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San Francisco Research Group notes:  

  Up to now, our packets have only included quotes from Nichiren Daishonin’s writings and quotes from President Ikeda’s speeches and books (which may, of course, include his dialogue partners).  This time, a quote from Dean Carter’s Tribute to President Ikeda is included.  It is such a moving and powerful description of President Ikeda’s passion for education and his accomplishments as an educator.  I was deeply touched by reading it.  While our packets may be limited to Gosho quotes and President Ikeda, I hope that you will not feel limited to these resources if you find other materials that will help in your presentations.


I am eagerly looking forward to 2001!  What wonderful dreams we will accomplish in the coming year!

Many thanks to:
Karen Henderson
Jim Johannsen
Alex Branch
Chisato Arai


 Martin Gelbaum
Sacramento Region Study Department Steering Committee

As always, comments, disagreements, suggestions and help are welcome.  E-mail Markive@aol.com

Mark Willwerth,  East Bay Region Study Dept. Leader for the members of the SF Research Group

Abbreviations that may have been used in this packet:


WND
The Writings of Nichiren Daishonin


MW
The Major Writings of Nichiren Daishonin

GZ
  Gosho Zenshu


LS

The Lotus Sutra:  translated by Burton Watson

FiA
Faith into Action


LG

Learning From the Gosho:  The Eternal Teachings of Nichiren Daishonin

Translation updates we may have made (indicated with an asterisk or [brackets]):  Mentor for master, SGI-USA for NSA, Nichiren Daishonin’s Buddhism or SGI for Nichiren Shoshu,  Bodhisattvas of the Earth for followers of the Bodhisattvas of the Earth.  WND references have been added for Gosho that were quoted in speeches.   The Major Writings references have been included if possible.

About Study #11
Dr. Lawrence Carter’s Tribute to President Ikeda, 49th HQ Leaders Meeting, 9-7-00, Hachioji, Japan
Dr. Ikeda, Mrs. Ikeda, members of the SGI and distinguished scholars from Soka University in Japan — before I make my formal statement, I wish to make a personal statement.  Dr. Daisaku Ikeda is an enlightened international role model, moral example and mentor to generations in the tradition of the Buddha, Jesus, Gandhi and King.  I am, therefore, pleased to say that that makes me his disciple.  

Good afternoon, I bring you warm greetings from the alma mater of Dr. Martin Luther King, Jr., Morehouse College, our 3,000 African American students, 150 faculty, the president and the 35 trustees.  I am personally very happy to be at Soka University as the guest of Dr. Daisaku Ikeda, whom I admire and consider one of my spiritual mentors.

Dr. Ikeda, you have kept your mind in creative, productive work.  You are one of the most highly educated persons in the civilized world.  You have plunged into the sea of books to think your way out of the wilderness of ideas to climb the mountaintop of unquestionable enlightenment.  You are a lover of learning and hence, the richest and happiest of men.  You recognize that reading minds are growing minds.  To read well is to think well.  Your books and poems are not written for money, but to inspire higher impulses, adding to the world’s humanity, wisdom, understanding, knowledge and joy.  You are replete with curative virtues against the maladies of mediocrity and superficiality.

You are endowed with treasures that make the poorest person rich.  You have a spiritual wealth that no power can diminish, a dedication to liberal education and an eternal New World of wisdom.  Your life gives glory and grace to humankind.  Dr. Ikeda, you are the quintessential model of civility recalling the world to sanity by increasing our moral, intellectual and spiritual love.  You are strengthening global democracy by educating us through your emphatic dedication to the mentor-disciple principle.  

World Tribune, October 27, 2000, pg. 5
November 6
To establish meaningful lives, I hope that during your youth you will work hard to polish you intellect.  Life, in a sense, is a battle of wisdom.  It is the power of Buddhism that enables one to win this battle.  True faith is characterized by a brilliance of intellect and depth of wisdom that result from devotion to practice. 

For Today & Tomorrow:  Daily Encouragement, pg. 340
November 27
Faith is the ultimate essence of intellect.  Through the practice of correct faith, the intellect comes to shine.  Intellect without correct faith lacks a firm anchor in the soil of life and eventually becomes disordered.  This prompted the first Soka Gakkai president, Tsunesaburo Makiguchi, to remark that many modern thinkers were suffering from what he termed "higher psychosis."  Faith without intellect, meanwhile, leads to blind faith and fanaticism.  Faith or intellect alone — one without the other — is unhealthy. 

For Today & Tomorrow:  Daily Encouragement, pg. 361
December 24
Many religions have demanded blind faith, taking away people’s independence.  President Makiguchi opposed such enslavement.  What he called for instead was solidarity of awakened common people.  To achieve this, he proposed a self-reliant way of life in which we advance on the path of our choice with a firm, independent character.  He also stressed a contributive way of life in which we set our fundamental goal in life toward the realization of happiness for ourselves and others, casting aside arrogance and self-satisfaction to respect and benefit others. 

For Today & Tomorrow:  Daily Encouragement, pg. 390
2000f1
Difference of Daimoku
The Lotus Sutra of the Correct Law says that, if one hears this sutra and proclaims and embraces its title, one will enjoy merit beyond measure.  And the Supplemented Lotus Sutra of the Wonderful Law says that one who accepts and upholds the name of the Lotus Sutra will enjoy immeasurable good fortune.  These statements indicate that the good fortune one receives from simply chanting the daimoku is beyond measure.

The Daimoku of the Lotus Sutra, WND, 143, Written in 1266, recipient unknown.
A woman who embraces the lion king of the Lotus Sutra never fears any of the beasts of hell, or the realms of hungry spirits and animals.  All the offences committed by a woman in her lifetime are like dry grass, and the single character myo of the Lotus Sutra is like a small spark.  When a small spark is set to a large expanse of grass, not only the grass but also the big trees and large stones will all be consumed.  Such is the power of the fire of wisdom in the single character myo.  Not only will all offences vanish, but they will become sources of benefit.  This is what changing poison into amrita means. 
The Drum at the Gate of Thunder, WND, 949
Just as a baby is nourished by drinking milk, if you earnestly chant the Mystic Law with faith in the Gohonzon, definitely your life will come to shine with immeasurable good fortune and benefit.

It might be said that when we are doing gongyo or chanting daimoku, we are speaking in the language of Buddhas and bodhisattvas.  Even though you may not understand what your are saying, your voice definitely reaches the Gohonzon, all Buddhist gods and all Buddhas and bodhisattvas over the three existences and in the ten directions; and that, in response, the entire universe bathes you in the light of good fortune.

We have to make a determination, pray and take action.  Unless we do so, our environment will not change in the least; though five or ten years may pass, "that time" will never arrive.

"That time" is the moment you resolve from the depths of your heart: "Now I will stand up and fight!"  From that instant your destiny changes.  Your life develops.  History begins.  

Lectures on the "Expedient Means" and "Life Span" Chapters, Vol. 1, pp. 20, 21, 32, 33
Those who earnestly embrace the Mystic Law will certainly not become miserable.  This is true absolutely beyond any doubt.  President Toda went so far as to say that unless great joy wells forth when praying to the Gohonzon, then one's faith is not correct.  When we experience such joy, a great flower of benefit blossoms in our lives.  

Lectures on the "Expedient Means" and "Life Span" Chapters, Vol. 2, pp. 88
We should read the passage, "In their minds they will harbor a longing and will thirst to gaze upon the Buddha, and then they will work to plant good roots" as describing us, the people of the Latter Day.  A mind that harbors a longing for the Buddha and thirsts to gaze upon the Buddha is a mind of strong faith in the Gohonzon.  And to plant good roots means to chant daimoku. 

Lectures on the "Expedient Means" and "Life Span" Chapters, Vol. 3, pp. 39)
Just as I have said before, as a layman, you should single-mindedly chant Nam-myoho-renge-kyo morning and evening, day and night, and then witness the results at the last moment of your life.  [At that time,] hasten up the mountain of wondrous enlightenment and look around you in all directions.  You will see that the entire universe is the Land of Tranquil Light.  The ground will be of lapis lazuli, and the eight paths will be set apart by golden ropes.  Four kinds of flowers will rain down from the heavens, and music will resound in the air.  All Buddhas and bodhisattvas will be present, caressed by the breezes of eternity, happiness, true self and purity.  We, too, will surely count ourselves among their number.  The Lotus Sutra is indeed this splendid!

Reply to Lord Matsuno, WND, 843, Lord Matsuno, September 9, 1277 (MW-5, 237)
None of you who declare yourselves to be my disciples should ever be cowardly.  Neither should you allow concern for your parents, wives or children to hold you back, or be worried about your property.  Since the infinite past you have thrown away your life more times than the number of dust particles on earth in order to save your parents, your children or your property.  But you have not once given your life for the Lotus Sutra.  You may have tried to practice its teachings to some extent, but whenever you were persecuted, you ceased to live by the sutra.  That is like boiling water only to pour it into cold water, or like trying to strike fire but giving up halfway.  Each and every one of you should be certain deep in your hearts that sacrificing your life for the Lotus Sutra is like trading rocks for gold or filth for rice. 
On the Buddha’s Behavior, MW-1, 176
President Ikeda’s Lecture on “The One Essential Phrase (2)”
The Joy and Power of Prayer
In Nichiren Daishonin’s day, some carried out the practice of reading the Lotus Sutra in its entirety.  The Daishonin indicates, however, that this is not necessary.  He says that chanting the daimoku, or title of the sutra, once is the same as reading the entire sutra once, and that chanting a thousand daimoku is the same as reading the sutra a thousand times.
The important thing is to continue the practice of chanting daimoku throughout our lives.  The amount of daimoku we chant each day will naturally vary somewhat over time.  That’s perfectly all right.
Chanting daimoku is a teaching that is “easy to embrace and easy to practice.”  Anyone can perform it.  It can be done anytime and anywhere.  It is the most highly refined and simplified method of practice.  As such, it is the perfect Buddhist teaching for not only the twenty-first century but for the twenty-second, thirtieth and fiftieth centuries, and for the ten thousand years and more of the Latter Day of the Law — for all eternity.
The practice of chanting daimoku embodies the Buddha’s ardent and heartfelt wish to lead all people to happiness.  A practice that only certain people can carry out goes against the Buddha’s spirit.
Daimoku is like light.  As the Daishonin says, “A candle can light up a place that has been dark for billions of years.”  Similarly, the moment we offer prayers based on daimoku, the darkness in our lives vanishes.  This is the principle of the simultaneity of cause and effect.  At that very instant, in the depths of our lives, our prayer has been answered.  The inherent cause (nyo ze in) of a deep prayer simultaneously produces a latent effect (nyo ze ka).  While it takes time for this effect to become manifest, in the depths of our lives, our prayers are immediately realized.  So at that moment light shines forth.  The lotus flower (renge), in blooming and seeding at the same time, illustrates this principle of simultaneity of cause and effect.
Therefore, it is important that we offer prayers with great confidence.  The powers of the Buddha and the Law are activated in direct proportion to the strength of our faith and practice.  Strong faith is like a high voltage — it turns on a brilliant light in our lives.  Prayers are invisible, but if we pray steadfastly they will definitely effect clear results in our lives and surroundings in time.  This is the principle of the true entity of all phenomena.  Faith means having confidence in this invisible realm.  Those who impatiently pursue only visible gains, who put on airs, or who are caught up in vanity and formalism will definitely become deadlocked.
Daimoku is also like fire.  When you burn the firewood of earthly desires, then the fire of happiness — that is, of enlightenment — burns brightly.  Sufferings thus become the raw material for constructing happiness.  For a person with strong faith, sufferings function to enable him or her to become happier still.

Living Buddhism, 05/97, pg. 11
Words To The Wise:  The Power of Daimoku 
Though one might point at the earth and miss it, though one might bind up the sky, though the tides might cease to ebb and flow and the sun rise up from the west, it could never come about that the prayers of the practitioner of the Lotus Sutra would go unanswered.  (On Prayer, WND MW-7, 46) 
From SGI President Ikeda:  
The first thing is to pray.  From the moment we begin to pray, things start moving.  The darker the night, the closer the dawn.  From the moment we chant daimoku with a deep and powerful resolve, the sun begins to rise in our heart.  Hope — prayer is the sun of hope.  To chant daimoku each time we face a problem, overcoming it and elevating our life-condition as a result — this is the path of “changing earthly desires into enlightenment” taught in Nichiren Daishonin’s Buddhism.  (July 5, 1996, World Tribune, P. 17) 
When you purify your lives with daimoku, you will definitely develop an utterly indestructible state of absolute happiness that abounds with great fortune.  In such a state of life, everything will become a source of joy.  You will feel a deep sense of fulfillment even if you have neither worldly fame nor wealth.  Each moment will be totally satisfying.  Your heart will be filled with joy and all things will appear beautiful to your eyes.  You can instantly discern the truth, distinguish between good and evil.  You will think about the welfare of others in any circumstances.  This is the state of mind you can develop through faith.  (April 1993 Seikyo Times, P. 40) 
Once, when encouraging a member who had begun practicing Nichiren Daishonin’s Buddhism to change his angry nature, second Soka Gakkai president Josei Toda said:  “You don’t have to worry about changing your personality.  All you have to do is chant daimoku and live the best you can.  Then, very naturally, you will see the negative aspects of your personality disappear, leaving you with the positive ones.”  (Aug. 8, 1997, World Tribune, P. 10)
Shin’ichi Yamamoto would consistently chant earnest daimoku that those attending his lectures could savor the deep joy of faith and go about their activities with absolute conviction.  This daimoku was infused with a powerful prayer, driven by a fierce determination to without fail bring forth the life force he needed to adequately convey the spirit and immense compassion of the Daishonin, whose goal was to save all humanity.  (Aug.  15, 1997, World Tribune, P. 8)

World Tribune, 02/27/98, pg. 11
President Ikeda’s Lecture on “The One Essential Phrase”
Our lives are the property of the Law — this means that our lives, our determination, which is an entity of the oneness of body and mind, becomes one with the Mystic Law.  Our lives or determination become the wish for realizing kosen-rufu.  We can then wholeheartedly devote ourselves to others’ happiness.

When we chant daimoku with appreciation at having the rare opportunity to dedicate our lives to such a noble mission, immense vitality wells forth.  From the depths of our lives, we tap the wisdom to encourage others and show actual proof.  And our conduct, as the Buddha’s property of action, translates into value-creating activities perfectly responding to the needs of our circumstances and of those around us.  The basis for this is daimoku.  Prayer — deep prayer from the very marrow of our lives.  A person of deep prayer, a person who constantly chants the daimoku of Nam-myoho-renge-kyo, is never deadlocked.


Learning From the Gosho, p. 78
The Life of the ‘Life Span’ Chapter
The Gohonzon of Nam-myoho-renge-kyo directly expresses the Buddha’s life, which is pervaded with wisdom.  To believe in and uphold this Gohonzon is to plant the seed of happiness, or perceive the Mystic Law in one’s life.

The Daishonin says, “The fact that now Nichiren and his followers chant Nam-myoho-renge-kyo is an indication that they have not departed from their original minds” (GZ, 755).  The Daishonin guarantees that all who believe in the Gohonzon and exert themselves in practice for themselves and others are, without exception, people who “have not lost their senses” (LS16, 228).

Not losing our “original mind” or our senses means to possess great confidence that, no matter what happens, things will work out for the best — as long as we continue advancing based on the Gohonzon and based on faith.

A grand flower of benefit is sure to bloom in the lives of those who stand up with this great conviction.

Lectures on the “Expedient Means” & “Life Span” Chapters of the Lotus Sutra, V-3, P. 50
President Ikeda’s Lecture on “The One Essential Phrase”
Those who over long periods grow accustomed to being miserable may acquire the tendency to give up.  But with the Mystic Law we need never resign ourselves to defeat.

To put ourselves down is to denigrate the world of Buddhahood in our lives.  It is tantamount to slandering the Gohonzon.  The same is true of setting your mind that absolutely nothing can be done about some particular problem or suffering.

Also, we must not decide in advance that a particular person or a particular area is a lost cause.  It is precisely when faced with challenging circumstances that we need to pray.  The key is to offer concrete prayers and take action — until results are produced.

For instance, until a few years ago no one could even have imagined friends of the Mystic Law active in the former Soviet Union and other communist bloc countries.  But the age has now changed.  The long period of darkness has been broken.  The starting point for this change lay in prayers for the people of those countries to definitely become happy and to shine with hope.

Prayers based on the Mystic Law are not abstract.  They are a concrete reality in our lives.  To offer prayers is to conduct a dialogue, an exchange, with the universe.  When we pray, we embrace the universe with our lives, our determination.  Prayer is a struggle to expand our lives.

So prayer is not a feeble consolation; it is a powerful, unyielding conviction.  And prayer must become manifest in action.  To put it another way, if our prayers are in earnest, they will definitely give rise to action.

Prayer becomes manifest in action, and action has to be backed up by prayer.  Only then can we elicit a response from the Buddhist gods and all Buddhas.  Those who pray and take action for kosen-rufu are the Buddha’s emissaries.  They can not fail to realize lives in which all desires are fulfilled.

Even if we have so much happiness that we wish for a little suffering, our happiness continues to increase by leaps and bounds — like a kite that soars ever higher.  That is the proof of attaining Buddhahood.  Moreover, if we succeed in firmly establishing the world of Buddhahood in this lifetime it will be ours eternally.

As the Daishonin indicates at the end of this letter where he says, “Do not doubt this in the least,” we need to have great confidence and live with great hope, whether we are young or old.  When we manifest great hope, we can calmly survey our former sufferings.  We can see that we have been taking small problems and blowing them up, worrying about them all out of proportion.

With this letter; the Daishonin appeals to all humankind Let us live with hope!  Eternally!  Our mind of faith instantaneously becomes the cause, the effect — and the power — of eternal happiness.  It translates into great joy and great fulfillment.”

Learning From the Gosho, pp. 92-3
The Buddha Is Like a Concerned Parent Watching Over His Children
In the Gosho “On the Treasure Tower,” Nichiren Daishonin writes:
Abutsu-bo is the Treasure Tower itself, and the Treasure Tower is Abutsu-bo himself...  You, yourself, are a true Buddha who possesses the three enlightened properties.  You should chant Nam-myoho-renge-kyo with this conviction.  Then, the place wherein you dwell and chant daimoku is the place of the Treasure Tower.  (MW-1, 30)
When we reverently pray to the Gohonzon, we manifest the life of the Gohonzon in ourselves.  Illuminated by the mirror of the Gohonzon, the world of Buddhahood within spontaneously rises to the surface.

The Gohonzon, embodying the Daishonin’s very soul, is the essence of the Buddha’s life.  Even though the Buddha is always here in the world in the form of the Gohonzon, unless people have faith, the Gohonzon will only appear to them as mere paper or wood.  But it is in fact the embodiment of the noble life of the Buddha.

Regarding “always here” in the passage “I am always here, preaching the Law,” the “Record of the Orally Transmitted Teachings” says:  “‘Always here’ refers to the place where the votaries of the Lotus Sutra abide."  ‘Here’ is the saha world” (GZ, 756).

The Buddha is present wherever a person of action overcomes difficulties based on faith and correctly advances in life.

Regarding “preaching the Law,” the “Record of the Orally Transmitted Teachings” reads:  “‘Preaching the Law’ is the sound of the words of all living beings as they preach the Law through the wisdom that is freely received and employed, a part of their original make-up.  Now that we have entered the Latter Day of the Law, preaching the Law means [chanting] Nam-myoho-renge-kyo” (GZ, 756).

The Buddha of limitless joy (the Buddha of compassion, at one with wisdom, who freely receives and employs the benefit of the Mystic Law) manifests in the lives of those who chant daimoku to the Gohonzon.  In other words, the Daishonin teaches that by basing ourselves on faith we can tap the wisdom of the Buddha and manifest in our lives the Buddha’s benefit.

When we have absolute confidence that we can overcome any and all sufferings through faith in the Gohonzon, our lives are bathed in the light of boundless hope, and limitless strength wells forth.  This is the strongest and most secure way of life.

Lectures on the “Expedient Means” & “Life Span” Chapters, V-3, pp. 108-9
Enjoy Your Voyage through Life at a “Crossroads of the World,” Panama, February 18, 1987
The thing you should never forget is to continue chanting daimoku no matter what.  The act of chanting daimoku is the expression for all the wisdom, happiness and security you desire in life.  The Hoben (second) and Juryo (sixteenth) chapters of the Lotus Sutra, which we recite each morning and evening, are not easy to understand.  Some of you may already have given up trying to comprehend their meaning.  More to the point, the meaning of Nam-myoho-renge-kyo itself is truly too profound for people to fully comprehend.  But even though we cannot understand Nam-myoho-renge-kyo theoretically or intellectually, it is the ultimate Law of life and of the universe.  The Mystic Law encompasses all the principles underlying all phenomena of the universe as well as all the teachings of the Buddha within it.  The concrete way to apply the Mystic Law in our lives is our practice of faith.  For this reason, when we sincerely chant daimoku to the Gohonzon, we can manifest Buddhahood, or the highest condition of life.

To illustrate, I would like to refer to the terminology used in scientific fields of study.  All fields, whether physics, medical science or space research, have their own profound theories and their own symbols, such as those appearing in mathematical formulas, which are used to express the content of these theories.  Though explanations based on these symbols are extremely difficult for lay people to understand, they enable scientists to communicate with accuracy.  Thus, if we could use these symbols correctly, a scientist would understand exactly what they mean.  In the same manner, when we chant daimoku and recite part of the Hoben chapter and the entire Juryo chapter with faith in the Gohonzon, even if we do not understand their profound meaning, we can invariably communicate with the Gohonzon and fuse with the life of Buddhahood inherent in the universe.

Our voice chanting daimoku permeates the cosmos and reaches the life-condition of Buddhahood and all the Buddhas throughout the universe.  It also penetrates our lives, enabling us to unlock the palace of Buddhahood, or the supreme life-condition of eternity, happiness, true self and purity that is inherent within ourselves.  It is the same as music that, without any explanation, reaches and filters into people’s hearts, calling forth a sympathetic response from them.

Therefore, the important thing is to carry out our practice of faith with confidence in the Mystic Law.  Herein lies the key to opening up the treasure house within your life and the path that leads you to absolute happiness for all eternity.

Buddhism in Action, Vol. V, pp. 133-4
Nevertheless, even though you chant and believe in Myoho-renge-kyo, if you think the Law is outside yourself, you are embracing not the Mystic Law but an inferior teaching.

On Attaining Buddhahood in This Lifetime, WND 3, 1255, Toki Jonin (MW-3, 3)
If you chant Myoho-renge-kyo with deep faith in this principle, you are certain to attain Buddhahood in this lifetime.

On Attaining Buddhahood in This Lifetime, WND 4, 1255,  Toki Jonin (MW-1, 4)
If you chant Nam-myoho-renge-kyo with your whole heart you will naturally become endowed with the Buddha’s thirty-two features and eighty characteristics.”

Letter to Niike, WND, 1030, “Niike Saemon no jo, 2/1280 (MW-1, 259)
Suffer what there is to suffer, enjoy what there is to enjoy.  Regard both suffering and joy as facts of life and continue chanting Nam-myoho-renge-kyo, no matter what happens.  How could this be anything other than the boundless joy of the Law?

Happiness in this World, WND 681, 6-27-1276, Shijo Kingo (MW-1, 161)
As for the significance of chanting aloud, Chang-an says in his commentary on the “Hokke Gengi,” “The voice does the Buddha’s work.”  Our voice chanting daimoku is a physical expression of our faith.  A Gosho called ‘Opening the Eyes of Wooden and Painted Images,’ (WND 86, MW-4, 32), reads, “The mind represents life’s spiritual aspect, and the voice, the physical aspect.  The spiritual aspect manifests itself in the physical.”   

Seikyo Times, 10/85, pg. 68
The word bodhisattva originally meant one who courageously aspires to attain enlightenment through Buddhist practice.  The bodhisattva’s life revolved around a solemn vow to seek the way and to help others attain Buddhahood as well.  This characterizes the spirit of any bodhisattva, past or present.

‘The New Human Revolution, Vol. 1, chapter 5 states, “Your daimoku must also be a pledge.  This means to make a vow of your own accord and pray to fulfill it.  Prayer in Nichiren Daishonin’s Buddhism means to chant daimoku based on a pledge or vow.  At its core, this vow is to attain kosen-rufu.  It is also important that we establish clear and concrete goals for what we hope to achieve each day and then pray and challenge ourselves to achieve each one.”

The patience and determination of the Bodhisattva vow.  More important, the more causes we make based in the world of Bodhisattva, the more solid our foundation for enlightenment becomes.  

World Tribune, 7-11-94, pg. 2
2000f2
The Meaning of Slander
The Fourteen Slanders - Examples of Attitude and Behavior
From the Gosho and President Ikeda’s Writings
Fourteen slanders
Brief selections from other writings which address these matters

Arrogance
Now, if you wish to attain Buddhahood, you have only to lower the banners of your arrogance, cast aside the staff of your anger and devote yourself exclusively to the one vehicle of the Lotus Sutra.  Worldly fame and profit are mere baubles of your present existence, and arrogance and prejudice are ties that will fetter you in a future one.  Ah, you should be ashamed of them!  And you should fear them, too!  Questions and answers on Embracing the Lotus Sutra, WND, 59 (MW-5, 25)

Negligence
Strive even harder in faith, and never give in to negligence.  All the people appear to believe sincerely when they first embrace the Lotus Sutra, but as time passes, they tend to become less devout; they no longer revere nor make offerings to the priest, giving themselves up to arrogance and forming distorted views.  This is most frightening.  Be diligent in developing your faith until the last moment of your life.  Otherwise you will have regrets.  For example, the journey from Kamakura to Kyoto takes twelve days.  If you travel for eleven but stop with only one day remaining, how can you admire the moon over the capital? Letter to Niike, WND, 1027 (MW-1, 254)

Wrong views of the self  [arbitrary, egotistical judgment]
Question:  Although I can see both my own sensory organs and those of others, I cannot see the ten worlds in myself or others.  . . . Nonetheless, I find it difficult to believe that our base hearts could possess the world of Buddhahood.  The True Object of Worship, MW-1, 51-2

Shallow understanding, [self-satisfied] 
This doctrine concerning the theoretical and essential teachings is not my own [but was expounded by the Buddha].  Those who would distort it can only be possessed by devils, and will topple others along with themselves into the great citadel of the hell of incessant suffering.  How foolish they are!  Teach others clearly as I have taught you these many years.  . . . Yet for all that [some people around Ota Jomyo distort the teaching.]  I cannot fathom their minds.   .Establishing the Four Bodhisattvas as the Object of Worship, MW-3, 298 

Attachment to earthly desires 
Fish want to survive . . yet tricked by bait, they take the hook.  Birds . . . [are] bewitched by bait [and] caught in snares.  Human beings are equally vulnerable [and] give their lives for shallow, worldly matters but rarely for the noble cause of Buddhism.  Small wonder they do not attain Buddhahood.  Letter from Sado, MW-1, 34

No matter how dearly you may cherish your estate, when you die, it will only fall into the hands of others.  You have been prosperous enough for all these years.  You must not give your estate a second thought.   The Supreme Leader of the World, MW-3, 238

But even on the rare occasions when they happen to be reborn human, the winds of fame and fortune blow violently and the lamp of Buddhist practice is easily extinguished.  They squander their wealth without a qualm on meaningless trifles but begrudge even the smallest contribution to the Buddha, the Law, and the Priest.  MW-1, 255

Not understanding  [lack of seeking spirit]
It is important that we live cheerfully.  With a strong spirit of optimism, we need to continually direct our minds in a bright, positive, beneficial direction and help those around us do likewise.  We should strive to develop a state of life where we feel a sense of joy no matter what happens.  Faith into Action, 135

Not believing
I find it difficult to believe that our base hearts could possess the world of Buddhahood.  If I cannot believe it, I will become a person of incorrigible disbelief.  With your great compassion, please help me to believe and save me from the torture of the hell of incessant suffering.  . . . If you still do not believe, then how can anyone, from Shakyamuni on down . . . save you from disbelief?  Nevertheless, I will try to explain.   The True Object of Worship, MW-1, 53

Scowling with knitted brows [aversion]
. . . no one will be more dependable in an emergency than the night watchmen of Egara in Kamakura.  No matter how disagreeable it may be to you, you should associate with them amicably.   The Three Kinds of Treasure, MW-2, 236

Much human misery arises from people despairing over things that despair cannot help.  We should not worry about things that no amount of worry will resolve.  The important thing is to build a golden palace of joy in our hearts that nothing can disturb — a state of life like the clear blue sky above the storm . . .  FiA, 134

Harboring doubts 

[deluded doubts]
If one doubts the strength of the Buddha when he says, “I alone can save them”; if one is suspicious of the rope held out by the Lotus Sutra when its teachings declare that one can “gain entrance through faith”; if one fails to chant the Mystic Law which guarantees that “[concerning this man’s attainment of Buddhahood,] there can assuredly be no doubt,” then the Buddha’s power cannot reach him and it will be impossible for him to scale the embankment of enlightenment.  Lack of faith is the basic failing that causes one to fall into hell.    Questions and answers on Embracing the Lotus Sutra, MW-5, 27

[That Buddhahood exists within each of us] is the most difficult to demonstrate.But since you possess the other nine worlds, you should believe that you have Buddhahood as well.  Do not permit yourself to have doubts. The True Object of Worship, MW-1, 51-2

Slandering [vilification]
The sixth condition for happiness is tolerance.  Those who are tolerant and broad-minded make people feel comfortable and at ease.  Narrow and intolerant people who berate others for the slightest thing, or who make a great commotion each time some problem arises, just exhaust everyone and inspire fear.  Pres. Ikeda at the FNCC, June, 1996

Despising  [contempt] 
Your face bears definite signs of a hot temper.  But you should know that the gods will not protect a short-tempered person, no matter how important they may think he is.  . . . So you  should at all times behave unobtrusively in [the presence of those plotting against you.]   Pay greater respect to the other retainers of the clan than you have in the past.  . . .  Be considerate of those who believe in Nichiren and the Lotus Sutra, no matter what they may have done in the past.  . . . To one such as you who must avoid being seen, these four are the most dependable warriors.  Always maintain friendly relations with them.  But since you are hot-tempered by nature, you might not take my advice.  In that case, it will be beyond the power of my prayers to save you.    For the time being stay calm and observe how things develop.  And do not go around lamenting to others how hard it is for you to live in this world.  To do so is an act utterly unbecoming to a worthy man.  . . . The Three Kinds of Treasure 

Hating 
Shakyamuni Buddha entered this saha world of ours with the title Nonin, “He Who Can Forbear.”  He is so called because he does not berate its people for the slanders they all commit but shows forbearance toward them.  MW-4, 68

Buddhism teaches that we should live of lives with the perfect serenity and composure of the Himalayas, not bending before the eight winds [prosperity, decline, disgrace, honor, praise, censure, suffering and pleasure] which can extinguish the flame of our Buddhist practice.   FiA, 149

Envying [jealousy] 
In the Latter Day when the Law is about to perish, a person who embraces, reads and recites this sutra must abandon feelings of envy and deceit.  The One Essential Phrase, MW-1, 223

People tend to become envious over the slightest thing, which is, perhaps human nature.  They may try to undercut some they envy and delight in his/her misfortune.  We must not be defeated by this pitiful tendency.  To allow ourselves to be caught up in, or swayed by, whirlpools of emotion, going from elation one moment and dejection the next, are pointless. FiA, 11

Bearing grudges
The moment you start grumbling, complaining, or harboring ill feelings toward you fellow members, you immediately forfeit a substantial portion of all the good fortune you have worked so hard to obtain.  Therefore, if you’re practicing faith, you stand to gain far more when you do so willingly, joyously and with a sense of gratitude.  FiA, 9

Once in India there was a jealous woman who hated her husband so much that she smashed everything in the house.  Her excessive rage completely altered her appearance; her eyes blazed like the sun and moon, and her mouth seemed to belch fire.  She looked exactly like a blue or red demon.  She seized the fifth scroll of the Lotus Sutra which her husband had been reciting for some years and trampled it savagely with both feet.  Later she died and fell into hell, all of her except her feet.  Though the wardens of hell tried to force them down by beating them with iron staves her feet remained outside of hell as a result of the relationship, albeit a reverse one, which they had formed with the Lotus Sutra by trampling on it.
 Persecution by Sword and Staff, MW-2, 252-3
Hence, if the Law that one embraces is supreme, then the person who embraces it must accordingly be foremost among all others.  And if that is so, then to speak ill of that person is to speak ill of the Law, just as to show contempt for the child is to show contempt for the parents.

Questions and Answers about Embracing the Lotus Sutra, WND, 61
1263 [MW-5]
I, Nichiren, would like to say this.  The Lotus Sutra is linked to the seeds of Buddhahood inherent in the beings of each of the Ten Worlds.  But if one slanders this sutra, then it means that one is destroying the seeds of Buddhahood in the beings of each of the Ten Worlds.  Such a person is certainly bound to fall into the hell of incessant suffering.  When might he manage to get out of hell again?

The Entity of the Mystic Law, WND, 429
1273
Sairen-bo Nichijo
[MW-7]
As for the person who slanders the Lotus Sutra, though he may not be serious at heart, if he so much as manifests the outward appearance of animosity, disparages the sutra even in jest, or makes light, not of the sutra itself, but of those who act in its name, then, the sutra says, he will fall into the hell of incessant suffering for countless kalpas of the kind described above.

On Rebuking Slander of the Law and Eradicating Sins, WND, 435 1273 Shijo Kingo [MW-6]
If one were to liken [the retribution for] the five cardinal sins and slander of the Law to illness, then the five cardinal sins would be comparable to sunstroke, the effects of which appear suddenly.  Slander of the Law, on the other hand, is like white leprosy, which seems minor at first but bit by bit becomes very serious indeed.  Those who commit slander of the Law are in most cases reborn in the hell of incessant suffering or, in a few cases, in one of the six lower paths.  If they are reborn in the realm of human beings, then, the sutra tells us, they will suffer from poverty, low status, white leprosy, and so forth.
When I hold up the bring mirror of the Lotus Sutra before me, all is crystal-clear; there can be no doubt that in my previous existences I was guilty of slandering the Law.  If in my present existence I do not wipe out that offense, then in the future how can I escape the pains of hell?

On Rebuking Slander of the Law and Eradicating Sins, WND, 436 1273 Shijo Kingo  [MW-6]
The Nirvana Sutra states that, in the Latter Day of the Law, those people who slander the Buddha’s teaching and fall into the hell of incessant suffering as a result will be more numerous than the dust particles that comjprise the land, while those who uphold the correct teaching will be fewer than the specks of dirt one can pile on a fingernaile.

Three Tripitaka Masters Pray for Rain, WND, 602
1275 Nishiyama [MW-6]
Though the great sea of the Buddhist Law and the treasure mountain of the one vehicle may admit the shards and rubble of the five cardinal sins or the dirty water of the four major offenses, they have no room for the “dead bodies” of those who slander the Law, of for the “crooked trees” who are icchantikas, persons of incorrigible disbelief.  Therefore, those who endeavor to practice the Buddhist Law and who care about what happens to them in future lives should know what a fearful thing it is to slander the Lotus Sutra.

The Actions of the Votary of the Lotus Sutra, WND, 777
1276
Konichi-bo [MW-1]
Even among those who embrace the Lotus Sutra according to its words, there are some who resent the votary of the Lotus Sutra either because of their greed, anger, and foolishness, because of worldly matters, or because of his various actions.  Although such people believe in the Lotus Sutra, they will not obtain the benefit of faith, but will instead incur retribution.

An Outline of the “Entrustment” and Other Chapters, WND, 913 June 25, 1278 Nichinyo 
Nevertheless, if one commits even one or two of the fourteen slanders set forth in this sutra, one’s offense will be extremely difficult to expiate.  Killing a single Buddha would be a far greater offense than destroying all the sentient beings in the major world system, and to violate the sutra’s intent would be to commit the sin of taking the lives of all the Buddhas in the ten directions.  One who commits any of these fourteen is a slanderer.

Letter to Niike, WND, 1026
 1280 Niike Saemon-no-jo [MW-1]
Strengthen your faith now more than ever.  Anyone who teaches the truths of Buddhism to others is bound to incur hatred from men and women, priests and nuns.  Let them say what they will.  Lotus Sutra reads, “If one teaches this sutra for even a moment in the dreaded age to come, he will receive support from all the heavens.”  Suppose there is a ship which sails on the open sea.  Even if the ship is stoutly built, should it leak even a bit, the passengers are certain to drown together.  Even though the embankment between rice fields is firm, if there is only one tiny crack in it, the water will never be contained.  You must bail the seawater of doubt and slander out of the ship of your life and solidify the embankments of your faith.  If a believer’s offense is slight, forgive him and lead him to obtain benefits.  If it is serious, admonish him to strengthen his faith so that he can expiate the sin.

The Embankments of Faith, MW-1, 159
Dialogue on the Lotus Sutra #44
SAITO:  Among many kinds of slanders, the offense of slandering the votary of the Lotus Sutra is particularly grave.  The Lotus Sutra says that the offense of slandering the sutra's votary in the age after Shakyamuni’s passing is even greater than the offense of continuously slandering the Buddha for an entire kalpa.  The offense of slandering an ordinary person who is dedicated to the practice of the sutra is even greater than the offense of slandering the Buddha who preaches the Law.  This may seem odd on the surface, for it is impossible to grasp without realizing that it is common people in the Latter Day who directly propagate the Mystic Law, the ultimate source of enlightenment for all people.

Living Buddhism, Dec. 1999, p. 35
From the standpoint of the true entity of all phenomena, to harm someone is to harm the universe and to harm oneself. 

Lectures on the "Expedient Means" and "Life Span" Chapters, Vol. 1, p. 158
To Shijo Kingo the Daishonin writes, "Never let life's hardships disturb you" (MW-1, 161).  The important thing is to advance cheerfully along the direct path to attaining Buddhahood, without being disturbed each time there is frivolous slander or name-calling; to construct a solid and unshakable self.  

Lectures on the "Expedient Means" and "Life Span" Chapters, Vol. 3, p. 172
“To speak ill of that person [who embraces the supreme Law] is to speak ill of the Law, just as to show contempt for the son is to show contempt for the parents who bore him” (MW-5, 32).  The “person” here, in the specific sense, refers to Nichiren Daishonin.  In a broad sense, however, it indicates his followers, we Soka Gakkai members who promote kosen-rufu.  To speak ill of those who propagate the Law even at the cost of their lives is to speak ill of the Mystic Law.  To show contempt for the children of the Buddha is to show contempt for the Buddha himself.  (9/30/91)
When people worship the Gohonzon, all Buddhas and bodhisattvas in the entire universe immediately respond to their prayers by lending their protection.  If people slander the Gohonzon, the response will be exactly the opposite.  For this reason, one’s mind of faith is extremely important.  The mind of faith has a subtle and far-reaching influence.  (2/27/90)
There are cases when we wonder why merit doesn’t reveal it-self in spite of our earnest and high degree of faith.  At such times, rather than suspecting that you may entertain doubt about the Gohonzon, it is better to ask yourself whether you are guilty of any slander.  Because a person who is contemptuous, hating, jealous or holds grudges will realize no benefits.  (2/20/90)
Buddhism reveals the ultimate Law of the universe and the ultimate principle for achieving happiness.  Taking faith in Buddhism plants the seed of true happiness in our lives.  Therefore, we must not uproot and throw away, scorch or otherwise spoil this seed of happiness as a result of harboring hatred and jealousy toward fellow believers and eventually discarding our faith.  (2/14/90)

Faith into Action, pp. 164-5
“True Mind” Means a Mind of Belief in the Mystic Law
Unable to recognize the “medicine of excellent color and fragrance” for what it is, they suspect that it is bad.  Not only do they fail to believe in the Mystic Law; they actively reject it.  They are certainly distorted people who confuse good and evil, true and false.

In the “Record of the Orally Transmitted Teachings,” Nichiren Daishonin says:
“The poison has penetrated deeply” describes the state of those with strong emotional attachment to the slanderous doctrines of the provisional teachings.  As a result, they cannot believe in and accept the great effective medicine of the Lotus Sutra.  (GZ, 755)
“Strong emotional attachment to the slanderous doctrines of the provisional teachings” indicates the distorted judgment and attitude of those who criticize superior teachings out of attachment to inferior teachings.

Broadly speaking, this might be said to describe the attitude of those who forget the spirit of self-improvement and advancement and become attached to a shallow way of life and who, moreover, criticize those who live earnestly and with a lofty spirit.

Regarding the parable of the excellent physician, President Toda said:  “When we first read these passages, they seem to describe Shakyamuni’s day.  But when we examine them carefully, we find that they are prophetic words pointing to this time of the Latter Day of the Law.”

This sutra passage certainly sheds light on the absurd conditions of Japanese society today.

Although people seek care, ultimately they refuse to drink the medicine.  In the depths of their hearts everyone desires to live in earnest.  But the power of good in the human spirit — that of earnestness, courage, benevolence and wisdom — has grown weak.

That’s because society lacks a firm philosophy or system of thought.  And as a result, people’s sense of values is unstable; they confuse good and evil, truth and falsehood, selflessness and selfishness, the lofty and the base.

Buddhism calls the illusion that pleasurable circumstances can continue indefinitely the “four mistaken views.”  This is the perspective on eternity happiness, true self and purity of someone who lives only for the pursuit of pleasure.  This is the shallow outlook of someone convinced that momentary pleasures, money and worldly fame will continue forever, that they are “fun” and that such a way of life is true to oneself and “wonderful.”

For those caught up in such thinking, Shakyamuni first expounded the teaching of “impermanence, suffering, selflessness and non-substantiality” and severely criticized attachment to pleasure.  And after he had raised the state of life of these people through expedient teachings, he expounded the Lotus Sutra, which finally revealed the true aspect of the indestructible virtues of eternity, happiness, true self and purity.

Lectures on the “Expedient Means” and “Life Span” Chapters of the Lotus Sutra, V-3, pp. 66-7
President Ikeda’s Lecture on “Happiness in This World”
Faith enables us to receive the eternal joy derived from the Law.  So let us engrave in our hearts this point:  We ourselves receive this joy.  Because we receive it ourselves, our happiness does not depend on others.  No one else can make us happy.  Only by our own efforts can we become happy.

Therefore, there is no need to feel envious of others.  There is no need to bear a grudge against someone or depend on another person for our happiness.  Everything comes down to our state of life.  It is within our power to take our lives in any direction we wish.

To be dragged around by other people or the environment is not the way of life the Lotus Sutra teaches.  True happiness is not feeling happiness one moment and misery the next.  Rather, overcoming the tendency to blame our sufferings on others or on the environment enables us to greatly expand our state of life.

Also, at the most fundamental level, faith is for our sake, not for anyone else’s.  While we of course practice for ourselves and others and to realize kosen-rufu, ultimately we are the prime beneficiaries of all our efforts in faith.  Everything is for our growth; everything contributes to the development of our state of life and the establishment of Buddhahood in our lives.

Learning From the Gosho, P. 237
Care of Members
You should sincerely respect capable people and raise them with the determination to make them more outstanding and more able than you are yourself.  Looking down on one’s juniors or exploiting them for personal gain is an offense comparable to that of slandering the Law.  Please remember that one who raises capable people is great.  Such a person is truly capable and important.  (2/13/90)

Faith into Action, P. 180
All those who keep faith in the Lotus Sutra are most certainly Buddhas, and one who slanders a Buddha commits a grave offense.”


The Fourteen Slanders, WND, 756 (MW-3, 208)
It is a grave offense to go against these admonitions, and though invisible to the eye, the error piles up until it sends one plummeting to hell.”  

The Fourteen Slanders, WND, 760 (MW-3, 216)
If a person fails to have faith, but instead slanders this sutra… When his life comes to an end he will enter Avichi hell.”  

On Establishing the Correct Teaching, WND, 14, Hojo Tokiyori, 7-16-1260 (MW-2, 21-2)
The Lotus Sutra says:  “If a person fails to have faith but instead slanders this sutra, immediately he will destroy all the seeds for becoming a Buddha in this world…  When his life comes to an end he will enter Avichi hell.
On Establishing the Correct Teaching, WND, 21, Hojo Tokiyori, (MW-2, 37)
If we hope to bring order and tranquility to the world without further delay, we must put an end to these slanders of the Law that fill the country.

On Establishing the Correct Teaching, WND, 22 Hojo Tokiyori, 7-16-1260 (MW-2, 39)
My only hatred is for the act of slandering the Law.

On Establishing the Correct Teaching, WND, 23, Hojo Tokiyori, 7-16-1260 (MW-2, 40)
“… with the Lotus Sutra one can free oneself for all eternity from slander and incorrigible disbelief.”  

The Universal Salty Taste, WND 39, (MW-4, 4)
Thus the sutra states, “If this person…on seeing those who read, recite, copy and uphold this sutra, should despise, hate, envy, or bear grudges against them…  When his life comes to an end he will enter the Avichi hell.”  This passage means that a person who despises, looks down on, hates, envies, or holds a grudge against those who read and embrace the Lotus Sutra will fall into the great citadel of the Avichi hell after he dies.”  

Questions and Answers on Embracing the Lotus Sutra, WND, 61 (R?), 3/1283 (MW-5, 31)
Even during the Buddha’s lifetime, the Law was revealed by people.  How then, in the latter age, can one say that the Law is worthy of respect, but that the person who upholds it is to be despised?

Hence, if the Law that one embraces is supreme, then the person who embraces it must accordingly be foremost among all others.  And if that is so, then to speak ill of the Law, just as to show contempt for the child is to show contempt for the parents.  To ignore the supremacy of the Lotus Sutra and assert that other sutras stand on a par with it is to commit the worst possible slander of the Law, a major offense of the utmost gravity.

Questions and Answers on Embracing the Lotus Sutra, WND, 61, 3/1263, (R?) (MW-5,31-2)
January 10

Kosen-rufu is a supreme, golden path extending throughout the Latter Day of the Law into the eternal future.  Let us continue to advance boldly and intrepidly along this path as Nichiren Daishonin teaches.  This is the way world peace is accomplished.  If we do not widely spread the principles and ideals of the Daishonin’s Buddhism, there will be no hope for the peace and happiness of human kind.  

For Today & Tomorrow, p. 12
Buddhism is Dialogue — 48th HQ Leaders Meeting, July 18, 2000, Hachioji, Japan

I hope you will pray, too.  Pray that instead of devils or negative, destructive forces infiltrating your being, Brahma (Jpn Bonten), Shakra (Jpn Taishaku), and the gods of the Sun and the Moon — the positive, protective forces of the universe — will enter your life!  Pray that they will enter the lives of all members of the SGI, as well.  If you do this, your strength will multiply a hundredfold, a thousandfold.  With such prayer, you will realize a fundamental transformation in the very depths of your life.  This is the secret to achieving your human revolution.  

In one of his commentaries, 26th high priest Nichikan writes that the Daishonin’s life manifests in our lives.  [In his “Commentary on ‘The Entity of the Mystic Law,’” Nichikan states, “Through the power of the Mystic Law, we manifest the life of the Daishonin within ourselves.”]

This is the ultimate truth of faith in the Mystic Law.  Nichikan says that the life of the Daishonin manifests itself in the life of each of us.  That is why we will never be defeated.  Let us move forward with this invincible conviction.  

World Tribune, September 8, 2000, pg. 5
Worshipping the Gohonzon Opens Your Life to the Entire Universe, 2-20-90, Malibu Training Center
The Great Merits of Faith Are in Inconspicuous Benefits
Nichiren Daishonin writes in “The Fourteen Slanders,” “‘But how great is the difference between the blessings received when a sage chants the daimoku and the blessings received when we chant it?’  To reply, one is in no way superior to the other.  The gold that a fool possesses is no different from the gold that a wise man possesses; a fire made by a fool is the same as a fire made by a wise man” (WND, 756).

In other words, the benefits of the Gohonzon are completely unrelated to a person’s position or wealth.  They are equal for all.  The Daishonin tells us that any person who chants daimoku will attain happiness.

The merits of the Gohonzon can be divided into conspicuous and inconspicuous benefits.  Conspicuous benefits reveal themselves when you have some problem with your health or with work or in some other aspect of your daily life and you are protected and a solution suddenly presents itself.

At the same time, you accumulate blessings and gradually establish a rich and expansive state of life, just as the waters of the sea gradually rise with the swelling tide.  Once you have established that state, you will never be defeated, no matter which of life’s troubles you might be confronted with.  And you will be able to enjoy yourself in a state of happiness not only in this existence but for all eternity.  This is the meaning of inconspicuous benefits.

They are like a spring:  once you wind it up, it is always ready to be set in motion.  But if the spring isn’t wound, it will not work when called on.  To continue this metaphor, it is faith that winds the spring, and the state of the spring when it is fully wound and has the potential to act whenever necessary is a life filled with inconspicuous benefits.

The power of the Mystic Law allows us to naturally achieve a life in which all our wishes are fulfilled and we enjoy eternal happiness.

But how do those benefits depend upon faith?  The Daishonin writes, in “The Essentials for Attaining Buddhahood Slander,” “No matter how sincerely one believes in the Lotus Sutra, if one is guilty of failing to rebuke slander of the Law, one will surely fall into hell, just as a single crab leg will ruin a thousand pots of lacquer” (WND, 747).

The fourteen slanders are taught as the causes of evil.  Among those slanders are contempt, hatred, jealousy and grudges.  These mean being contemptuous of, hating, being jealous of, or holding grudges against those with faith.

There are cases when we wonder why merit doesn’t reveal itself in spite of our earnest and high degree of faith.  At such times, rather than suspecting that you may entertain doubt about the Gohonzon, it is better to ask yourself whether you are not guilty of these four types of slander.  Because a person who is contemptuous, hating, jealous, or holds grudges will realize no benefits.

Of course you are perfectly free to say what must be said even to your fellow members in faith, and it is necessary to do so.  But there is a difference between words spoken with real concern for your listener and those spoken with feelings of hatred or jealousy.  It is extremely important to understand and observe this distinction.

All of us who gather here together before the Gohonzon in the cause of kosen-rufu are the Buddha’s children, the family of the Mystic Law.

That is why we must respect and encourage each other throughout our lives.  Let me end today’s speech by urging you to be absolutely convinced that the merits of the Gohonzon and the protection of the deities are bound to increase for precisely such a person.

Living Buddhism, February 2000, P. 19
December 2

Nichiren Daishonin writes, "If you light a lantern for another, it will also brighten your own way" (Gosho Zenshu, p. 1598).  Please be confident that the higher your flame of altruistic action burns, the more its light will suffuse your life with happiness.  Those who possess an altruistic spirit are the happiest people of all


For Today & Tomorrow:  Daily Encouragement, pg. 368
2000f3
Spirit of Propagation
Just as flowers open up and bear fruit, just as the moon appears and invariably grows full, just as a lamp becomes brighter when oil is added, and just as plants and trees flourish with rain, so will human beings never fail to prosper when they make good causes.

The Third Day of the New Year, WND, 1013

Written to Nanjo Tokimitsu on January 11, 1280 from Minobu
The benefits which come from opening the eyes of even one blind person are beyond description. 

The Supremacy of the Law, MW-3, 201
Thus, the true intention of “Life Span” is the salvation of people in the future.

Lectures on the “Expedient Means” and “Life Span” Chapters, Vol. 3, p. 7
SGI President Talks with Soka Schools Officials, Tokyo, Japan, 02/02/97
The Mystic Law is unfathomable,” SGI President Ikeda stressed to representatives from Taiwan, Paraguay, Bolivia, the United States and Japan today.  “There is no nobler way of life than dedicating yourselves to the widespread propagation of the Mystic Law....  Irrespective of your nationality, circumstances or karma, if you believe in and practice in accord with the Mystic Law you will definitely become happy.  There are no exceptions.  Similarly, if you turn your back on and act against the Law, you cannot avoid punishment, no matter who you are.”

World Tribune, 03/07/97, pg. 10
Special Feature from President Ikeda on the practice of Shakubuku
· As Nichiren Daishonin states in the Gosho, “The Fourteen Slanders”:  “you should teach Buddhism to the best of your ability.”  When you do shakubuku compassionately through your own experience, it is a beautiful example of your ability. 
· Shakubuku is the noblest Buddhist practice, which requires ultimate courage.  It is the mission of the Soka Gakkai and it is the lifeline of those who practice Nichiren Daishonin’s Buddhism. 
· Shakubuku is a revolution without bloodshed.  It is a noble revolution based on compassion and reason.  It has the greatest power to revitalize the depths of human life.  It has the energy to change the undercurrents of society.
· Shakubuku is a way to share the problems of others and thereby awaken them to a true way of living.  In other words, shakubuku is a movement which enables you to enlighten others and also yourself.  It is a life-to-life communication which tries to awaken Buddhahood.  Shakubuku provides a great opportunity for people to develop themselves through their interaction.
· Through Buddhist practice you gain the strength to overcome your selfish nature.  Mind you, however, the practice of shakubuku is the key to accomplishing this challenge for your human revolution.
· When you try to bring benefit to others through shakubuku, you are promoting your own human revolution.  In other words, when you encourage others to practice Buddhism out of your great compassion for them, you are actually deepening your own life-condition.  Doing shakubuku is a cause to develop yourself; this is exactly what Buddhism means by the principle of the oneness of oneself and others. 

Seikyo Times, Feb. 1984, p. 22
Sharing Our Faith
Propagation is the life-blood of religion.  A religion without propagation efforts has abandoned the basic function of religion — to reach out to people and help them.  President Toda declared that the Soka Gakkai is an organization for propagating Buddhism.  In doing so, he was declaring the Soka Gakkai’s mission:  to spread the principles of true humanism and to realize happiness for all humankind and peace on Earth.
World Tribune, 10/23/98, pg. 10 
Words to the Wise
Only, I, Nichiren at first chanted Nam-myoho-renge-kyo, but then two, three and a hundred followed, chanting and teaching others.  Likewise, propagation will unfold this way in the future.  (MW-1, 93)
From SGI President Ikeda:
The essence of Buddhism lies in living out one’s life as a “great common mortal.”  To completely dedicate one’s life to others; to thoroughly exert oneself for the Law and for society; and to die having fully expended oneself — that is the way of life of a bodhisattva and a Buddha.  It’s a matter of “laying down” one’s life; of fearlessly speaking out on behalf of justice; of exhausting one’s energy to bring people true happiness.  Where this spirit is lacking, Buddhism does not exist….  Fundamentally, the Soka movement exists only where people manifest the spirit to dedicate their lives to spreading the Law.  (August 1997 Living Buddhism, p. 33)
Even when we are spreading the Law “without concern for our lives,” we absolutely must not do anything that would reflect badly on the Law.  Because we have the highest concern for the Law, we need to fully exercise our wisdom in propagating it.  While teaching his followers the shakubuku spirit...Nichiren Daishonin also emphasized the importance of showing people genuine courtesy and respect, and of conducting oneself with wisdom.  (September 1997 Living Buddhism, p. 34)
We have to shed light on people, to give people light.  We must also bathe ourselves in light.  We must never remain in darkness, nor must we allow others to remain in the dark.  Flowers will not bloom; the lotus will not blossom, in darkness.  We have to send the light of the Mystic Law to all those we share a bond with.  Doing so also increases our own light.  (November 1997 Living Buddhism, p. 44)
Attaining Buddhahood in one’s present form means developing in oneself the Buddha’s strong spirit to unhesitatingly lead all suffering people to happiness.  It is to take action cheerfully and with composure to help those who are suffering, even though one might be subject to ridicule or discrimination.  Those who carry out such a practice shine as Buddhas just as they are.  (July 1997 Living Buddhism, p. 35)
Working to overcome misunderstandings and prejudices is a large part of our Buddhist practice in the Latter Day of the Law.  Actively discussing and conveying the truth to others constitute the practice of shakubuku.  (Aug. 22, 1997, World Tribune, pg. 8)

World Tribune, 06/05/98, pg. 9
A Magnificent Drama Begins with One Person
On that occasion, President Makiguchi shared the following passage from “The True Entity of Life”:  “Only I, Nichiren, at first chanted Nam-myoho-renge-kyo, but then two, three and a hundred followed, chanting and teaching others.  Likewise, propagation will unfold this way in the future” (MW-1, 93).

World Tribune, 03/14/97, pg. 9
Dialogue on the Lotus Sutra #16
Ikeda:  In the treatise, “On Securing the Peace of the Land through the Propagation of True Buddhism,” Nichiren Daishonin calls the “host” who engages the “guest” in dialogue a “friend in the orchid room” (MW—2 [2nd ed.], 36).  When someone spends time in a room filled with orchids, the fragrance of the flowers naturally permeates their clothing.  Similarly, dialogue should be conducted in such a way that the other person is imbued with the “fragrance of compassion.”  Propagation does not mean trying to force something on someone, nor is it for the sake of the organization.  Propagation is an act of venerating the Buddha nature in the lives of others.  Therefore, our efforts in shakubuku should be motivated by a spirit of the greatest respect for the other person.  President Toda said, “The basis for doing shakubuku is a feeling of sympathy for others’ sufferings.”  Compassion, in other words, is fundamental.  You don’t propagate Buddhism with a confrontational spirit of trying to refute someone’s ideas and win the person over to your own side.

Living Buddhism, 02/97, P. 22
The Spirit of Propagating Buddhism
Excerpts from SGI President Ikeda’s Guidance:  The Spirit of Propagating Buddhism
You don’t have to be impatient at all in promoting our movement of worldwide kosen-rufu.  I sincerely hope that you will steadily advance with common sense and with strong confidence in the glorious progress of our movement in the United States.  (April 1987 Seikyo Times, P. 63)
Now is an age when it is vital to communicate an understanding of Buddhism deeply and broadly among all classes of people.  For that reason, in the propagation of the Mystic Law, clear logic and persuasive power marked by abundant good sense are indispensable.  I hope you will develop a state of life so profound that you can cause those with whom you speak to feel convinced from the bottom of their hearts, thus winning greater understanding of the Daishonin’s teaching.  (Seikyo Times, 04/87, P. 77)
First Soka Gakkai president Tsunesaburo Makiguchi said, “The Soka Gakkai* may be small at present, but in the future, the time of kosen-rufu will surely come.”  As this statement indicates, even though there may be few people at present, if there is someone of courageous faith, then the great task of kosen-rufu can be achieved.  In this sense, first of all, I want all of you to become lions of kosen-rufu.  Your own growth is like a single wave that will bring about the 10,000 waves of others’ development, eventually forming a great river of kosen-rufu.  (April 1987 Seikyo Times, P. 82)
In the natural course of events, you may have occasion to talk about the Buddhism of sowing.  However, you should never get into emotional arguments with anyone about religion.  Your sincere desire to lead them to faith is itself respectworthy, but it is a mistake to be impatient or inflexible in discussing Buddhism.  Once you have brought someone into contact with Buddhism, without fail, in due course his or her ties with the religion will begin to develop and eventually bear fruit.  (Seikyo Times, 07/89, P. 32)
The Gohonzon is the concrete manifestation of the very existence of Nichiren Daishonin, who taught kosen-rufu.  Because of that, if you only practice gongyo and chant daimoku and don’t take any other action for the sake of kosen-rufu or improving your own life, the Gohonzon will not have its true, full effect.  If, however, you take actions to achieve kosen-rufu, they will serve as that extra push for your own life and help you leap to higher states of mind in your gongyo and chanting as well.  (March 1990 Seikyo Times, P. 39)
Propagation is a practice that we carry out on the direction of Nichiren Daishonin.  Whether people to whom you explain Nichiren Daishonin’s Buddhism decide to take faith depends mainly upon their life tendency and their capacity to understand and believe in Buddhism.  In any case, whether a person determines to take faith in Buddhism after listening to an

World Tribune, 08/14/98, Pg. 5 
Dialogue on the Lotus Sutra #16
Ikeda:  That’s right.  In our propagation efforts, remaining undaunted in the face of obstacles is very important.  With these words, Shakyamuni is urging his followers to maintain a radiant and composed state of mind, no matter what pressures might be brought to bear against them.

In seeking to propagate Buddhism after the Buddha’s passing, difficulties are inevitable.  Therefore, it is necessary that we have a spirit of forbearance and patience.  We need a spirit to endure.  Enduring is neither retreating nor conceding defeat.  We have to persevere and win.  No matter what happens, we must not become disheartened.  Kosen-rufu is a struggle of the spirit.  Those who allow themselves to be inwardly defeated cannot be said to possess forbearance.
Ikeda:  That’s right.  It comes down to authenticity.  Eloquence is not what matters.  The important thing in propagation is genuine sincerity.  President Toda often said, “When you do shakubuku you create lasting trust.”

Living Buddhism, 02/97 P. 22
The Only Way To Share Buddhism Tokyo, Japan 06/16/97
Makiguchi’s Propagation Revolution
Since this is a leaders meeting, I will say a few words about the proper attitude of leaders.  Soka Gakkai founding President Tsunesaburo Makiguchi championed the cause of the Daishonin’s teachings during the oppressive era of World War II.  His courageous activities resulted in a dramatic increase in the organization’s membership [from around 1940].
Why was this?  It was because of Makiguchi’s propagation revolution.  He adopted the approach of talking earnestly with each person he met, one to one.  And he would go to visit people at their homes.  He concluded that this was the only way to propagate the Daishonin’s teaching.
“After writing books and holding large meetings had failed to produce results, Makiguchi concluded that talking with people one at a time was the only way.  He would have to start by finding a small number of individuals who shared his concerns and aspirations.
From that point, his propagation efforts took off dramatically.  Many capable, like-minded people began appearing in steadily increasing numbers.  Whereas before he had talked to several thousand without even one of them remaining, his new efforts soon resulted in general meetings being attended by more than 500 people.
Nothing To Do with Fleeting Vanities
Propagation is like bringing Nichiren Daishonin into someone’s home.  What a lofty undertaking this is!  Those who dedicate themselves wholeheartedly to SGI activities are the most respectworthy people.  Depth of faith or human greatness is not determined by a person’s position in the organization.  Much less are such things decided by schooling, titles or social status.  From the standpoint of Buddhism, greatness has nothing to do with the accomplishment of fleeting vanities.  Far more admirable than earning a doctorate, becoming a celebrity, or winning political power is making energetic efforts to spread the Mystic Law and help others become happy.  The Daishonin will surely praise and embrace such earnest SGI members above all.  To forge ahead unswervingly, with great honesty and sincerity — that is the way of true honor.  People who do so are the treasures of kosen-rufu and the SGI.

World Tribune, 09/19/97, pg. 12
The New Human Revolution, Volume 7:  Chapter 2 Fresh Growth (11-12)
“With regard to propagation, introducing others to the Daishonin’s Buddhism is a noble act of compassion,” he added.  “It is to share with others, based on a sincere prayer for their happiness, the supreme teaching, the supreme way of life that we embrace.  Consequently, when we properly carry out propagation, genuine friendship and trust are born.  Moreover, our true Buddhist practice and human revolution lie in propagation,” he added.  “That’s because propagation begins with the inner struggle to defeat one’s cowardice or inner weakness.”  Shin’ichi urged the participants to redouble their efforts to spread the Daishonin’s Buddhism in society.  
“When we wholeheartedly talk to friends about Buddhism,” he continued, “joy wells forth, and our state of life expands.  This is because the moment that we engage in Buddhist dialogue, the immense life of a Bodhisattva of the Earth pulses within our being.  
“Through our practice of propagation, we can carry out our human revolution,” he emphasized.  “Propagation is the direct path to transforming our destiny and that of society, and to establishing lasting peace and happiness.  

I therefore appeal to you:  Unfurl the great banner of propagation of the Law here in Hawaii!”  
Everyone’s spirits soared as they listened to Shin’ichi.  His guidance filled them with the desire to devote themselves to their noble mission as Bodhisattvas of the Earth.

World Tribune, 12/04/98, pg. 4 
The Human Revolution, Vol. XII, New Dawn 1-4
Shin’ichi reflected to himself that President Toda’s most cherished ambition had undoubtedly been “the fulfillment of the great desire for kosen-rufu through the compassionate propagation of the great Law.”  The widespread propagation of the Mystic Law is both the wish of the original Buddha, Nichiren Daishonin, and the Soka Gakkai’s profound mission.  The original Buddha summoned and entrusted the Soka Gakkai, under the leadership of presidents Makiguchi and Toda, with this mission.  

Living Buddhism, 02/97, pg. 38 
Benefactors of Humanity Representatives leaders conference held in Japan on Dec. 21, 1996.
I commend you on your earnest participation in this leader’s conference.  I also thank you for all your hard work over the past year.  I hope you will continue to do your utmost to warmly protect and encourage the members in the coming year.  Please exert yourselves wholeheartedly once again to guide and foster capable people so that every person can enjoy a happy and prosperous life and show great actual proof of victory.
Our advance is not a shortsighted struggle.  Josei Toda, the second Soka Gakkai president, used to say that it would be 200 years before people recognized the significance of our movement.  Regardless of what might be said of our organization today, he asserted, 200 years from now, humanity would acknowledge us as benefactors who widely propagated the Mystic Law.

World Tribune, 03/14/97, pg. 7
Without Struggle, There is No Glory in Youth, Tokyo, November 2, 1987
The people’s happiness is the ultimate objective — this is the fundamental spirit of the Soka Gakkai.  President Toda, too, loved and protected each one of the nameless people.  He placed their happiness at the foundation of every decision.  Because we have been carrying on President Toda’s spirit, the Soka Gakkai has been able to overcome every obstacle and, in so doing, has brought about unimaginable progress.

From Today Onward, October to December 1987, P. 152
Where Buddhist Study Comes Into Play
Second, study gives impetus to the advance of kosen-rufu.  The Daishonin’s writings set forth the validity of the Daishonin’s Buddhism and the method of refuting the erroneous and revealing the true in propagation.  They teach us in comprehensive detail the commitment required by those who seek to widely spread the Mystic Law, the qualities necessary of Buddhist leaders and the key to fostering capable successors.

World Tribune, 09/25/98, pg. 1
The Buddha’s Great Vow to Lead All People to Happiness
Carrying out the practice of “At all times I think to myself:  / How can I cause living beings / to gain entry into the unsurpassed way / and quickly acquire the body of a Buddha?”  is the vow of the Buddha and the determination of the Buddha’s disciples.  If we always make the people’s happiness our goal, the SGI will continue to flourish eternally.

Lectures on the “Expedient Means” and “Life Span” Chapters of the Lotus Sutra, V-3, p. 182
Expand the Current of Life’s Diamond Light, Funabashi Culture Center, Chiba, Japan, July 13, 1987
All of you, on the other hand, believe sincerely in the True Law and daily persevere in the difficult work of propagation.  At the same time you take action for the sake of the happiness of one member after another.  Nothing is more respectworthy.

Buddhism in Action, Vol. V, p. 311
On the Silent Prayers
In my heart, I see President Toda discussing the essence of Buddhism while calmly taking in the storms of society.  Mentor and disciple are always together.  “Today, once again, I can fight!  Today, once again, I can advance kosen-rufu!”  I start out each day with this sense of elation.  In my heart, I greet President Toda, and begin an all-out struggle.  For me, every day is like a jubilant morning.

The long march to the “century of life,” the “Soka century;” now begins in earnest.  Based on my practice of gongyo and chanting daimoku, together with friends and comrades throughout the world, I will continue to fight vigorously still with the spirit of the rising sun.

As we have learned thus far, we who recite the Mystic Law dwell in the eternal dimension of the three existences, the dimension of all humankind and the entire world.  And with a grand spirit, we advance sure-footedly through the realities of our lives.  This is our path.

Lectures on the “Expedient Means” and “Life Span” Chapters of the Lotus Sutra, V-3, p. 184
There are various careers and roles that people fill in society.  While each role, of course, is significant, the fundamental role that we play as Buddhists is that of philosophers of life and of humanity who can impart eternal value to humankind.  We are leaders of happiness and creators of peace.  In this sense, our role is unique.  (2/25/90)
The principle that “Buddhism equals life” means that everything in one’s life is itself Buddhism.  The principle that “Buddhism becomes manifest in society” means that society too, is at one with Buddhism.  The struggle for kosen-rufu can be waged only within the realities of life and society.  Those who earnestly grapple with these realities develop strength and inner substance.  They develop and grow.  (10/25/96)
Buddhism is reason.  It doesn’t exist apart from society or apart from reality.  That is why it is important for each of us to cultivate good judgment and common sense.  We must respect and harmonize with society’s ways.  Respecting the life of each individual, we work among the people.  This is the SGI’s fundamental creed.  (4/19/97)

Faith Into Action, p. 257
To My Beloved Young American Friends
With a roar, 
valiant and ceaseless, 
proclaim to society 
the absolute values 
of peace and culture, 
as you advance 
step by step, 
as you progress 
stage by stage.
Now is the time 
once more to construct
a land of unshakable joy and prosperity, 
fresh with the love of humanity; 
here in America, 
this beloved land of freedom,
where people have gathered 
from throughout the world 
seeking the fulfillment of their dreams.

Songs for America, p. 65
Convincing another of the great benefits of the Gohonzon is the most difficult task of all.  For this reason propagation requires tremendous courage, mercy and forbearance.

Propagation is the act of breaking the devilish roots of unhappiness in the lives of others and guiding them to the most merciful teaching of the true Law.  You can have this power when you chant Nam-myoho-renge-kyo.  Strong faith in the Gohonzon is the fundamental power to change one’s destiny.  Shakubuku is the way to change not only our karma but the karma of all humanity.

In doing shakubuku or encouraging others to do so, we have to begin by convincing ourselves and others of the reality of the Gohonzon’s power.  Once we realize the Gohonzon has power and that all our prayers will be answered and good fortune bestowed, we’ll be convinced we can solve any problem through it’s power.  Once we make that evaluation and establish it in our lives, we’ll naturally want to share the Gohonzon’s great power with those who are suffering or looking for something; we naturally will turn to the practice of propagation activities.  

Seikyo Times, 2/83, pp. 11-12
Fundamentally, propagation is the highest act of compassion in the world.  By introducing someone to faith in Buddhism, we enable that person to radically alter their life, eradicating their bad karma, and set off into a wholly new, wonderful and rewarding life-style.  

Seikyo Times, 8/82, pg. 4
I believe that the Buddhist concept of compassion defined as removing sorrow and bringing happiness to other’s (bakku-yoraku), gives love substantial meaning.  The word “bakku” means to remove the fundamental cause of suffering hidden deep in human life.  “Bakku” begins as empathy (doku) or feeling the suffering of another as if it were one’s own and desiring to alleviate it.

But ‘doku’ must not degenerate into consolation unaccompanied by action.  This is why we must move from empathy (‘doku’) to ‘bakku’, the active removal of the cause of suffering.

‘Yoraku’ — the second component of compassion in the Buddhist sense-means the giving of pleasure…In brief, the Buddhist term ‘raku’ involves the clean, strong joy that wells up from the profoundest depths of life.  

Choose Life, A Dialogue, Arnold Toynbee and Daisaku Ikeda, 1976, pp.357-8
Buddhism is not a religion where one stays cloistered in a world of pure philosophy or meditation.  Real Buddhism exists in the practical efforts of those who, having sought the Law and grasped it themselves, take it as their personal mission to convert others and lead them to enlightenment.  

The New Human Revolution, Volume 3, pg. 159
The Daishonin promises that if we teach the True Law to others, we can change our destiny and attain Buddhahood.  We therefore undertake propagation activities to transform our own destiny and become happy.  Such efforts also contribute to our friends’ happiness and to a peaceful and prosperous society.  No task is more sublime or sacred.

Spreading the Daishonin’s teachings is the most compassionate practice we can undertake as human beings-a practice that simultaneously enables us to develop ourselves.  Moreover, because it guides people to happiness and peace, it is the ultimate expression of friendship.

What is important is to have the feeling ‘That person is suffering, I want to show her or him how to be happy and also to discuss Buddhism with those around you from time to time.  

The New Human Revolution, Volume 2, Pg. 237
In order to give suffering people the benefit of changing their destiny and the quality of their lives, and of building fortune and bringing forth the universal life force of Nam-myoho-renge-kyo, we do shakubuku (propagation).

Seikyo Times, 2/83, pp. 11-12
Shakubuku means to convert one’s evil mind into good one.  Shakubuku means to have a person give up such a way of thinking and practice which leads people to unhappiness and take the true way to happiness, Nichiren Daishonin’s Buddhism.

Shakubuku is comparable to the merciful act of nursing a wounded friend.  Through shakubuku, we can emancipate other people from illness, poverty, domestic troubles, a lack of the established view of life and any other adversity.  It is, so to speak, the best cure for the illness of unhappiness.

Shakubuku will be unsuccessful unless due respect is paid to individuals, because shakubuku requires deep sympathy and good understanding which is commonly called the True Buddhism.  What is more important is the conviction and evidence that the Gohonzon can save any individual from unhappiness.  
Seikyo Times, 2-1-66, pg. 11
Human relations function as a kind of mirror.  Nichiren Daishonin states in “The Record of the Orally Transmitted Teachings”:  “When Bodhisattva Fukyo bowed in reverence to the four categories of people the Buddha nature inherent in the lives of these arrogant people bowed back to him.  This is the same as how, when one bows facing a mirror, the reflected image bows back.”  (GZ, 769).

Here, the Daishonin reveals the fundamental spirit that we should have in propagating the Mystic Law.  Propagation is an act to be conducted with the utmost respect for their people and out of sincere reverence for the Buddha nature inherent in their lives.  Therefore, we should strictly observe courtesy and good sense.  
Seikyo Times, 2/96, pg. 14
The more courageously we work to introduce Buddhism to other people, the more seeds of supreme happiness we plant into the depths of their lives.  Live each day to the fullest, as we propagate the Mystic Law to the world and beyond, as we nurture the “seeds of hope” in the hearts of humanity.  

World Tribune, 10-27-95, pg. 10
“One should by all means persist in preaching the Lotus Sutra and causing them to hear it.  Those who put their faith in it will surely attain Buddhahood, while those who slander it will establish a ‘poison-drum relationship’ with it and will likewise attain Buddhahood.  In any event, the seeds of Buddhahood exist nowhere apart from the Lotus Sutra.”  (MW-6, 197)  How those Initially Aspiring the Way Can Attain Buddhahood through the Lotus Sutra.

The more courageously we work to introduce Buddhism to other people, the more seeds of supreme happiness we plant into the depths of their lives.  Live each day to the fullest, as we propagate the Mystic Law to the world and beyond, as we nurture the “seeds of hope” in the hearts of humanity.  

World Tribune, 10-27-95, pg. 10
You must realize that it is because of a profound karmic relationship from the past that you can teach others even a sentence or phrase of the Lotus Sutra.”  The sutra reads, “Nor will they hear the correct such people are difficult to save.”  The “correct Law” means the Lotus Sutra.

A Ship to Cross the Sea of Suffering, WND, 33, Shiiji Shiro, 4-28-1261 (MW-1, 249-52)
Once we embrace the Gohonzon and chant Nam-myoho-renge-kyo, we SGI members can obtain the life-condition of Buddhahood as true followers of the Buddha without changing our status as common mortals while enjoying the benefits of the Gohonzon and making progress toward developing a happy life.  It is a matter of course for us to receive benefits in our daily lives as we fulfill our function as the Buddha’s emissaries.  We automatically qualify ourselves to receive benefits when we function as followers of the true Buddha.

Therefore, those who have become happy in their daily lives because of their faith in the Gohonzon and those who are still striving to live a fulfilled life with faith in the Gohonzon, must pledge in their hearts day and night to assist in the Buddha’s work as his messengers and then put heir pledge into action.

The Buddha intends to reveal and show enlightenment to each individual and enable each one to attain it.  Thus the Buddha tries to lead all people to happiness.  Accordingly, we believer should have the same heart as the Buddha and teach people the correct way to obtain the supreme treasure of the Buddha’s wisdom — the absolute happiness of enlightenment.

On page 38 of our gongyo book, we recite each morning and evening, “This is my constant thought:  How I can cause all living beings to gain entry to the highest way and quickly attain Buddhahood.”  (“Mai ji sa ze nen, I ga ryo shujo toku nyu mujodo, soku joju busshin.”)  In this passage we are praying for shakubuku day and night and we can take this passage as the Buddha’s guidance.  

Seikyo Times, 2/84, pp. 18-21
Through our personal connections, each of us can lead any number of people to the Mystic Law whom no one else could reach.  Everyone, therefore, has an irreplaceable mission.  Please lead long lives - until each of you has fully accomplished your unique mission.  Let us have the spirit to introduce even one person to the Gohonzon, to help even one person become happy, and toward that end, to live even one day longer.  Such an earnest attitude extends our lives.  Such a sense of mission increases our vitality. 

Lectures on the “Expedient Means” and “Life Span” Chapters, Vol. 3, p. 52
November 27
Rosa Parks wrote in her book Quiet Strength:  “I find that if I am thinking too much of my own problems and the fact that at times things are not just like I want them to be, I do not make any progress at all.  But if I look around and see what I can do, and then I do it, I move on.”  Youth, and indeed life itself, flashes by in the blink of an eye.  That is why it is important for you young people to ask yourselves what you can do for those who are suffering, what you can do to resolve the contradictions that plague society and to boldly take on these great challenges. 

For Today & Tomorrow:  Daily Encouragement, pg. 358
Buddhism is Dialogue — 48th HQ Leaders Meeting, July 18, 2000, Hachioji, Japan
The eternal, unchanging spirit of Buddhism is dialogue.  Handing down directives from above is not dialogue.  Rather, dialogue arises when we open our hearts to one another, walk together on life’s path and work together.

During the war, as the militarist authorities closed their dark net around him, first Soka Gakkai president Tsunesaburo Makiguchi continued his propagation activities and his dialogues to convey the greatness of the Daishonin’s Buddhism to the very end.  He was arrested in Shimoda on the Izu Peninsula having made the long journey from Tokyo in order to meet and talk on an individual basis with people there.

“One’s voice does the Buddha’s work” (GZ, 708).  How important it is that we engage in dialogue!  Armed with patience and wearing the “robe of gentleness and forbearance” (GZ, 971), let us make a point of always speaking to others with bright, vibrant voices.  Let us hold warm dialogues, happy dialogues.  Let us hold dialogues that inspire and encourage.  Let us hold dialogues brimming with philosophy.  Such dialogues are what pave the way to a truly humane world.  And let us work hard to link those dialogues to the ongoing victory of our movement.

World Tribune, September 8, 2000, pg. 5
Discussions on Youth — Weaving the Fabric of Peace
Ikeda:  Yet today many warn of a resurgence of nationalism and authoritarianism in Japan.  Everyone is beginning to forget the tragedy that took place just a half-century ago.

That’s why the Soka Gakkai, which ardently cries out for peace, is so important.  The initial reason I joined the Soka Gakkai was that I could completely trust Mr. Toda, because he had spent two years in prison during the war for his opposition to militarism.  I didn’t know anything about Buddhism.  I believed in a person, in Mr. Toda.  And following the path of oneness of mentor and disciple with Mr. Toda became the path of my human revolution.
Kimura:  That path has been the path of kosen-rufu itself, hasn’t it?  
Ikeda:  The determination to accomplish kosen-rufu adds momentum to the determination to accomplish your human revolution.  Human revolution is like a planet’s rotation on its axis, while kosen-rufu is like the planet’s revolution around the sun.  Rotation and revolution are the foundation of all motion in the universe.  It would counter the laws of the universe if a planet did not revolve around the sun.
Igeta:  Some people don’t clearly understand what kosen-rufu implies.  One member asked whether it means converting everyone on earth to the Daishonin’s Buddhism.
Ikeda:  Kosen-rufu is the spread of the Mystic Law from one person to another.  So, too, is its spread from 10,000 to 50,000.  Yet, kosen-rufu is not about numbers.  It is a process, an eternal flow.

Kosen-rufu is not something that will end at some fixed point in time.  We won’t sit down one day and say, “Well, now kosen-rufu is finished.”  Not only would that spell our spiritual death, we’d lose all motivation to do human revolution.

Kosen-rufu is unending.  Although we can try to describe it by defining certain conditions, in reality, kosen-rufu has no set form.
Igeta:  Can the same be said about our personal revolution, our human revolution?  Is it a process, too?  
Ikeda:  Yes.  When a seriously ill person recovers, that is great human revolution.  When a mean person becomes kind, that is human revolution.  When people who treat their parents poorly begin to respect and love them, that is human revolution.

Human revolution cannot be pinned down to one specific thing.  It is any action that leads to positive change or improvement in the inner realm of your life.  Like kosen-rufu, it is an ongoing process.  What’s important to ask yourself is whether you are on the path of continuous personal growth.
Igeta:  What is the literal meaning of the word kosen-rufu?  
Ikeda:  Kosen means to widely declare.  Widely implies speaking out to the world, to an ever-greater number and ever-broader spectrum of people.

Declare means to proclaim one’s ideals, principles and philosophy.  The ru of rufu means a current like that of a great river.  And fu means to spread out like a roll of cloth.

The teaching of the Mystic Law has nothing to do with appearance, form or pride.  It flows out freely.  To all humanity the world over.  Like a cloth unfolding, it spreads out and covers all.  So rufu means to flow freely, to reach all.

Just like a cloth, kosen-rufu is woven from vertical and horizontal threads.  The vertical threads represent the passing of the Daishonin’s teaching from mentor to disciple, parent to child, senior to junior.  The horizontal threads represent the impartial spread of this teaching, transcending national borders, social classes and all other distinctions.

Simply put, kosen-rufu is the movement to communicate the ultimate way to happiness.  To communicate the highest principle of peace to people of all classes and nations through the correct philosophy and teaching of the Daishonin.

World Tribune, June 5, 1998, Pg. 7
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