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2002f1.
Lessening one’s karmic retribution
The Nirvana Sutra teaches the principle of lessening karmic retribution.  If one’s heavy karma from the past is not expiated within this lifetime, one must undergo the sufferings of hell in the future, but if one experiences extreme hardship in this life [because of the Lotus Sutra], the sufferings of hell will vanish instantly.  And when one dies, one will obtain the blessings of the human and heavenly worlds, as well as those of the three vehicles and the one vehicle.  Bodhisattva Never Disparaging was not abused and vilified, stoned and beaten with staves without reason.  He had probably slandered the correct teaching in the past.
Lessening One’s Karmic Retribution, WND, 199
Written to Ota Saemon-no-jo, Lay priest Soya & Dharma Bridge Kimbara on Oct. 5, 1271 from Echi
Suppose that a man or a woman who has recited even a single word of the Lotus Sutra were to be dragged down by the unfathomably heavy karma of the ten evil acts, the five cardinal sins, or the four major offenses, and fall into the evil paths.  Even if the sun and moon should never again emerge from the east, even if the great earth itself should turn over, even if the tides of the great ocean should cease to ebb and flow, even if broken stones are made whole, and even if the waters of the streams and rivers cease to flow into the ocean, no woman who believes in the Lotus Sutra could ever be dragged down by worldly faults and fall into the evil paths.

The Recitation of the “Expedient Means” and “Life Span” Chapters, WND, 70

Written to Hiki Daigaku Saburo Yoshimoto’s wife on April 17, 1264 from Kamakura
If only you chant Nam-myoho-renge-kyo, then what offense could fail to be eradicated?  What blessing could fail to come?  This is the truth, and it is of great profundity.  You should believe and accept it.

Conversation between a Sage and an Unenlightened Man, Part Two, WND, 130

Written in 1265 from Awa — recipient unknown
Question:  How can you be certain that the exiles and sentences of death imposed on you are the result of karma created in the past?
Answer:  A bronze mirror will reflect color and form.  The First Emperor of the Ch’in dynasty had a lie-detecting mirror that would reveal offenses committed in this present life.  The mirror of the Buddha’s Law makes clear the causal actions committed in the past.  The Parinirvana Sutra states:  “Good man, because people committed countless offenses and accumulated much evil karma in the past, they must expect to suffer retribution for everything they have done.  They may be despised, cursed with an ugly appearance, be poorly clad and poorly fed, seek wealth in vain, be born to an impoverished and lowly family or one with erroneous views, or be persecuted by their sovereign.  They may be subjected to various other sufferings and retributions.  It is due to the blessings obtained by protecting the Law that they can diminish in this lifetime their suffering and retribution.”

The Opening of the Eyes (2), WND, 281

Written to Shijo Kingo in February of 1272 from Tsukahara on Sado
Both of you have continued believing in the Lotus Sutra; thus you are now ridding yourselves of your grave offenses from the past.  For example, the flaws in iron come to the surface when it is forged.  Put into flames, a rock simply turns to ashes, but gold becomes pure gold.  This trial, more than anything else, will prove your faith genuine, and the ten demon daughters of the Lotus Sutra will surely protect you.  
Letter to the Brothers, WND, 497

Written to Ikegami Munenaka and Ikegami Munenaga on April 16, 1275 from Minobu
Sincere repentance will eradicate even fixed karma, to say nothing of karma that is unfixed.

On Prolonging One’s Life Span, WND, 954

Written to Myojo in 1279 from Minobu
Buddhism teaches that, when the Buddha nature manifests itself from within, it will receive protection from without.  This is one of its fundamental principles.

The Three Kinds of Treasure, WND, 848

Written to Shijo Kingo on September 11, 1277 from Minobu
Our worldly misdeeds and evil karma may have piled up as high as Mount Sumeru, but when we take faith in this sutra, they will vanish like frost or dew under the sun of the Lotus Sutra.

Letter to Niike, WND, 1026

Written to Niike Saemon-no-jo in February of 1280 from Minobu
Let us openly and clearly outline the virtues of Myoho-renge-kyo!  Just as poisonous compounds are changed into medicine, so these five characters of Myoho-renge-kyo change evil into good.

White Horses and White Swans, WND, 1064

Written to the lady of Utsubusa on August 14, 1280 from Minobu
Propagation Is the Heart of the SGI, August 10, 2001, Kusatsu, Japan
Anton Chekhov, who spent the last years of his life in Ukraine, declared, “Indifference is paralysis of the soul, premature death.”  It is the mission of our youth to save many young people from this death of the spirit.

The Daishonin wrote to one of his disciples, the lay nun Nichigon:  “Whether or not your prayer is answered will depend on your faith; [if it is not] I will in no way be to blame.  When water is clear, the moon is reflected.  When the wind blows, the trees shake.  Our minds are like the water.  Faith that is weak is like muddy water, while faith that is brave is like clear water.  Understand that the trees are like principles, and the wind that shakes them is like the recitation of the sutra” (WND, 1079).

There is no power stronger than faith.  Advancing with the conviction that faith equals health and faith equals daily life, please wisely create an exemplary home life.

Let us also resolutely encourage, train and wholeheartedly foster the youth, who are our successors.  Let us together pledge to solidly construct new strongholds of capable people dedicated to kosen-rufu in each region, always maintaining a spirit of mutual respect and advancing together in harmonious unity.

World Tribune, 11/09/01, pg. 7
Advance With the Awareness That You Are SGI-USA of the World, 2-17-90, Santa Monica, Ca.

Buddhism describes the fundamental anguish that restricts the freedom of life as the four sufferings or the eight sufferings.  The four universal sufferings comprise birth, old age, sickness and death.  In more detail, we can describe them as follows:  the suffering of living bound by the shackles of karma:  the loneliness of old age; the anguish of sickness; and the fear of that most fundamental fact, death.  The eight sufferings include four additional sufferings:  the suffering of having to part with loved ones; the suffering of having to meet those whom one hates; the suffering of being unable to obtain what one desires, as in the case of one who wishes to become wealthy or successful; and the suffering arising from the five components, in other words, the suffering of being unable to realize harmony in the physical and spiritual aspects of one’s life and of feeling heavy and depressed.

It is the sharp sword of the Mystic Law and the great power of faith that enable us to completely sever the chains of these sufferings.  Therefore, I wish to make it clear that to secure eternal freedom and happiness, you must absolutely not be cowardly, especially in faith.

By coincidence, Thomas Jefferson died at the age of eighty-three on July 4, 1826, the fiftieth anniversary of the Declaration of Independence.  In another example of historic coincidence, Tsunesaburo Makiguchi, the founding president of the Soka Gakkai, died on the anniversary of the Soka Gakkai’s founding (November 18).

Ten days before his death, in a letter of thanks for an invitation to a ceremony commemorating fifty years of independence.  Jefferson said that the Declaration of Independence would become a signal to awaken people around the world, encouraging them to win liberty by severing the chains of ignorance and superstition that had hitherto bound them.  I feel that now, some 160 years later, as we contemplate the current toward a century of peace that has emerged in all parts of the world, we can see Jefferson smiling brightly in victory.

My Dear Friends in America, pp. 26-7
The Mystic Law Gives New Life to All Knowledge, October 1, 1991, SUA, Calabasas, Ca.
In the forty-four years since I took faith in the Daishonin’s Buddhism at age nineteen, I have walked unswervingly along the path of kosen-rufu, following my convictions and sense of justice.

When I was still a new member, I did not like the Soka Gakkai as it was at that time.  I could not accept the behavior and bearing of my seniors.  Learning of my honest feelings, President Toda said to me:  ‘If that’s how you feel, Daisaku, then what you have to do is make the Soka Gakkai into the kind of organization you can be truly happy with.  Work really hard and fight earnestly to build a Soka Gakkai that matches your ideal!”

His answer was extremely clear; it also showed his incredible broad-mindedness and generosity.  Following my mentor’s words, I subsequently went on to build a new Soka Gakkai.  I would now like to present my mentor’s words to all of you.

On another occasion, I asked President Toda why we had to practice faith with the spirit of not begrudging our lives.  This is what he said in response:
“Around the world, soldiers vie to kill one another.  Economics is based on the survival of the fittest and does not necessarily lead to human happiness.  Among the ranks of doctors, lawyers and government officials — who are supposed to serve the people — are many who look down on people and exploit them.  We can see this trend in other areas, too — politics, science, education and religion.

Call it the karma of humankind if you like, but society is complex — a mass of contradictions lacking a fundamental path leading to people’s happiness.  Only the Daishonin’s Buddhism shows us the fundamental way to change people’s karma.  It teaches us the path toward eternity, happiness, true self and purity, and toward the eternal fulfillment of all desires.  This is the supreme path of life.  Therefore, only by practicing this faith without begrudging our lives can we be completely free of all regrets.”
His words made perfect sense to me.  Convinced that what he said was true, I advanced with the spirit of not begrudging my life.  I believe this is the attitude that youth should possess.

My Dear Friends in America, pp. 176-77
Meeting Difficult Times With Strong Faith, August 7, 2001, Karuizawa, Japan
The important thing is that we ever continue striving to realize our objective.  It is true that not to advance is to backslide.  When we challenge our circumstances with a strong determination, it suddenly dawns on us that things that had previously seemed onerous and difficult are in fact no big deal at all.

The mind is a wondrous thing.  Everything changes completely depending simply on our frame of mind.  That is the power and function of the Mystic Law of three thousand realms in a single moment of life.  

World Tribune, October 19, 2001, pg. 8
Become a Strong, Capable Person, 2nd HQ Leaders Mtg., January 29, 2001, Sendagaya, Tokyo, Japan
It is important to win in all endeavors.  Winning is a joy, a source of benefit and happiness.  A person who is easily defeated does not have the strength or capacity to make others happy.  Please become the kind of person who will fight and win amid the harsh realities of society while always upholding and championing justice, and always developing your character.  Please become a strong, capable person.

World Tribune, March 9, 2001, pg. 1
Part II — Faith and Practice:  Karma
It takes a great deal of time and effort to overcome sufferings of a karmic nature, whose roots lie deep in causes we made in the past.  There is a big difference between, for example, the time it takes for a scratch to heal and the time required to recover from a serious disease.  The same applies to changing our karma through faith and practice.

Faith into Action, pg. 133
7 — Teachers of the Law Live Among the People  [DLS-16]
To simply view your sufferings as “karma” is backward-looking.  We should have the attitude:  “These are sufferings I took on for the sake of my mission.  I vowed to overcome these problems through faith.”  When we understand this principle of “deliberately creating the appropriate karma,” our frame of mind is transformed; what we had previously viewed as destiny, we come to see as mission.  There is absolutely no way we cannot overcome sufferings that are the result of a vow that we ourselves made.  

Wisdom of the Lotus Sutra, Vol. 2, pp. 208-09
[Living Buddhism, February 1997, pg. 37]
A Letter of Condolence
Above all the Daishonin did not blithely brandish theories of karma.  Making condescending pronouncements to suffering people like “That’s just your karma” will only add to their misery.  Someone battling destiny feels like there is a gale raging through his or her heart.  When we encounter people in such a state, we should stand with them in the rain, become sopping wet with them and work with them to find a way out of the storm.  In the end it is probably all another human being can do.

Learning from the Gosho, pg. 159
Chapter 4 — Religion as Transformation:  Universal Life-resonance
Galtung:  How are we to understand the concept of rebirth without a persisting entity:  My own image is that of a flow of energy in which single individual existences — male or female — merge with a diversity of other existences.  Our responsibility in connection with the universal force of life is to use the flow of positive good energy to strengthen the inherent Buddha nature.  This image evokes another of a boundary-free world in which connections bind together all human beings, humanity and other life-forms, genders, generations, races and classes, nations and countries.
Ikeda:  Buddhist philosophy teaches that karma is the element that transmigrates.  Karma resulting from deeds, words and thoughts committed by the whole psychosomatic being is deeply ingrained within universal life and transcends individual life and death.  According to the doctrine of what are called the Nine Consciousnesses, the karmic aggregate is the Eighth Consciousness (the alaya vijnana in Sanskrit; arayashiki in Japanese).  Extending from the superficial to the deepest levels of life, the Nine Consciousnesses include six levels controlled by the six senses as well as three other deeper levels.  Because it represents the karmic aggregate, the Eighth Consciousness is referred to as the Karma Storehouse.

I believe that people today find this doctrine easier to understand if karma is interpreted as latent life-energy with an influence that transcends the individual life in terms of both time and space.  Within the depths of life, individual Eighth Consciousnesses can merge to effect exchanges of latent energy.
Galtung:  I gather you mean that, not limited to a single individual, this energy flows through the lives of all human beings.
Ikeda:  That is correct.  At its deep levels, the latent energy of life extends to families, ethnic groups and all humanity; thence still further to merge with other forms of life, including non-human forms.  At the level visible to human eyes, boundaries exist between these forms.  Deep down, however, life is integrated and boundary-less.

Karma may be good, bad or neutral.  A life manifesting predominantly bad karma is at fate’s mercy.  The influence of its energy brings misfortune to others and can lead to environmental destruction and even to the annihilation of the human race.  It is of the utmost importance to transform bad karma into good karma at the individual level.  The transformation of the karma of one individual evokes a similar transformation in other individuals.  This process can expand to make possible similar transformations in entire societies, in all humankind and even in the natural environment.  This is the meaning of the Soka Gakkai human revolution movement.

Transforming bad karma into good karma cannot be done on the level of the Eighth Consciousness alone.  Universal life, which subsumes the Eighth Consciousness, is the Ninth Consciousness (the amala vijnana), or the Buddha nature, which, as you say, must be strengthened as much as possible.  Once attained, the Buddha state of life purifies and reforms the Eighth Consciousness (Karma Storehouse) and orients all karma toward ultimate good.  This is the quintessential meaning of Buddhism.

The individual who perseveres along the path of the human revolution attains a realm of eternally indestructible happiness beyond the life-death cycle.  Such a person guides others’ innate energy in promising directions and helps them bring forth deeper compassion and wisdom.  A tide culminating in the reformation of humanity and our planet is the ultimate goal of the human revolution.
Galtung:  Your explanation is clearer than any I have ever heard before.  But there are two main points I should like to clarify still further.  Inevitably we manifest both positive and negative energy.  How should we deal with negative energy?
Ikeda:  On all dimensions, losing to negative force spells unhappiness; it brings loss of life-power, destruction, decline and schism.  It results in illness, economic hardships and struggle.  War is a concentration of all these sufferings.

Life in the four states that Buddhist philosophy calls the Four Evil Paths is dominated by less-than-human tendencies.  These states represent negative energy.  In contrast to them, the Four Noble Worlds — Buddhahood, Bodhisattvahood, realization and learning — are conditions in which life generates positive energy.  These states spell happiness and fulfillment for human beings and produce the three values advocated by Soka Gakkai philosophy:  beauty, gain and goodness.

In a sense, human life and, in particular, work for peace represent struggles between positive and negative energy.  Some minus aspects are violence, destruction, schism and hostility; among the positive aspects are nonviolence, creativity, union and harmony.  As you have pointed out, throughout human history the triumph of the positive has required each individual to conquer his or her own negative aspects and convert them to positive aspects.  Though it might seem circuitous, this is actually the shortest, most direct way to the goal, the attainment of which is the reason for the existence of Buddhism and the human revolution.
Galtung:  To facilitate the interconnections and mingling of good life-energy we must remove as many barriers and boundaries as possible.  Of course, boundaries make for long cuts not shortcuts.  Good life-resonance is possible only when the boundary lines between national states and other organizations have been shortened and when unity and solidarity have been achieved.  As an example, I might cite your own successful exchanges of ideas and positive energy with Mikhail S. Gorbachev.  Boundaries had to be eliminated and space crossed before those exchanges could take place.  For one thing, either you had to be free to go to Moscow, or he had to be free to come to Tokyo.  I believe that Buddhism agrees with the need to eliminate boundaries.
Ikeda:  Yes indeed.  This is why I travel widely, trying to bring different parts of the world together.

A major Buddhist tenet teaches what are called the Three Realms of Existence (the realm of the five components, the realm of living beings and the realm of the environment).  Each realm embodies boundaries of difference:  personal differences, national differences and environmental differences. People all over the world differ radically in terms of their antecedents, endowments, cultures and traditions.  Nonetheless, encounters occur in which it is possible to experience profound sympathetic resonances that cross all these boundaries of difference.  Comrades and friends advancing toward a common goal draw together naturally and are soon walking side by side.
Galtung:  You speak of life-resonance.  In physics there is such a thing as the phenomenon of resonance.  If two tuning forks of the same pitch are placed side by side and one of them is struck, the other will naturally vibrate in resonance.
Ikeda:  The same kind of resonance can easily occur between two people whose rhythms are similar.  For example, two people who live according to the universal Bodhisattva rhythm overcome boundaries and differences to resonate together.  The Buddhist faith may be described as a discipline for putting oneself in agreement — establishing life-resonance — with the universal Buddha nature.

It is generally accepted that, just as scoundrels flock together, so outstanding people associate with other outstanding people.  Though starting points differ, a common goal and great faith enable those who work for the lofty aim of world peace to communicate among themselves.  This has helped me make many friends all over the world.

A person with powerful life-energy exerts a great influence for orienting companions in a common direction.  People of strong faith initiate flows of energy as surely as pressure differential causes air currents flow from areas of high to areas of low atmospheric pressure.  To facilitate encounters making these things possible, we must abbreviate social boundary lines and lower social barriers.

Choose Peace, pp. 72-75
2002f2.
Shoju and shakubuku / time and country (Reference from “The Opening of the Eyes”)
One who attempts to propagate the teachings of Buddhism must understand the capacity and basic nature of the persons one is addressing.

The Teaching, Capacity, Time, and Country, WND, 48

Written on February 10, 1262 from Ito on the Izu Peninsula — recipient unknown 

These two methods of shoju and shakubuku are like water and fire.  Fire hates water, water detests fire.  The practitioner of shoju laughs with scorn at shakubuku.  The practitioner of shakubuku laments at the thought of shoju.  When the country is full of evil people without wisdom, then shoju is the primary method to be applied, as described in the “Peaceful Practices” chapter.  But at a time when there are many people of perverse views who slander the Law, then shakubuku should come first, as described in the “Never Disparaging” chapter.  It is like using cold water to cool yourself in the hot weather, or longing for a fire when the weather turns cold.  Grass and trees are kindred to the sun — they suffer in the cold moonlight.  Bodies of water are followers of the moon — they lose their true nature when the hot weather comes.

In the Latter Day of the Law, however, both shoju and shakubuku are to be used.  This is because there are two kinds of countries, the country that is passively evil, and the kind that actively seeks to destroy the Law.  We must consider carefully to which category Japan at the present time belongs.

The Opening of the Eyes (2), WND, 285

Written to Shijo Kingo in February of 1272 from Tsukahara on Sado
Even if they retire to the mountain forests and engage intensely in the meditation on the three thousand realms in a single moment of life, or retire to a quiet spot and concentrate on the three mysteries [of body, mouth, and mind], if they do not understand the time or the people’s capacity and perceive which of the two methods, shoju or shakubuku, is appropriate, then they can never free themselves from the sufferings of birth and death.

The Opening of the Eyes (2), WND, 286

Written to Shijo Kingo in February of 1272 from Tsukahara on Sado
Anyone who practices Buddhism should first understand the two types of practice — shoju and shakubuku.  All the sutras and treatises fall into one or the other of these two categories.  Though scholars in this country may have studied Buddhism extensively, they do not know which practice accords with the time.  The four seasons continually repeat themselves, each in turn manifesting its own characteristics.  In summer it is hot; in winter, cold.  Flowers blossom in spring, and fruit ripens in autumn.  Therefore, it is only natural to sow seeds in spring and reap the harvest in fall.  If one sowed in autumn, could one harvest in spring?  Heavy clothing is useful in bitter cold, but of what use is it in sweltering heat?  A cool breeze is pleasant in summer, but what good is it in winter?  Buddhism works in the same way.  There is a time when the Hinayana teachings are disseminated for the benefit of humanity, a time when the provisional Mahayana doctrines are disseminated for the benefit of humanity, and a time when the true Mahayana teaching is spread to enable people to obtain the fruit of Buddhahood.  The two millennia of the Former and Middle Days of the Law required the spread of the Hinayana and provisional Mahayana teachings, but the first five hundred years of the Latter Day call for only the Lotus Sutra, the pure and perfect teaching of the one vehicle of Buddhahood, to be spread abroad widely.  As predicted by the Buddha, now is the age of quarrels and disputes when the pure Law becomes obscured and lost, and the provisional and true teachings are hopelessly confused.

On Practicing the Buddha’s Teachings, WND, 394

Written to all believers in May of 1273 from Ichinosawa on Sado
Buddhism should be spread by the method of either shoju or shakubuku, depending on the age.

Letter from Sado, WND, 301

Written to Toki Jonin on March 20, 1272 from Tsukahara on Sado
When one must face enemies, one needs a sword, a stick, or a bow and arrows.  When one has no enemies, however, such weapons are of no use at all.  In this age, the provisional teachings have turned into enemies of the true teaching.  When the time is right to propagate the teaching of the one vehicle, the provisional teachings become enemies.  When they are a source of confusion, they must be thoroughly refuted from the standpoint of the true teaching.  Of the two types of practice, this is shakubuku, the practice of the Lotus Sutra.  With good reason T’ien-t’ai stated, “The Lotus Sutra is the teaching of shakubuku, the refutation of the provisional doctrines.”

On Practicing the Buddha’s Teachings, WND, 394

Written to all believers in May of 1273 from Ichinosawa on Sado
When it comes to studying the teachings of Buddhism, one must first learn to understand the time.

The Selection of the Time, WND, 538

Written to Yui on June 10, 1275 from Minobu
Therefore the Great Teacher T’ien-t’ai declared, “The method chosen should be that which accords with the time.”  And the Great Teacher Chang-an says:  “You should let your choices be fitting and never adhere solely to one or the other.”…  A person of wisdom is one who, understanding the time, spreads the teachings of the Lotus Sutra accordingly; this is his most important task.  If a person’s throat is dry, what he needs is water; he has no use for bows and arrows, weapons and sticks.  If a person is naked, he wants a suit of clothes but has no need for water.  From one or two examples you can guess the principle that applies in general.

Letter to Horen, WND, 518

Written to Soya Jiro Hyoe-no-jo Kyoshin in April of 1275 from Minobu
Although I may not be worthy of this teaching, I expound it because the time is right.

“This Is What I Heard,” WND, 861

Written to Soya Jiro on November 28, 1277
The people of today in any event already turn their backs on the Lotus Sutra, and because of that error they will undoubtedly fall into hell.  Therefore, one should by all means persist in preaching the Lotus Sutra and causing them to hear it.  Those who put their faith in it will surely attain Buddhahood, while those who slander it will establish a “poison-drum relationship” with it and will likewise attain Buddhahood.
How Those Initially Aspiring to the Way Can Attain Buddhahood through the Lotus Sutra, WND, 882
Written to Myoho in 1277 from Minobu
A person of wisdom is not one who practices Buddhism apart from worldly affairs but, rather, one who thoroughly understands the principles by which the world is governed.

The Kalpa of Decrease, WND, 1121

Date and recipient unknown
Meeting Others Face to Face Is the Key, August 2, 2002, Tokyo, Japan
What is the correct practice for us as practitioners of Nichiren Buddhism in modern times?  The Daishonin repeatedly emphasized that shakubuku — sharing Buddhism with others — is the practice suited to the Latter Day of the Law.

In “On Practicing the Buddha’s Teaching,” he writes:  “Now, in the Latter Day of the Law, who is carrying out the practice of propagation in strict accordance with the Lotus Sutra?  Suppose someone, no matter who, should unrelentingly proclaim that the Lotus Sutra alone can lead people to Buddhahood, and that all other sutras, far from enabling them to attain the way, only drive them into hell.  Observe what happens should that person thus try to refute the teachers and the doctrines of all the other schools.  The three powerful enemies will arise without fail” (WND, 394).

The Daishonin’s admonition to us is to “speak out unsparingly to share the correct teaching of Buddhism with others!”

World Tribune, August 30, 2002, Pg. 3
The World of Nichiren Daishonin’s Writings #2
Ikeda:  I would like to share President Toda’s guidance on that occasion for the benefit of our younger members.
Saito:  In the address that he gave at this inauguration (May 3, 1951), President Toda said:  “If we wish to stand up at the present time with the same spirit as the Buddha and truly devote ourselves to working for the betterment of the world, our only course is to enable others to practice the Daishonin’s Buddhism.  This is the best possible way to attain personal happiness, it is the most direct path to world peace, and it is the key to bringing prosperity to the nation.  I therefore believe that propagating the Daishonin’s Buddhism is the highest form of Buddhist practice.

Since this act is dedicated to realizing happiness for all humanity and amounts to the Buddhist concept of salvation, it is in complete accord with the life-state of the Buddha.”

Living Buddhism, May 2002, pp. 46-7
Chapter 4 — Lion
As youth division chief of staff, Shin’ichi’s responsibility was to carefully consider the direction the Gakkai was taking in all of its endeavors.  Josei Toda expected a great deal of Shin’ichi on this score.  That is why Toda was so determined to communicate to Shin’ichi his conclusions on the subject of the fusion of the law of the ruler and the principles of Buddhism, an issue the Gakkai was certain to confront in the future.

Toda continued, “The concept of the fusion of the law of the ruler and the principles of Buddhism most certainly does not mean that government and Buddhism should be institutionally joined.  We must consider the meaning of this concept from the perspective of the Daishonin’s complete statement in ‘On the Three Great Secret Laws,’ which is:  ‘When the law of the ruler fuses with the principles of Buddhism, and when the principles of Buddhism merge with the law of the ruler.’  The Chinese character for fuse here has the meanings ‘deep,’ ‘profound,’ and ‘recondite.’  In other words, it is completely different from unity of a surface or institutional nature.  It means the law of the ruler, or secular affairs, and the principles of Buddhism coming together on a profound level and firmly establishing the spirit and philosophy of Buddhism as the basis of all spheres of human activity.  Of course, by this I mean the philosophy and ideals of Buddhism taking root in the heart and mind of each person, for it is people who create society and culture.

“Looking now at the second half of the passage, ‘the principles of Buddhism merge with the law of the ruler,’ I feel this means the spirit of Buddhist philosophy becoming manifest in each individual’s life and behavior, so that secular affairs — that is, society itself — are completely in accord with the way of Buddhism.

“Simply put, Buddhist philosophy teaches that because each person is a treasure tower and a child of the Buddha, human life is precious beyond all else and every individual has the right to happiness.  It also represents the compassion necessary to help everyone realize this goal of happiness.

“Buddhism is a philosophy of human revolution, through which individuals reveal their inherent Buddhahood and establish an autonomous, creative and indomitable self that can deal with any situation life has to offer.  The essential principles of Buddhism can be described as the sanctity of life, the equality of all people, and freedom — all ideals that uphold human rights and make possible the realization of true democracy.

“The guiding principle that the Daishonin espoused for building a sound society lies in establishing these Buddhist principles in the heart of each individual and thereby cultivating and enriching that person’s character.  The natural consequence of this is the fusion of the law of the ruler and the principles of Buddhism.

“In other words, it is impossible to discuss concepts like the fusion of the law of the ruler and the principles of Buddhism (obutsu myogo) and achieving a peaceful and prosperous society through Buddhist ideals (rissho ankoku) as something separate from the lives of living individuals.  This means that human revolution, which positively transforms the heart and mind — the very life — of the individual, is most crucial.”

The New Human Revolution, Vol. 5, pp. 266-68
Taking the Royal Road Through the Three Existences, September 15, 1987, Tokyo, Japan
Buddhism in India declined because of its distance from the ordinary people, who are the foundation of all things.  It would be utterly absurd to repeat the same mistake.

This strict historical lesson teaches us that it is an absolute necessity to have a people’s organization that exists to protect the Law.  In order to ensure the eternal prosperity of Nichiren Daishonin’s Buddhism, which upholds the great Law for all humankind, the solid bond linking Soka Gakkai members must be indestructible.  Furthermore, continual advancement toward our ultimate goal of saving humankind can only come about through a correct and harmonious relationship between the priesthood and the laity.  I hope that you engrave deep in your lives the fact that this is the fundamental path that leads toward the achievement of the perpetuation of the True Law and kosen-rufu.

And only when the Soka Gakkai undergoes tremendous development and finds widespread acceptance in society will we truly be able to spread Nichiren Daishonin’s Buddhism.  With this purpose in mind we can say that the existence of the Soka Gakkai is essential.

At any rate, it is our responsibility as believers to protect and perpetuate the Daishonin’s Buddhism.  I do not forget this responsibility even for a moment.  Feeling this sense of responsibility more than most others, in spite of the pain and suffering encountered along the way, I have worked with the view to building the foundation for the perpetuation of the Law and for the sake of kosen-rufu two hundred to three hundred years from now and on into the future.

Unseen and unrecognized, I am exerting myself day by day in dealing with every situation thoroughly and to take necessary action.  Whatever the misunderstandings or misconceptions that may exist at present, I am confident that in the future, the facts will become evident and the time will definitely come when people will express their full awareness and appreciation of my efforts.

Buddhism in Action, Vol. VI, pp. 123-4
Live Each Day Filled With Value and Happiness, February 26, 1990, Malibu, California, USA
There is no need whatsoever to be impatient in propagating Nichiren Daishonin’s Buddhism.  Rather, it is preferable that strict standards be applied when granting admission to the organization, to the extent that those eager to join will find that their wish is not easily granted.  One must absolutely never have an easygoing or careless attitude when it comes to allowing people to receive the Gohonzon

My Dear Friends in America, pp. 88-89
Part II — Faith and Practice:  Propagation
In propagating the Mystic Law, understanding that we are addressing that person’s Buddha nature, we should politely and calmly carry out dialogue — sometimes mercifully correcting that person with fatherly strictness.  In the course of such human interaction, the Buddha nature in that person, reflecting our own sincerity, will bow to us in return.

Faith into Action, pg. 158
Propagation Is the Heart of the SGI, August 10, 2001, Kusatsu, Gumma Prefecture, Japan
Propagating Nichiren Daishonin’s teachings, sharing Buddhism with others, is the heart of the SGI.  Toward that end, we as leaders must first of all pray earnestly and challenge our own human revolution.  We must lead the way by taking action ourselves, while at the same time fully supporting our fellow members in their efforts to introduce others to Buddhism.

World Tribune, November 9, 2001, pg. 1
Our Time Has Come — SGI President Ikeda’s Message for May 3, Soka Gakkai Day
I can still hear the ringing voice of my mentor Josei Toda as he said to us youth:  “Our movement of human revolution will spread throughout the world.  It will start from your time.  I’m counting on you.  This [spreading the movement in which people around the globe strive earnestly to do their human revolution and achieve world peace] is the way to prove the validity of the Daishonin’s Buddhism.  For Buddhism exists in active efforts to realize peace and enrich human civilization.”  Together with all of you, I renew my pledge to spread the “Buddhism of human revolution” around the globe.

The Daishonin also states, “I entrust you with the propagation of Buddhism in your province” (WND, 1117).  In light of these words, we each have a unique and noble mission that has been entrusted to us by the Daishonin to ensure the widespread propagation of the Mystic Law in our respective communities and regions.  In the Daishonin’s Buddhism, those who are aware of their profound mission as Bodhisattvas of the Earth are precious beyond measure.

World Tribune, May 11, 2001, pg. 11
The People Are Waiting, 52nd HQ Leaders Meeting, December 14, 2000, Osaka, Japan
The Daishonin writes:  “Everything depends upon the country and the time.  Those who practice Buddhism should understand this principle” (GZ, 1579).  The SGI has always followed this teaching.  In whatever country and whatever age, we will always find a way forward, as long as we draw on the inexhaustible wisdom of Buddhism that functions in accord with changing circumstances.  We will be able to blend harmoniously amid diverse cultures and societies, and make great contributions to people’s happiness, social prosperity and world peace.  This is the power of our faith as practitioners of the Daishonin’s Buddhism.

World Tribune, February 2, 2001, pg. 6
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The importance of action in Buddhism
I have outlined my findings in other writings, which I hope you will consult.  And I hope that people who seek the Way will take advantage of the time while they are alive to learn the truth of the matter and pass it on to others.

The Tripitaka Master Shan-wu-wei, WND, 168

Written to Joken-bo & Gijo-bo in 1270 from Kamakura
Admirable Nichiro, because you have read the entirety of the Lotus Sutra with both the physical and spiritual aspects of your life, you will also be able to save your father and mother, your six kinds of relatives, and all living beings.  Others read the Lotus Sutra with their mouths alone, in word alone, but they do not read it with their hearts.  And even if they read it with their hearts, they do not read it with their actions.  It is reading the sutra with both one’s body and mind that is truly praiseworthy!

Letter to Priest Nichiro in Prison, WND, 204

Written to Chikugo-bo Nichiro on October 9, 1271 from Echi
Therefore, I want people with seeking minds to meet and read this letter together for encouragement.  When great trouble occurs in the world, minor troubles become insignificant.  I do not know how accurate the reports reaching me are, but there must surely be intense grieving over those killed in the recent battles.  What has become of the lay priests Izawa and Sakabe?  Send me news of Kawanobe, Yamashiro, Tokugyo-ji and the others.

Letter from Sado, WND, 306

Written to Toki Jonin on March 20, 1272 from Tsukahara on Sado
All my disciples and followers should read and listen to this letter.  Those who are serious in their resolve should discuss it with one another.

The Votary of the Lotus Sutra Will Meet Persecution, WND, 449

Written to Toki Jonin on January 14, 1274 from Ichinosawa on Sado
Therefore, I say to you, my disciples, try practicing as the Lotus Sutra teaches, exerting yourselves without begrudging your lives!  Test the truth of Buddhism now!

The Selection of the Time, WND, 583-84

Written to Yui on June 10, 1275 from Minobu
Strengthen your resolve more than ever.  Ice is made of water, but it is colder than water.  Blue dye comes from indigo, but when something is repeatedly dyed in it, the color is better than that of the indigo plant.  The Lotus Sutra remains the same, but if you repeatedly strengthen your resolve, your color will be better than that of others, and you will receive more blessings than they do.

The Supremacy of the Law, WND, 615

Written to Nichimyo on August 4, 1275 from Minobu
Though evils may be numerous, they cannot prevail over a single great truth, just as many raging fires are quenched by a single shower of rain.  This principle also holds true with Nichiren and his followers.

Many in Body, One in Mind, WND, 618

Written to Takahashi on August 6, 1275 from Minobu
Resolving to bear whatever might befall me, I began to speak out, and in these more than twenty years I have been driven from my dwelling, my disciples have been killed, and I have been wounded, exiled twice and finally was nearly beheaded.  I spoke out solely because I had long known that the people of Japan would meet with great suffering, and I felt pity for them.  Thoughtful persons should therefore realize that I have met these trials for their sake.  If they were people who understood their obligations or were capable of reason, then out of two blows that fall on me, they would receive one in my stead.

Reply to Yasaburo, WND, 828

Written to Saito Yasaburo on August 4, 1277 from Minobu
The heart of the Buddha’s lifetime of teachings is the Lotus Sutra, and the heart of the practice of the Lotus Sutra is found in the “Never Disparaging” chapter.  What does Bodhisattva Never Disparaging’s profound respect for people signify?  The purpose of the appearance in this world of Shakyamuni Buddha, the lord of teachings, lies in his behavior as a human being.

The Three Kinds of Treasure, WND, 851-2

Written to Shijo Kingo on September 11, 1277 from Minobu
Because I chant Nam-myoho-renge-kyo with my own mouth, I have been reviled, struck, exiled, and had my life threatened.  However, in spite of all this, I have continued to exhort others to do likewise.  Am I not then a votary of the Lotus Sutra?  

No Safety in the Threefold World, WND, 892

Written to Matsuno Rokuro Saemon on February 13, 1278 from Minobu
Since I have realized that only the Lotus Sutra teaches the attainment of Buddhahood by women, and that only the Lotus is the sutra of true requital for repaying the kindness of our mother, in order to repay my debt to my mother, I have vowed to enable all women to chant the daimoku of this sutra.

The Sutra of True Requital, WND, 931

Written to Sennichi on July 28, 1278 from Minobu
From the time that I was born until today, I have never known a moment’s ease; I have thought only of propagating the daimoku of the Lotus Sutra.

Persecution by Sword and Staff, WND, 965

Written to Nanjo Tokimitsu on April 20, 1279 from Minobu
Just as flowers open up and bear fruit, just as the moon appears and invariably grows full, just as a lamp becomes brighter when oil is added, and just as plants and trees flourish with rain, so will human beings never fail to prosper when they make good causes.

The Third Day of the New Year, WND, 1013

Written to Nanjo Tokimitsu on January 11, 1280 from Minobu
If you do not question and resolve your doubts, you cannot dispel the dark clouds of illusion, any more than you could travel a thousand miles without legs.

Letter to Niike, WND, 1031

Written to Niike Saemon-no-jo in February of 1280 from Minobu
The World of Nichiren Daishonin’s Writings #1
Ikeda:  In any event, the life-state of Buddhahood and the great desire for widespread propagation are one and the same.  It therefore follows that this vast state of life is only manifest in those who strive to actualize kosen-rufu.  If we remove ourselves from the struggle to “exert a hundred million aeons of effort in a single moment of life” (GZ, 790) toward the realization of this noble cause, we won’t be able to reveal our highest life potential.  That “single moment of life” is what is called “Buddha” or “Thus Come One.”

The Daishonin’s Buddhism teaches the life of the Buddha as a reality.  That’s why the Daishonin urges us to dedicate our lives to the great desire for kosen-rufu.  The lives of those who make this desire their own and who work in earnest to realize their pledge to do so without backsliding in faith gradually come to fuse with the life of the Buddha and bring forth the state of Buddhahood.
Saito:  In other words, to embrace this great desire is to walk the path of attaining Buddhahood.
Ikeda:  This path is found nowhere but in the struggle to spread the teachings and lead people to happiness.  This is what the Daishonin clearly indicates in the “The Selection of the Time.”

As I mentioned earlier, Buddhism comes down to practice.  This means making a personal determination and steadfastly taking action to accomplish it, no matter what obstacles may arise.  If we aren’t striving to open a way forward, what we are doing cannot be called Buddhist practice.  We will only enter the path to Buddhahood by making tireless effort based on the same determination as the Buddha.
Living Buddhism, April 2002, pp. 12-13
‘The Opening of the Eyes’ (1)
Buddhism only exists in action.  Through action, the Mystic Law inherent in our lives begins to shine.  The Buddhist gods and all Buddhas protect people of action; those who consistently take action for justice are truly happy.

Learning from the Gosho:  The Eternal Teachings of Nichiren Daishonin, Pg. 53
‘The Opening of the Eyes’ (1)
To spread this Buddhism would mean encountering great obstacles.  Had he not spoken out, he could well have led a peaceful and secure existence — but to have done so, he says, would have been lacking in compassion.  No matter how compassionate some might appear, if they fail to take action it is the same as if they have no compassion; they lack compassion.

Learning from the Gosho:  The Eternal Teachings of Nichiren Daishonin, Pg. 57
11:  The Meaning of Being Considerate
Ikeda:  Certainly, there’s no knowing how another will respond.  Sometimes your sincere intentions will be completely rejected, or you may be laughed at or even ridiculed.  But turning around and getting mad at the person you’re trying to help does nobody any good.  Letting fear paralyze your is foolish, too.

What matters is what you want to do.  You must have the courage to follow your instincts when it comes to helping people.  Your life will expand only as much as you take action on behalf of others, regardless of how they may react toward your kindness.  Consideration equals strength, so the more considerate of others you are, the stronger you will become.

Tsunesaburo Makiguchi had no time for people who had no guts — who just stood by and did nothing.  The good but fainthearted, in failing to fight evil, are ultimately defeated by it.

Discussions on Youth, Vol. 1, pp. 216-17
Chapter 2 — Joy
“In this complex world of ours, the only way to harmonize and unite humankind is to engage in dialogue with great determination and patience and to build and nurture strong links of friendship.  In my opinion, we have to abandon the tendency to judge people based on their religion.  The great French writer Voltaire (1694-1778) left behind these very famous words:  ‘I disapprove of what you say, but I will defend to the death your right to say it.’  This is the spirit from which our efforts should begin, don’t you agree?

“Buddhism is a teaching of great compassion, as vast and deep as the sea, embracing all the peoples of the world.  It is a universal philosophy that teaches human dignity, freedom and equality.  A true Buddhist always respects the humanity of others, even though their religions, philosophies or beliefs may differ.  That, in my opinion, is the most humane way to behave.”

The New Human Revolution, Vol. 5, Pg. 121
Develop a Life-condition As Vast As the Ocean, November 23, 1987, Shizuoka, Japan
Nichiren Daishonin faced persecution from government authorities here in Izu.  He was exiled to Ito on the Izu Peninsula; here he spent a difficult two years, from May 12, 1261, to February 22, 1263, from the age of forty to forty-two.  On New Year’s Day in 1262, the Daishonin wrote a letter to a believer by the name of Kudo Sakon-no-jo Yoshitaka in Awa Province (present-day Chiba Prefecture).  This Gosho, “The Four Debts of Gratitude,” reads, “It is already twenty-four or twenty-five years since I began studying Buddhism” [WND, 43].  This statement is made from the viewpoint of a common mortal, the form in which the Daishonin manifested himself to lead the people.

He goes on to say, “Yet I have believed wholeheartedly in the Lotus Sutra only for the past six or seven years.”  Here the Daishonin shows great humility.  But let us examine the meaning underlying this passage.  The Daishonin was not simply preoccupied with Buddhist study; he experienced great persecutions after the establishment of his Buddhism, meaning that he truly read the Lotus Sutra with his entire being, as expounded in the sutra.

The Daishonin continues:  “Moreover, although I had faith in the sutra, because I was negligent and because of my studies and the interruptions of mundane affairs, each day I would recite only a single scroll, a chapter, or the title.”  Through this passage, I feel as if the Daishonin knew of your present situation, that you are very busy with many concerns and unable to devote yourselves to practice and study as much as you would like.  This sounds exactly like the guidance you need.

The passage continues:  “Now, however, for a period of more than 240 days — from the twelfth day of the fifth month of last year to the sixteenth day of the first month of this year — I think I have practiced the Lotus Sutra twenty-four hours each day and night.”  Why does he say this?  As he states:  “I say so because, having been exiled on the Lotus Sutra’s account, I now read and practice it continuously, whether I am walking, standing, sitting, or lying down.”  Here the Daishonin teaches us that only through experiencing hardships can one truly live the Lotus Sutra or “read” it through one’s actions.  Then he expresses his profound joy of life by saying, “For anyone born human, what greater joy could there be?”

The Daishonin continues:
It is the way of ordinary people that, even though they spur themselves on to arouse the aspiration for enlightenment and wish for happiness in the next life, they exert themselves no more than one or two out of all the hours of the day, and this only after reminding themselves to do so.  As for myself, I read the Lotus Sutra without having to remember to, and practice it even when I do not read its words aloud [WND, 43].
What a sublime state of life he had!

Buddhism in Action, Vol. VI, pp. 319-320
The One Essential Phrase (2)
Prayer becomes manifest in action, and action has to be backed up by prayer.  Only then can we elicit a response from the Buddhist deities and all Buddhas.  Those who pray and take action for kosen-rufu are the Buddha’s emissaries.  They can not fail to realize lives in which all desires are fulfilled.  

Learning from the Gosho, pg. 93
Valuing People First And Foremost — Thoughts on The New Human Revolution
The first step in any challenge is to set clear goals.  If the goals are vague, people will find them difficult to relate to and take on as a personal challenge.  Consequently, they will not make serious efforts to realize those goals.  At the same time, it is important not to impose goals on others.  Goals must be presented in such a way that everyone can accept them and be enthusiastic about realizing them.

To that end, the central figure must have the firm resolve to take personal responsibility to achieve the intended target, even if he or she has to do it alone.  The passion and enthusiasm emanating from such leaders inspires others to give their all for kosen-rufu.  

World Tribune, November 16, 2001, pg. 2
When We Stand Up, 46th HQ Leaders Meeting, May 24, 2000, Hachioji, Japan
To fight unflinchingly against the forces of evil that seek to oppress and destroy those dedicated to truth and justice — this is the Soka Gakkai spirit.  To stand by and do nothing when one sees injustice happening is cowardly and hideously self-centered.  Please never become that kind of spiritless, apathetic leader.  It is vital that you have the acuity to distinguish between good and evil, right and wrong.  I ask the youth division members to stand up and fight, and the youth division leaders to be in the vanguard of those efforts.

World Tribune, June 23, 2000, pg. 9
Part II — Faith and Practice:  Action
One meaning of kyo of Nam-myoho-renge-kyo is action.  Without action, we cannot say we are practicing Nam-myoho-renge-kyo; it would remain a mere concept.  Only through action can we truly gain the great benefit of the Mystic Law.

Faith into Action, pg. 89
The Power of One Committed Person, 40th HQ Leaders Meeting, December 9, 1999, Hachioji, Japan
If you give serious thought to the happiness of your friends and the welfare of your society and community — racking your brains over how you can contribute, taking action to try to make a difference — then you will find vibrant wisdom welling forth from your life.  Courage will rise within you quite naturally.  You will develop your character in the process.

A person who lives this way is invincible, regardless of what happens.  When one such committed individual stands up in earnest, the entire area in which he or she lives and the organization in which he or she practices will flourish.  This is an unchanging formula for victory.  It was so in the past, and it remains so today.
World Tribune, January 14, 2000, pp. 4-5
5 — “Three Meetings in Two Places”:  Exchange Between Eternity and the Present Moment
Ikeda:  A Buddha is a person of action and fighting spirit.  A Buddha is not one content to remain comfortably in the realm of enlightenment.  A Buddha or Thus Come One is one who continues to struggle on the “earth” of the nine worlds for the sake of others, for the happiness of all.  

The Wisdom of the Lotus Sutra, vol. 1, pg. 102
2002f4.
Attaining Buddhahood means winning over obstacles
In the Latter Day of the Law, the votary of the Lotus Sutra will appear without fail.  The greater the hardships befalling him, the greater the delight he feels, because of his strong faith.  Doesn’t a fire burn more briskly when logs are added?  All rivers flow into the sea, but does the sea turn back their waters?  The currents of hardship pour into the sea of the Lotus Sutra and rush against its votary.  The river is not rejected by the ocean; nor does the votary reject suffering.  Were it not for the flowing rivers, there would be no sea.  Likewise, without tribulation there would be no votary of the Lotus Sutra.

A Ship to Cross the Sea of Suffering, WND, 33

Written to Shiiji Shiro on April 28, 1261 from Kamakura
I, Nichiren, am the only person in all Japan who understands this.  But if I utter so much as a word concerning it, then parents, brothers and teachers will surely censure me and the ruler of the nation will take steps against me.  On the other hand, I am fully aware that if I do not speak out, I will be lacking in compassion.  I have considered which course to take in the light of the teachings of the Lotus and Nirvana sutras.  If I remain silent, I may escape persecutions in this lifetime, but in my next life I will most certainly fall into the hell of incessant suffering.  If I speak out, I am fully aware that I will have to contend with the three obstacles and four devils.  But of these two courses, surely the latter is the one to choose.
The Opening of the Eyes (1), WND, 239

Written to Shijo Kingo in February of 1272 from Tsukahara on Sado
For what I have done, I have been condemned to exile, but it is a small suffering to undergo in this present life and not one worth lamenting.  In future lives I will enjoy immense happiness, a thought that gives me great joy.

The Opening of the Eyes (2), WND, 287

Written to Shijo Kingo in February of 1272 from Tsukahara on Sado
Only by defeating a powerful enemy can one prove one’s real strength.  When an evil ruler in consort with priests of erroneous teachings tries to destroy the correct teaching and do away with a man of wisdom, those with the heart of a lion king are sure to attain Buddhahood.  Like Nichiren, for example.  I say this not out of arrogance, but because I am deeply committed to the correct teaching.

Letter from Sado, WND, 302

Written to Toki Jonin on March 20, 1272 from Tsukahara on Sado
Although I, Nichiren, am not a man of wisdom, the devil king of the sixth heaven has attempted to take possession of my body.  But I have for some time been taking such great care that he now no longer comes near me.  Therefore, because the power of the heavenly devil is ineffectual against me, he instead possesses the ruler and his high officials, or foolish priests such as Ryokan, and causes them to hate me.

Reply to Sairen-bo, WND, 310

Written to Sairen-bo Nichijo on April 13, 1272 from Ichinosawa on Sado
Buddhahood is the most difficult to demonstrate.  But since you possess the other nine worlds, you should believe that you have Buddhahood as well.  Do not permit yourself to have doubts.  Expounding on the human world, the Lotus Sutra says, “The Buddhas wish to open the door of Buddha wisdom to all living beings.”  The Nirvana Sutra states, “Those who study the teachings of the great vehicle, though they have the eyes of ordinary beings, are said to have the eyes of the Buddha.”  That ordinary people born in the latter age can believe in the Lotus Sutra is due to the fact that the world of Buddhahood is present in the human world.
The Object of Devotion for Observing the Mind Established in the Fifth Five-Hundred-Year Period after the Thus Come One’s Passing, WND, 358

Written to Toki Jonin on April 25, 1273 from Ichinosawa on Sado
Understand then that the votary who practices the Lotus Sutra exactly as the Buddha teaches will without fail be attacked by the three powerful enemies.  In the more than two thousand years that have passed since the Buddha’s advent, Shakyamuni himself, T’ien-t’ai and Dengyo were the only three who perfectly carried out the Buddha’s teachings.  Now in the Latter Day of the Law, Nichiren and his disciples and lay believers are just such practitioners.

On Practicing the Buddha’s Teachings, WND, 395

Written to all believers in May of 1273 from Ichinosawa on Sado
I am praying that, no matter how troubled the times may become, the Lotus Sutra and the ten demon daughters will protect all of you, praying as earnestly as though to produce fire from damp wood, or to obtain water from parched ground.

On Rebuking Slander of the Law and Eradicating Sins, WND, 444

Written to Shijo Kingo in 1273 from Ichinosawa on Sado
A passage from the Lotus Sutra reads that it is “the most difficult to believe and the most difficult to understand.”  Many hear about and accept this sutra, but when great obstacles arise, just as they were told would happen, few remember it and bear it firmly in mind.  To accept is easy; to continue is difficult.  But Buddhahood lies in continuing faith.  Those who uphold this sutra should be prepared to meet difficulties.  It is certain, however, that they will “quickly attain the unsurpassed Buddha way.”  To “continue” means to cherish Nam-myoho-renge-kyo, the most important principle for all the Buddhas of the three existences.  The sutra reads, “We will protect and uphold what the Buddha has entrusted to us.”  The Great Teacher T’ien-t’ai stated, “One accepts because of one’s power of faith and continues because of one’s power of constant thought.” 

The Difficulty of Sustaining Faith, WND, 471

Written to Shijo Kingo on March 6, 1275 from Minobu
The doctrine of three thousand realms in a single moment of life revealed in the fifth volume of Great Concentration and Insight is especially profound.  If you propagate it, devils will arise without fail.  If they did not, there would be no way of knowing that this is the correct teaching.  One passage from the same volume reads, “As practice progresses and understanding grows, the three obstacles and four devils emerge in confusing form, vying with one another to interfere.  …  One should be neither influenced nor frightened by them.  If one falls under their influence, one will be led into the paths of evil.  If one is frightened by them, one will be prevented from practicing the correct teaching.”  This statement not only applies to me, but also is a guide for my followers.  Reverently make this teaching your own, and transmit it as an axiom of faith for future generations.

Letter to the Brothers, WND, 501

Written to Ikegami Munenaka and Ikegami Munenaga on April 16, 1275 from Minobu
Those who believe in the Lotus Sutra are as if in winter, but winter always turns to spring.  Never, from ancient times on, has anyone heard or seen of winter turning back to autumn.  Nor have we ever heard of a believer in the Lotus Sutra who turned into an ordinary person.  The sutra reads, “If there are those who hear the Law, then not a one will fail to attain Buddhahood.”

Winter Always Turns to Spring, WND, 536

Written to Myoichi in May of 1275 from Minobu
Moreover, even though one may encounter a wise teacher and the true sutra and thereby embrace the correct teaching, when one resolves to break free from the sufferings of birth and death and attain Buddhahood, one will inevitably encounter seven grave matters known as the three obstacles and four devils, just as surely as a shadow follows the body and clouds accompany rain.  Even if you should manage to overcome the first six, if you are defeated by the seventh, you will not be able to become a Buddha.
Letter to Misawa, WND, 894

Written to Misawa Kojiro on February 23, 1278 from Minobu
Also, one who perseveres through great persecutions and embraces the sutra from beginning to end is the Thus Come One’s emissary.

The Farther the Source, the Longer the Stream, WND, 942

Written to Shijo Kingo on September 15, 1278 from Minobu
The Buddha fulfilled the purpose of his advent in a little over forty years, the Great Teacher T’ien-t’ai took about thirty years, and the Great Teacher Dengyo, some twenty years.  I have spoken repeatedly of the indescribable persecutions they suffered during those years.  For me it took twenty-seven years, and the persecutions I faced during this period are well known to you all.

On Persecutions Befalling the Sage, WND, 996

Written to Shijo Kingo on October 1, 1279 from Minobu
Our present tribulations are like moxibustion; at the time, it is painful, but because it has beneficial aftereffects, the pain is not really pain.  

On Persecutions Befalling the Sage, WND, 998

Written to Shijo Kingo on October 1, 1279 from Minobu
This is the first time that the fundamental darkness has erupted in the lives of ordinary people caught in the illusions of thought and desire.  Even if they pray to the gods, the Buddha, or the Lotus Sutra, these calamities will only be aggravated.  But it is different when the votary of the Lotus Sutra offers prayers to the essential teaching of the Lotus Sutra.  In the final analysis, unless we succeed in demonstrating that this teaching is supreme, these disasters will continue unabated.  

The Treatment of Illness, WND, 1114

Written to Toki Jonin on June 26, 1278 from Minobu
The World of Nichiren Daishonin’s Writings #2
Saito:  During the twenty-one years from the time he established his teaching at age thirty-two until he retired to Mount Minobu, the Daishonin encountered an onslaught of successive hardships, including four major persecutions.
Ikeda:  In spite of everything, he left behind the great Law for the sake of humanity into the infinite future.  As the Daishonin says, “One should regard meeting obstacles as true peace and comfort” (GZ, 750).  When the great wish to realize kosen-rufu soars within our heart, then even the worst persecutions are no more than dust before the wind.  Indeed, we find that obstacles lead us to enlightenment.

When we struggle to spread the Daishonin’s teachings in the face of persecutions, we bring the world of Buddhahood to shine brilliantly in our lives.  And it is through this process that we cultivate our highest potential as human beings.  This is the direct path to attaining Buddhahood just as we are, the supreme path to attaining enlightenment in this lifetime.  Nichiren Daishonin was the one who stood in the vanguard at the start of the Latter Day of the Law and demonstrated actual proof of this ultimate truth through his own life.  That is why we revere him as the Buddha of the Latter Day.

Living Buddhism, May 2002, pp. 43
Chapter 6 — The Path of Nations
From that time [1260], Nichiren’s life was a series of unending, often life-threatening persecutions.  He expressed his sense of inner freedom thus:  “Even if it seems that, because I was born in the ruler’s domain, I follow him in my actions, I will never follow him in my heart” [WND, 579].  Elsewhere, “I pray that before anything else I can guide and lead the ruler and those others who persecuted me” [WND, 402].  And also, “The occurrence of persecutions should instill a sense of peace and comfort” [GZ, 750].  Relying on the eternal law within to rise above the sway of evanescent authority in pursuit of nonviolence and humanity — it is in the course of this grand struggle that one experiences an indestructible life-condition of comfort and security.  I am further confident that these declarations of soaring human dignity will respond strongly and deeply in the hearts of world citizens as they create the global civilization of the twenty-first century.

For the Sake of Peace, pp. 146-147
‘The Opening of the Eyes’ (1)
In the Daishonin’s day, the winters on Sado were a great deal more severe than they are today.  And he was living at Tsukahara in a dilapidated shrine called Sanmai-do.  Socially, he was an exile.  His life was constantly in jeopardy.  Under such conditions, with the roar or a lion, he voiced this declaration as a king of the spirit.

Arriving at Tsukahara on November 1, 1271, Nichiren Daishonin began composing lengthy manuscripts with an awesome vigor; the image that comes to my mind is that of a great waterfall.  In the second month of the following year, he entrusted a messenger from Shijo Kingo with a Gosho intended for all of his followers — “The opening of the Eyes.”

Even amid the blowing snows on Sado, his conviction in the justice of his actions was like a flame.  It definitely was not extinguished; rather, his burning spirit to lead all people to happiness blazed all the more brilliantly.

With this writing, he wanted to convey his immense life state to his followers, to show them that only through waging a great life-or-death struggle can one manifest a truly immense state of life.  He wanted to establish this truth for all time.

Learning from the Gosho:  The Eternal Teachings of Nichiren Daishonin, Pg. 50
Chapter 4 — Lion
After gongyo and greetings by General Director Koichi Harayama, Shin’ichi spoke:

“Just before Mr. Toda’s death, he announced the following guidelines:  (1) faith for a harmonious family, (2) faith to enable each person to become happy, and (3) faith to surmount obstacles.  We can surely consider these the three eternal principles of the Soka Gakkai.”

The leaders present were a little surprised — they clearly remembered Shin’ichi speaking about the same three points at the New Year’s gongyo the year before.  Shin’ichi’s guidance was always fresh and original, its content rich and diverse.  Many wondered why President Yamamoto would choose to speak on the same topic two years in a row.

Seeming to sense their thoughts, Shin’ichi said:  “I spoke about these three principles at last year’s New Year’s gongyo.  The reason I mention them again is that they represent the fundamental purpose of our practice.  The Soka Gakkai now has a membership of more than 2.3 million households and has in actuality become the pillar of Japan.  We will continue henceforth to work all the more dynamically to propagate the Daishonin’s Buddhism.  What is our purpose in doing so?  It is not to increase the power and influence of the Soka Gakkai as a religious organization, nor to increase the number of members in public office.

“Our aim is solely for each individual to actualize the three principles Mr. Toda left us by achieving a harmonious family life, personal happiness and an indomitable self.

“I ask all the leaders here today to always bear in mind why we practice the Daishonin’s Buddhism.  I call on you to work hard to ensure that everyone receives great benefit through faith, that not one person falls by the wayside.  That is my greatest wish.”

The New Human Revolution, Vol. 5, Pg. 228
Fan the Flames of Youthful Faith throughout Your Life, Osaka, Japan, September 25, 1987
Mr. Toda said:  “The Soka Gakkai’s mission is truly immense.  Its emergence is a profoundly significant phenomenon.”  As Nichijun Shonin pointed out, the Soka Gakkai’s mission for kosen-rufu is tremendously profound.  Each one of you, as a member of this noble organization, is taking action for the sake of faith and kosen-rufu.  As long as you persist in a faith of “never retreating,” you will without fail be able to attain Buddhahood.  The good fortune and virtue you have gained through practice will definitely shine forever upon all of your descendants.  Please keep up your good health and enjoy a long life.  I am also praying that you will live a satisfying life without any regrets.

You are struggling with difficulties every day for the realization of kosen-rufu.  Please be confident that the more deeply you experience worry and suffering for the sake of the Law, kosen-rufu and faith, the more widely you are expanding the realm of your mind and cultivating good fortune.

All the accomplishments we achieve each day are connected with the Mystic Law, and our activities are those of emissaries of Nichiren Daishonin.  Therefore, we will never fail to be protected by the Buddhas and the heavenly gods.

You may now face many personal problems.  Also, you must have many minor and insignificant worries.  There are some who can transfer these into assets for their full growth.  However, in most cases, people continue to regard them as burdens, causing them suffering in life.  You should never permit the latter.  I sincerely hope that you will make yours a great existence with a magnificent state of life, based on the Buddhist principle that “earthly desires are enlightenment,” and that you will create a grand history of your own.

The first Soka Gakkai president, Tsunesaburo Makiguchi, once said the following:  “Even if there are one thousand sheep, they are incapable of defeating a single lion.  When the lion approaches, they instantly flee.  A courageous man of great virtue, worth more than one thousand timid men of little virtue, can achieve something remarkable on his own.”

Buddhism in Action, Vol. VI, Pg. 178 
The Tatsunokuchi Persecution:  Obstacles Become Our Enlightenment — Thoughts on The NHR
The Daishonin says to his disciples in Kamakura:  “Though enemies lurk in wait for you, your resolute faith in the Lotus Sutra has forestalled great dangers before they could begin.  Realizing this, you must strengthen your faith more than ever” (WND, 953).  Those with resolute faith are true practitioners of the Daishonin’s Buddhism and genuine pioneers of kosen-rufu.  They are eternal, unparalleled victors.  

World Tribune, August 24, 2001, pg. 11
Part I — Life:  Attitude
Whether we regard difficulties in life as misfortunes or whether we view them as good fortune depends entirely on how much we have forged our inner determination.  It all depends on our attitude, our inner state of life.  With a dauntless spirit, we can lead a cheerful and thoroughly enjoyable life.  We can develop a “self” of such fortitude that we look forward to life’s trials and tribulations with a sense of profound elation and joy:  “Come on obstacles!  I’ve been expecting you!  This is the chance that I’ve been waiting for!”
Faith into Action, pg. 11
Part IV — Bestowal of Prophecy Chapter
Ikeda:  Attaining Buddhahood seems like a goal; but it is not.  It is an unmistakable path.  It is hope itself — hope to advance eternally toward self-improvement, greater fulfillment and increased peace of mind and enjoyment in life.  The future attainment of Buddhahood that the Lotus Sutra predicts teaches the attitude of focusing on the present and the future, the progressive spirit to always strive to realize further growth and help more people become happy.
Endo:  If attaining Buddhahood meant achieving a state of perfection beyond which there remained nothing more to do, it would be rather boring.
Ikeda:  When we enter the path of attaining Buddhahood, we can thoroughly enjoy from the depths of our being all of life’s storms, blizzards and withering blasts as well as, of course, its spring breezes, blue skies and sunshine; we attain the supreme state, in which life is a joy, and death, joyful, too.  Following this path guarantees that we will experience such eternal fulfillment and hope.

In a sense, becoming a Buddha means continually actualizing the principles of “attaining Buddhahood in this lifetime” and “attaining Buddhahood in one’s present form.”
Endo:  The ultimate summation of these endeavors is the state of life of Nichiren Daishonin, who says, “When difficulties arise, we should regard these as ‘joyful’” (GZ, 750).
Ikeda:  I think that’s correct.  Encountering the three powerful enemies of Buddhism and the three obstacles and four devils is the greatest proof that we are advancing along the correct path.  These obstacles assure us that if we can overcome these problems, then we can definitely attain Buddhahood.”

Because we encounter obstacles, we know that the path of kosen-rufu on which we are advancing is correct.  We can be confident that, in lifetime after lifetime, we will enter the path of attaining Buddhahood.  Obstacles are the source of the greatest encouragement.  Therefore, viewed from the perspective of faith, obstacles are also a “bestowal of prophecy.”  It could be said that they are the “graduation exam” of our Buddhist practice.  When the three powerful enemies vie with one another to attack us, we truly have the opportunity to enter the path of attaining Buddhahood.  And once we enter that path, we will be Buddhas eternally.

The Wisdom of the Lotus Sutra, vol. II, pp. 116-17
Part IV — Peaceful Practices Chapter
Nichiren Daishonin clearly says, “When Nichiren and his followers carry out the practice of the Lotus Sutra now in the Latter Day of the Law, difficulties will arise, and these are to be looked on as ‘peaceful’ practices” (GZ, 750).  In other words, struggling to overcome obstacles is the state of true peacefulness.  The basic message of the “Peaceful Practices” chapter is that we can establish a state of life of such composure that we can even regard the obstacles we encounter as causes for a peaceful life.

The Wisdom of the Lotus Sutra, vol. III, pg. 167
The Joy Of Faith — President Ikeda’s Message to the CEC, November 30, 2001
None of the efforts you have made for kosen-rufu are in vain.  Only by overcoming obstacles does the true worth of a practitioner shine.  To the degree that you challenge yourself to climb the mountain of kosen-rufu, overcoming obstacle after obstacle, you will accumulate more “treasures of the heart.”  As leaders of America, please lead lives of composure, based upon the great conviction that faith is the source of infinite hope.  In his writings, Nichiren Daishonin states, “I praise myself, for I cannot hold back the upsurge of joy in my life” (GZ 334).  The essence of Buddhism lies in the joy of faith.  In other words, being able to truly enjoy ourselves reflects the essence of Buddhism.  Fully enjoying your devotion to the Mystic Law, brimming with confidence, please always be cheerful in spreading the seeds of happiness across your country and constructing a truly peaceful paradise in this land of freedom and justice, this land of America.

World Tribune, December 14, 2001, pg. 1
The World of Nichiren Daishonin’s Writings #8
Saito:  In “On Persecutions Befalling the Sage,” the Daishonin offers strict guidance out of concern for his followers amid the life-and-death struggle of the Atsuhara Persecution.  Yet we can also feel his fervent determination that not a single one of his disciples should abandon faith.  Whenever I read this writing, I am deeply moved by this example of the mentor’s profound concern for the wellbeing of his disciples.  
Ikeda:  The Daishonin’s strict words are also aimed at defeating devilish functions.  All mentors love their disciples.  In fact, this principle also applies to our individual struggles for kosen-rufu.  It is important that we each become a lion king and be firmly resolved not to let devilish functions come anywhere near the members in our area.  It is only through this struggle that we ourselves can attain Buddhahood.  That is why the Daishonin says, “I pray that my followers will be cubs of the lion king” (GZ, 1589).  
Living Buddhism, November 2002, pg. 33
The World of Nichiren Daishonin’s Writings #8
Ikeda:  The Daishonin took the initiative to practice as the Buddha taught and led his disciples by example.  No matter how many persecutions he faced, he resolutely battled the insidious functions of evil without retreating a single step.  As a result, he cast off his transient status and revealed his true identity, manifesting the life-state of the Buddha of the Latter Day of the Law.  He urges his disciples to fight in the same way as he and also attain Buddhahood.

Living Buddhism, November 2002, pg. 33
The World of Nichiren Daishonin’s Writings #8

In “Letter to Gijo-bo,” the Daishonin says that, through the sutra passage “single-mindedly desiring to see the Buddha, not hesitating even if it costs them their lives [WND, 389],” he has revealed the Buddhahood in his own life and embodied the Three Great Secret Laws.  He then interprets “single-mindedly” as meaning:  1) single-mindedly observing the Buddha, 2) concentrating one’s mind on seeing the Buddha, and 3) when looking at one’s own mind, perceiving that it is the Buddha.
Saito:  The passage “single-mindedly desiring to see the Buddha” is usually taken to indicate an ardent seeking spirit toward the Buddha.  In other words, it is faith from the standpoint of those who seek the Buddha’s teaching.  The Daishonin, with a particular focus on this spirit of faith to seek the Buddha, conclusively interprets the phrase as meaning “looking at one’s own mind and perceiving that it is the Buddha.”  
Ikeda:  That’s right.  He indicates that the mind of an ordinary person who seeks the Buddha directly manifests itself as the mind of the Buddha.  He says that attaining this inner enlightenment is “attaining the fruit of Buddhahood, the eternally inherent three bodies.”

The Daishonin manifested the mind of the Buddha and the “fruit of Buddhahood, the eternally inherent three bodies” in his life through his selfless struggles for kosen-rufu.  He revealed them in the form of the Gohonzon for the benefit of all people of the Latter Day of the Law.  Because he established the fundamental means to achieve genuine peace and happiness for all humankind, his achievement far surpasses that of T’ien-t’ai and Dengyo, Nagarjuna and Mahakashyapa.  

We, too, can attain the mind of the Buddha and the “fruit of Buddhahood, the eternally inherent three bodies” when we uphold faith in the Gohonzon and strive for kosen-rufu with the spirit of “single-mindedly desiring to see the Buddha, not hesitating even if it costs us our lives.”  This is the only way to attain Buddhahood in this evil age defiled by the five impurities.  

Living Buddhism, November 2002, pg. 38
The World of Nichiren Daishonin’s Writings #8
Ikeda:  The vast state of mind of one who has attained enlightenment is like the sun illuminating the farthest reaches of the sky.  Attaining such a state of life is inseparable from the struggle against devilish forces.  A sage who has defeated the devilish forces and attained the deathless state, an immense state of life like the sun, has nothing to fear, for such a state of life is one with the eternal Law.  

Living Buddhism, November 2002, pg. 39
The World of Nichiren Daishonin’s Writings #8
Saito:  Nichiren Daishonin revealed the Buddhahood in his own life by translating into practice the passage “single-mindedly desiring to see the Buddha, not hesitating even if it costs them their lives”; and he did so to open the way for all people to attain this state of immortality.
Ikeda:  That’s right.  And it is we of the SGI who are continuing along this path opened by the Daishonin that enables us to reveal our inherent Buddhahood — the path that, in the language of Shakyamuni, enables us to reveal the Dharma.  

When we stand up with the heart of a lion king, the Mystic Law fills our beings, and the life force of the Buddha to battle all obstacles and devilish functions wells forth.  In other words, the path to attaining Buddhahood is found in earnest efforts such as striving like the sun to illuminate people’s lives and — as the lion king vanquishes “all other beasts — striving to vanquish all obstacles.  This is why the Daishonin urges his disciples to practice just as he does.  Only by struggling earnestly for people’s happiness in the same manner as Nichiren Daishonin can we attain Buddhahood.  

Living Buddhism, November 2002, pg. 39
The World of Nichiren Daishonin’s Writings #8
Ikeda:  The Buddha is someone who stands in the vanguard and sprints ahead in the midst of a storm.  And his disciples follow right behind.  The mentor might turn and call to them, “Never be defeated by the storm!”  

The mentor yearns to help those who fight alongside him enjoy a state of supreme happiness.  I think the Daishonin expresses this sentiment in the passage about the lion king in “On Persecutions Befalling the Sage.”  
Morinaka:  The passage goes as follows:  “Each of you should summon up the courage of a lion king and never succumb to threats from anyone.  The lion king fears no other beast, nor do its cubs.  Slanderers are like barking foxes, but Nichiren’s followers are like roaring lions” (WND, 997).  
Ikeda:  As was mentioned earlier, “On Persecutions Befalling the Sage” is a writing that the Daishonin addressed to all his followers in the midst of the Atsuhara Persecution, the greatest persecution his followers had thus far suffered.  

The followers in Atsuhara were neither nobles nor samurai nor priests; they were farmers occupying a low status in society.  Yet these nameless practitioners of the Mystic Law did not retreat a single step in the face of persecution by corrupt priests and highhanded samurai officials misusing their authority.  No one, no matter how powerful, could make them give up their faith.  This was a struggle for human rights that shines with jewel-like brilliance in the history of the ordinary people of Japan.  

Seeing the dauntless courage of his followers in the face of these immense hardships, the Daishonin sensed that the time had come for him to inscribe the Dai-Gohonzon.  This is a matter of the most profound significance.  

It was with the words we just read that the Daishonin strenuously called out to all of his followers.  In this writing, the courage or heart of a lion king is another way of saying the courage to fight bravely against any oppression.  Faith means courage.  

Even if we are subjected to persecution and even if the Buddhist gods do not come to our aid, we must always have the courage to persevere in faith, no matter what difficulties we encounter.  Such courage is the direct path to happiness.  

As in the passage from “Letter from Sado” that we read earlier, the Daishonin not only presents a model of courage through his own example, but he also teaches his followers that if they stand up with the same courageous spirit, they will attain Buddhahood.  To take action oneself and urge others to do the same — this is the spirit of a Buddhist leader.  In contrast, those who force others to do what they themselves are incapable of doing are tyrants.  

Further, the Daishonin urges his followers to struggle alongside him out of a desire that, not only he alone, but many people are empowered to attain the same lofty state of life.  A Buddhist leader is also a truly outstanding human educator.  

Nichiren Buddhism offers a model of true human education, as well as a model of social leadership genuinely committed to protecting the people.  The spirit of the Daishonin’s Buddhism to treasure and care for each person is the same as a parent’s love and compassion.  

Living Buddhism, November 2002, pg. 40-41

  SF Research Group
Packet 2002f
November 26, 2002


