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About Study #14

Reviving Education:  The Brilliance of the Inner Spirit — 

Further Thoughts on Education in the Twenty-first Century

The Cultivation of Religious Sentiment
How to inspire spirituality and religious sentiment is a challenge that has exercised humanity throughout history.  I maintain that if we are to revive in education its ability to foster spirituality and broad religious sentiment, every individual, every family, every organization and every sector of society must pool their energies and resources.  Naturally the Soka Gakkai, which plays an active role in Japanese society, shares in this challenge.  Likewise the Soka Gakkai International, an association of national organizations and members throughout the world, is at once a Buddhist-based movement and a movement for human transformation and engagement with society.


In other words, the role of religion is inseparable from the individual and society:  Religion must enable individuals to achieve their personal goals as well as contribute positively to society.  Were these intertwining paths to diverge, religious sentiment would be reduced to sectarianism; religion would degenerate into something antihumanistic and antisocial.  Any religious movement that considers its role and mission as separate from society is, in my view, making a fundamental error.  There is a sharp distinction between the broad religious sentiment I describe here and narrow sectarianism.


Any religious sentiment that does not enable individuals to create value or take constructive action in their personal lives and in society is deceptive and does not deserve to be called religious at all.  


Living Buddhism, July 2001, pg. 30-31

Reviving Education:  The Brilliance of the Inner Spirit — 

Further Thoughts on Education in the Twenty-first Century

Building Character Through Reading 

I believe that the means to encourage a flowering in the neglected inner life of children will always be exposure to literature and the arts.  In short, I believe the key is to be found in reading books.


The first step in reviving dialogue where human bonds and communication have broken down is to revitalize and infuse the written and spoken word with the light of spirituality.  Literary masterpieces are the ideal vehicle for this endeavor, which should not be limited to schools.  From my own experience, I can say that the experience of immersing oneself in the world’s greatest literature at a young age is an invaluable, lifelong asset.


Living Buddhism, July 2001, pg. 31

Reviving Education:  The Brilliance of the Inner Spirit — 

Further Thoughts on Education in the Twenty-first Century

The Dangers of Virtual Reality

I have a second reason for insisting on the importance of reading.  An accumulation of experience of reading can act as a buffer to shield one’s inner life from the adverse influences of what is popularly termed virtual reality.


Clearly, the projection of images in virtual reality has some utilitarian value.  But it is also true that it distorts as well as simulates real-life experiences in which people share an empathic resonance through direct contact with each other and with nature.  On the purely harmful side, the overpowering stimulation and excitement virtual reality produces can lull the imagination and numb sympathetic feelings for real pain and suffering.


Once inured to the conditioning of virtual reality, people may turn into mere passive receptors of programmed images.  Active faculties, components of an inner-motivated spirituality — the powers, for example, to think critically, to make decisions, to love and sympathize, to stand against evil, to believe — tend to atrophy.


Scientist and philosopher Albert Jacquard has made the following observation:  

Information science, inasmuch as it provides information, is valuable.  However, it supplies only communication canned or frozen.  It is incapable of evoking the bursts of creativity that come naturally in the course of a dialogue comprising moments of silence as well as words.  (Petite philosophie, P. 18)


His way of describing dehumanized communication is very apt.  Reading, on the other hand, generates a restorative breeze of inspiration in the depths of one’s soul — a capacity well beyond that of such “frozen” communication.  After all, the experience of reading comes down to a tenacious, intimate dialogue between author and reader.  This is the reason I refer to the world of reading as a rich summation of life experiences.


Yet another reason to value reading is that it affords youth and adults alike the opportunity to rise above the routine experiences of everyday life and ponder their past and future prospects.  Be it from a book previously read or one pored over for the first time, we feel something genuine, we are moved as every fiber of our being grapples with its content.  Without such full engagement, it would be nearly impossible to share our impressions of books with children.  The truth resonates with the listener not through empty words but through the richness and depth of one’s own character.


Above all else, the experience of reading nurtures the spontaneity of children’s curiosity.  It encourages their self-discipline to take time for reflection and develops their capacity to seek solutions from within.


Living Buddhism, July 2001, pg. 32

Reviving Education:  The Brilliance of the Inner Spirit — 

Further Thoughts on Education in the Twenty-first Century

Enrichment Through Reading

The extent to which serious reading and appreciation of literature can enrich and create substance in our inner world defies description.  Allowing our common spiritual heritage to go to waste would be a source of deep regret.


This is true not only of Tolstoy’s works.  The same can be said of books by Dostoyevsky, Hugo and Goethe, among many others.  For decades, even centuries, these classics have ranked highly among a myriad of works.  Surely they are replete with substance.  For anyone who finds world literature daunting, there are modern classics in one’s own language and children’s books such as those recommended by the Jungian psychologist Hayao Kawai in Japan.  The choices are endless.


There are those who would say we have become distant from the printed word.  I share this concern, and it is for just this reason that I wish to extol the value of reading in one’s youth.  It is truly sad to find young people who have not experienced the thrilling challenge of mastering even one literary classic.  It is my abiding hope that preschoolers and schoolchildren be afforded every opportunity to be exposed to reading at home as well as in school.  While there is much children gain from reading on their own, the experience is further enriched when parents and teachers read aloud to them.


Children sense the warmth of words in the voices of their parents and teachers, and their imagination is challenged to capture a story’s landscapes and dramatic scenes.  The modulations of the reader’s voice help children experience and develop a range of emotions, from sadness to joy.  As parents and teachers read aloud, they can watch the children’s facial expressions and choose to change their tone or pause to hear a child’s thoughts.  Through these encounters, a relationship of mutual trust steadily begins to take shape.


Just as a farmer sows seeds and prays for a bountiful crop, it is important for adults to read to children in the hope that they will grow up healthy and strong, limitlessly develop their potential, and realize every dream.  Every facet of a child’s development depends on that child’s reassurance and confidence that someone believes in him or her, that someone cares.


Living Buddhism, July 2001, pg. 34

Reviving Education:  The Brilliance of the Inner Spirit — 

Further Thoughts on Education in the Twenty-first Century

Our whole society must show a greater concern if we are to counter the problems of bullying and other acts of violence.  We are in urgent need of a social ethos that will not accept or condone violence in any form.  We must reverse the tide of indifference and cynicism now permeating society.  The Soka Gakkai is deeply committed to raising awareness of these problems and to seeking solutions.  Its efforts in this area fulfill one dimension of an overall challenge to create a society that serves the needs of education.  More broadly, we are confident that these efforts are helping nurture the roots of a culture of peace.


A strengthened capacity to educate, the weaving of education into every thread of our social fabric, the permeation of a sense of commitment and a responsibility to educate — such concrete developments, and not simply politics or the economy, are what will determine the future.  Our children’s happiness rests in the balance.  Qualified only by an overarching commitment to establish this century as the century of education, it is my earnest desire to work together with like-minded people around the world to continually swell the tide of humanistic education.


Living Buddhism, July 2001, pg. 35-36

2000d1
Three important pronouncements
I can hardly express my joy at learning of your safe return from Kamakura.  And I have received your news about the beheading of the Mongol envoys.  It is indeed a pity that, while the priests of the Nembutsu, True Word, Zen, and Precepts schools, who are the enemies of our country, did not have their heads cut off, the innocent Mongol envoys have been beheaded.  Those who are unaware of the particulars of the matter will no doubt think that I say this out of conceit because my prophecy has been fulfilled.  Yet during this period of more than twenty years, this is what I have been privately lamenting about day and night to my disciples, and what I have publicly declared time and again.


The Mongol Envoys, WND, 628


Written to Nishiyama in 1275 from Minobu
Tell Joken-bo, Gijo-bo and the other priests on my behalf:  “Nichiren has often been on the verge of being killed.  Twice he was exiled and once almost beheaded.  This is not because of any worldly wrongs on his part.  [As a youth,] he received great wisdom from the living Bodhisattva Space Treasury.  He prayed to the bodhisattva to become the wisest person in Japan.  The bodhisattva must have taken pity on him, for he presented him with a great jewel as brilliant as the morning star, which Nichiren tucked away in his right sleeve.  Thereafter, on perusing the entire body of sutras, he was able to discern in essence the relative worth of the eight schools as well as of all the scriptures.”


Letter to the Priests of Seicho-ji, WND, 650


Written to the priests of Seicho-ji Temple on January 11, 1276 from Minobu

Because I chant Nam-myoho-renge-kyo with my own mouth, I have been reviled, struck, exiled, and had my life threatened.  However, in spite of all this, I have continued to exhort others to do likewise.  Am I not then a votary of the Lotus Sutra?  


No Safety in the Threefold World, WND, 892


Written to Matsuno Rokuro Saemon on February 13, 1278 from Minobu

On pondering the meaning of these affairs, I believe I must now be free from the karma of past offenses.  Once I was almost deprived of life.  In the Kocho era I was exiled to the province of Izu, and in the Bun’ei era, to the island of Sado.  Because I remonstrated repeatedly with the authorities, I have encountered one persecution after another.  Yet, for that very reason, I have certainly already escaped the charge of “betraying the Buddha’s teaching.”


The Place of the Cluster of Blessings, WND, 1070


Written to Shijo Kingo on October 8, 1280 from Minobu
Both on the tenth [when I was summoned], and on the twelfth, I fully described to Hei no Saemon the errors of the True Word, Zen, and Nembutsu schools, as well as Ryokan’s failure in his prayers for rain.  As his warriors listened, they would burst into laughter, and at other times become furious.  But will not go into the details here.


The Actions of the Votary of the Lotus Sutra, WND, 766


Written to the lay nun Konichi in 1276 from Minobu
Be as fearless as Nichiren when he acted and spoke out before Hei no Saemon-nojo.


Letter to the Brothers, WND, 498


Written to Ikegami Munenaka and Ikegami Munenaga on April 16, 1275 from Minobu

For me, Nichiren, my best allies in attaining Buddhahood are Kagenobu, the priests Ryokan, Doryu, and Doamidabutsu, and Hei no Saemon and the lord of Sagami.  I am grateful when I think that without them I could not have proved myself to be the votary of the Lotus Sutra.


The Actions of the Votary of the Lotus Sutra, WND, 770


Written to the lay nun Konichi in 1276 from Minobu

On the eighth day of the fourth month, I had a meeting with Hei no Saemon.  As I had expected all along, my warnings went unheeded.  I now had remonstrated with the authorities three times for the sole purpose of saving Japan from ruin.  Mindful that one whose warnings are thrice ignored should retire to a mountain forest, I left Kamakura on the twelfth day of the fifth month.


Letter to Konichi-bo, WND, 661


Written to Konichi-bo in March of 1276 from Minobu

2000d2
Meaning of “the selection of the time”
In the “Medicine King” chapter, the Buddha states:  “In the last five-hundred-year period you must spread it abroad widely throughout Jambudvipa and never allow it to be cut off.”  The Great Teacher T’ien-t’ai comments on this by saying, “In the last five-hundred-year period, the mystic way will spread and benefit humankind far into the future.”  And the Great Teacher Miao-lo further says, “It is the time when the great teaching will be propagated.”  All these passages indicate that, during the last five-hundred-year period, the Lotus Sutra will be propagated, and thereafter will continue to exist throughout Jambudvipa and never disappear.

How Those Initially Aspiring to the Way Can Attain Buddhahood through the Lotus Sutra, WND, 879
Written to Myoho in 1277 from Minobu

Now what is known as a teaching of importance is nothing special.  One who can, in accordance with the time, discern without the slightest error what is important both for oneself and for the country is a person of wisdom.  The Buddha is called worthy of respect because he ponders the past and knows the future.  Nothing surpasses the wisdom of knowing the three existences.  Although they were not Buddhas, because sages and worthies such as Nagarjuna, Vasubandhu, T’ien-t’ai, and Dengyo, though not nearly to the same degree as the Buddha, generally understood the affairs of the three existences, their names have been passed on into the future.


The Mongol Envoys, WND, 628


Written to Nishiyama in 1275 from Minobu
A person of wisdom is one who, understanding the time, spreads the teachings of the Lotus Sutra accordingly; this is his most important task.


Letter to Horen, WND, 518


Written to Soya Kyoshin in April of 1275 from Minobu

The cuckoo sings when spring is waning, the cock waits until the break of day to crow.  If even these lowly creatures have such an understanding of time, then how can a person who wishes to practice the teachings of Buddhism fail to make certain what time it is?


The Selection of the Time, WND, 538


Written to Yui on June 10, 1275 from Minobu
Though the moon is beautiful, the full splendor of its light can only be seen in autumn.  Though the cherry blossoms are lovely, they open only in spring.  All things depend on the time.  Since that is so, may we not suppose that, during the two thousand years of the Former and Middle Days of the Law, the time had not yet come for the daimoku of the Lotus Sutra to spread?  


The Blessings of the Lotus Sutra, WND, 669


Written to Kuwagayatsu Myomitsu on March 5, 1276 from Minobu

A hundred years of practice in the Land of Perfect Bliss cannot compare to the benefit gained from one day's practice in the impure world.  Two thousand years of propagating Buddhism during the Former and Middle Days of the Law are inferior to an hour of propagation in the Latter Day of the Law.  This is in no way because of Nichiren's wisdom, but simply because the time makes it so.  In spring the blossoms open, in autumn the fruit appears.  Summer is hot, winter is cold.  The season makes it so, does it not?


On Repaying Debts of Gratitude, WND, 736


Written to Joken-bo & Gijo-bo on July 21, 1276 from Minobu
Youth, Scale the Mountain of Kosen-rufu of the Twenty-first Century, December 10, 1981, Oita, Japan

The coming age is in desperate need of such youthful leaders.  One who has no faith or philosophy is like a ship without a compass.  The times have been changing from the age of materialism to the age of the mind, from the age of the mind to the age of life.  People have begun to awaken to the true source of happiness, which exists only within one’s life.  It can be said that the age where one’s greatness is measured by fame or wealth has passed.  The sovereigns of the day are the common people 


Buddhism in Action, Vol. 1, pg. 160

“The Opening of the Eyes”: The Great Compassion of the Original Buddha, January19, 1981, Hawaii

The Latter Day of the Law is defined in Buddhism as a time when people’s condition of life is more polluted and their tendency toward evil more pronounced than any preceding era, which was three thousand years ago in the age of Shakyamuni and in the later ages of T’ien-t’ai and Dengyo.  In this sense, Nichiren Daishonin’s mercy is strict in that it tries to break evil, and has been compared to the stern love of a father.


Buddhism in Action, Vol. 1, pg. 266-267

Buddhism Blossoms When You Take Action, January 1, 1986, New Year’s Message – SGI Graphic

The number of those of us who protect the Mystic Law may still be small, and I know that you persevere in your efforts both day and night.  I am convinced that your strong faith and your continuous struggles to make kosen-rufu a reality have guaranteed a glorious future for the people of the world.  This is because we are at the beginning of the ten thousand years of the Latter Day of the Law, the time when, according to Nichiren Daishonin, the Mystic Law will prosper throughout the world 


Buddhism in Action, Vol. 3, pg. 151-52

Become Heroes in Faith, August 2, 1986, Tokyo, Japan

The present age is referred to as the “age of irresponsibility.”  I am very deeply concerned about this trend of the times.  My belief is that it is only natural that human beings, especially leaders, should take responsibility in any undertaking.  I strongly sense that the large-scale destruction awaits us if this trend toward irresponsibility goes unchecked.  In our daily activities for kosen-rufu as well, I hope that you, as leaders, will carry out a sincere practice and accept responsibility for everything, whether it is big or minute.  


Buddhism in Action, Vol. 4, pg. 91

Become Heroes in Faith, August 2, 1986, Tokyo, Japan

“…today, seven hundred years later, ...  all those priests and lay persons who once hindered the propagation of true Buddhism in the days of Nichiren Daishonin may be said to have been reborn as priests and teachers of other heretical Buddhist sects and now stand in our way....  Moreover, they hide their true identity, confuse believers through their evil tactics and harass those people who are dedicated to the correct practice of faith.  In other words, they function as devilish influences.  If we understand the three existences of life, we can clearly perceive such a sequence of events.  And this is what Mr. Toda once stated.  


Buddhism in Action, Vol. 4, pg. 97

Forge a History of Propagating the True Law That Will Shine for All Eternity, 8-11-86, Nagano, Japan

Achievements in society tend mostly to fade into oblivion and disappear with time; however, in the realm of Buddhism, such deeds that at the time may seem quite ordinary and trivial are engraved more deeply in history and shine even more brilliantly with time.  


Buddhism in Action, Vol. 4, pg. 115-16

Build a Solid Foundation for the Eternal Flow of Kosen-rufu, September 12, 1986, Tokyo, Japan

The tremendous development of kosen-rufu at the present time is the result of our having advanced fearlessly, embodying this great spirit; and it is because Mr. Toda and many senior members made every effort to proclaim the validity of the Daishonin’s Buddhism and the greatness of the Mystic Law.  


Buddhism in Action, Vol. 4, pg. 151

Walk the Way of the Bodhisattvas of the Earth, September 20, 1986, Hachioji, Japan

The term “votary of the Lotus Sutra” specifically indicates Nichiren Daishonin; generally, however, it refers to all people who are seeking to accomplish kosen-rufu in accordance with the Daishonin’s teachings.  This passage indicates that a time will come when the Daishonin’s teachings have been put into practice — a time when his Buddhism will have been widely spread, and people throughout the world will recite the daimoku as votaries of the Lotus Sutra.  This will be a time of “emerging from the earth” in the true sense.  I do not think I am alone in sensing that we are now approaching just such a time.  


Buddhism in Action, Vol. 4, pg. 179

The Buddha is the one who most keenly “comprehends the time.”  The Buddha awaits the proper time, discerns the nature of the time, creates the time and expounds the Law the accords with the time.  Such is the Buddha’s wisdom and compassion.


“Why do the people suffer?”  “For what do the people yearn?”  “What teaching enables the people to become happy?  And when should it be taught?”  The Buddha ponders these matters constantly and expounds the Law freely in accordance with the time.


In this sense, to ”know the time” is also to understand the hearts of the people.  The Buddha is a leader who is a master at understanding the others’ hearts.  The Buddha is an “instructor of the spirit” and an expert on human nature.


From the Buddha’s standpoint, “that time” is the time when the Buddha initiates the struggle to enable all people to attain enlightenment.  And for the disciples, it is the time when they directly grasp and become powerfully aware of the Buddha’s spirit.


Regarding the importance of the time, Nichiren Daishonin says, “One who wises to study the teachings of Buddhism must first learn to understand the time”  (MW-3, 79).  Thus he indicates that Buddhism is expounded based on the time, and that the teaching that should be propagated is the one that accords with the time.


Proclaiming this period of the Latter Day of the Law to be the time when the Great Pure Law of Nam-myoho-renge-kyo should be spread, the Daishonin launched the struggle to propagate the Mystic Law and enable all people of the Latter Day to attain enlightenment.


Lectures on the “Expedient Means” & “Life Span” Chapters of the Lotus Sutra, V-1, pp. 31-32

SGI President Ikeda’s Dec. 14 Speech

The Daishonin writes: “Everything depends upon the country and the time.  Those who practice Buddhism should understand this principle”  (GZ, 1579).  The SGI has always followed this teaching.  In whatever country and whatever age, we will always find a way forward, as long as we draw on the inexhaustible wisdom of Buddhism that functions in accord with changing circumstances.  We will be able to blend harmoniously amid diverse cultures and societies, and make great contributions to people’s happiness, social prosperity and world peace.  This is the power of our faith as practitioners of the Daishonin’s Buddhism.


World Tribune, February 2, 2001, pg. 6

SGI President Ikeda’s message for May 3, Soka Gakkai Day

Nichiren Daishonin writes, “Can there be any doubt that, after this period described in the Great Collection Sutra when ‘the pure Law will become obscured and lost,’ the great pure Law of the Lotus Sutra [Nam-myoho-renge-kyo] will be spread far and wide throughout Japan and all the other countries of Jambudvipa [the entire world]” (WND, 550).  


In perfect accord with this passage, the SGI has inherited the lifeblood of the Buddha’s intent and decree, developing into a lay Buddhist organization of unparalleled scale and attaining truly monumental achievements.  The dazzling sun of the Daishonin’s Buddhism has now begun to illuminate the skies of the new millennium and usher in the dawn of a Century of Life.


World Tribune, May 11, 2001, pg. 1
Even if they retire to the mountain forests and engage intensely in the meditation on the three thousand realms in a single moment of life, or retire to a quiet spot and concentrate on the three mysteries [of body, month, and mind], if they do not understand the time of the people’s capacity and perceive which of the two methods, shoju or shakubuku, is appropriate, then they can never free themselves from the sufferings of birth and death.


The Opening of the Eyes (II), WND, 286, February 1272, (MW-2)

Anyone who practices Buddhism should first understand the two types of practice — shoju and shakubuku.  All the sutras and treaties fall into one of the other of these two categories.  Though scholars in this country may have studied Buddhism extensively, they do not know which practice accords with the time.  The four seasons continually repeat themselves, each in turn manifesting its own characteristics.  In summer it is hot; in winter, cold.  Flowers blossom in spring, and fruit ripens in autumn.  Therefore, it is only natural to sow seeds in spring and reap the harvest in fall.  If one sowed in autumn, could one harvest in spring?  Heavy clothing is useful in bitter cold, but of what use is it in sweltering heat?  A cool breeze is pleasant in summer, but what good is it in winter?  Buddhism works in the same way.  There is a time when the Hinayana benefit of humanity, a time when the provisional Mahayana doctrines are disseminated for the benefit of humanity and a time when the true Mahayana teaching is spread to enable people to obtain the fruit of Buddhahood.  The two millennia of the Former and middle Days of the law required the spread of the Hinayana and provisional Mahayana teachings, but the first five hundred years of the Latter Day call for only the Lotus Sutra, the pure and perfect teaching of the one vehicle of Buddhahood, to be spread abroad widely.  As predicted by the Buddha, now is the age of quarrels and disputes when the pure Law becomes obscured and lost, and the provisional and true teachings are hopelessly confused.


When one must face enemies, one needs a sword, a stick, or a bow and arrows.  When one has no enemies, however, such weapons are of no use at all.  In this age, the provisional teachings have turned into enemies of the true teaching.  When the time is right to propagate the teaching of the one vehicle, the provisional teachings become enemies.  When they are a source of confusion, they must be thoroughly refuted from the standpoint of the true teaching. 


On Practicing the Buddha’s Teachings, WND, 394, May 1262  (MW-1)

2000d3
Spirit to fight against authoritarianism
If in this present existence I am so fearful for my life that I fail to speak out, then in what future existence will I ever attain Buddhahood?  Or in what future existence will I ever be able to bring salvation to my parents and my teacher?  With thoughts such as these uppermost in my mind, I decided that I must begin to speak out.  And, just as I had expected, I was ousted, I was vilified, I was attacked, and I suffered wounds.  Finally, on the twelfth day of the fifth month in the first year of the Kocho era (1261), the year with the cyclical sign kanoto-tori, having incurred the wrath of the authorities, I was banished to Ito in the province of Izu.  Eventually, on the twenty-second day of the second month in the third year of Kocho, cyclical sign mizunoto-i, I was pardoned and allowed to return.

On Repaying Debts of Gratitude, WND, 727


Written to Joken-bo & Gijo-bo on July 21, 1276 from Minobu
In all Japan, I alone understand why such things are happening.  At first I pondered whether or not I should speak out.  Yet what was I to do?  Could I turn my back on the teachings of the Buddha who is father and mother to all living beings?  Resolving to bear whatever might befall me, I began to speak out, and in these more than twenty years I have been driven from my dwelling, my disciples have been killed, and I have been wounded, exiled twice, and finally was nearly beheaded.  I spoke out solely because I had long known that the people of Japan would meet with great suffering, and I felt pity for them.  Thoughtful persons should therefore realize that I have met these trials for their sake.  If they were people who understood their obligations or were capable of reason, then out of two blows that fall on me, they would receive one in my stead.  But far from it — rather, they arouse hatred toward me, which is something I cannot understand.  And lay people, not having heard the truth, either drive me from my dwelling place or hate my disciples.  It is beyond comprehension.


Reply to Yasaburo, WND, 828


Written to Saito Yasaburo on August 4, 1277 from Minobu
Now when I, Nichiren, having been born in this country of Japan, hold up the bright mirror of both the Lotus Sutra and all the other sutras to the faces of all the persons in Japan, I see that matters differ not in the slightest from what the sutras predict.  Just as the Buddha foretold, great changes are taking place in the heavens and disasters are occurring on earth.  


For some time now I have known that this nation is destined for destruction.  I knew that, if I reported this to the ruler, and if it were still possible that the nation might be preserved in peace and safety, then he would surely ask me to clarify the meaning of my words; but if the nation were indeed doomed, then the ruler would refuse to heed my advice.  And if he refused to heed my advice, I knew that I would most likely be condemned to exile or execution.  Yet the Buddha has warned us, “If, while understanding this matter, you still hesitate to risk your life and therefore do not declare it to the people, then you are not only my enemy but the deadly enemy of all living beings and are bound to fall into the great citadel of the Avichi hell.”  


At this point I became troubled as to how to proceed.  If I spoke out with regard to this matter, there was no telling what might become of me.  My own safety was of little concern, but suppose that my parents, siblings, and perhaps even one other person out of a thousand or ten thousand should follow me.  They, too, would surely be hated by both the ruler and the common people.  And if they were so hated, then, not having a full understanding of the Buddhist teachings, they would find it difficult to endure the attacks of others.  Though they had supposed that, by practicing the Buddha’s teachings, they would gain peace and security, in fact they would find that, because they had embraced this teaching, they were beset by great hardships.  In that case they would then slander this teaching as a distorted one and therefore fall into the evil paths.  How pitiful that would be!  


But if, on the other hand, I failed to speak out on this matter, then I would not only be going against the vow I made to the Buddha, but I would become the deadly enemy of all living beings and be condemned without fail to the great Avichi hell.  Thus, though I had pondered which course of action to take, I made up my mind to speak out.


Reply to the Lay Priest Takahashi, WND, 607


Written to the lay priest Takahashi on July 12, 1275 from Minobu
In the “Encouraging Devotion” chapter of the Lotus Sutra, it is recorded that, in the last five-hundred-year period, or two thousand or so years after the Buddha’s passing, there will be three types of enemies of the Lotus Sutra.  Our present age corresponds to this last five-hundred-year period.  And as I, Nichiren, ponder the truth of the Buddha’s words, I realize that these three types of enemies are indeed real.  If I allow them to remain hidden, then I will not be the votary of the Lotus Sutra.  Yet if I cause them to appear, then I am almost certain to lose my life.


The Teaching, Capacity, Time, and Country, WND, 52

Written on February 10, 1262 from Ito on the Izu Peninsula — recipient unknown 

Understand then that the votary who practices the Lotus Sutra exactly as the Buddha teaches will without fail be attacked by the three powerful enemies.  In the more than two thousand years that have passed since the Buddha's advent, Shakyamuni himself, T'ien-t'ai and Dengyo were the only three who perfectly carried out the Buddha's teachings.  Now in the Latter Day of the Law, Nichiren and his disciples and lay believers are just such practitioners.


On Practicing the Buddha's Teachings, WND, 395


Written to all believers in May of 1273 from Ichinosawa on Sado

Although I, Nichiren, am not a man of wisdom, the devil king of the sixth heaven has attempted to take possession of my body.  But I have for some time been taking such great care that he now no longer comes near me.  Therefore, because the power of the heavenly devil is ineffectual against me, he instead possesses the ruler and his high officials, or foolish priests such as Ryokan, and causes them to hate me.


Reply to Sairen-bo, WND, 310

Written to Sairen-bo Nichijo on April 13, 1272 from Ichinosawa on Sado

The Changing Role of Leaders

Authoritarianism of any sort goes against the spirit of Buddhism and is an evil that Nichiren Daishonin fought against throughout his life.  

Seikyo Times, August 1990, p.72

Youth, Scale the Mountain of Kosen-rufu of the Twenty-first Century, December 10, 1981, Oita, Japan

No one can stop the colossal tide of our movement.  In spite of any pressure from authority or any hindrance, this river will definitely increase its volume and hasten its flow into the great ocean, taking the lead in the trend of the times 


Buddhism in Action, Vol. 1, pg. 158

Ordinary People:  Men of Great Knowledge,  June 15, 1986, Kyoto, Japan

More dreadful than any other state of life is the devilish nature of authority, which lurks in one’s mind.  It is the condition what obliterates one’s sense of justice, manifesting itself in the force that oppresses religion and tortures the people.  


Buddhism in Action, Vol. 4, pg. 11

Ordinary People:  Men of Great Knowledge,  June 15, 1986, Kyoto, Japan

There are many religions that have lost their essential spirit as a result of oppression from those in power.  Ours should not become a religion like this.  If we succumb to power or authority, we will lose the essence of our faith and will distort the meaning of Buddhist philosophy.  In this sense, I would like to emphasize that we should clearly discern right from wrong, and continue to make efforts toward the building of a world of human solidarity without fear.


Buddhism in Action, Vol. 4, pg. 11

April 8

Great individuals fight abuses of authority.  The truly strong do not lord it over the weak.  People of genuine strength and courage battle against the powerful, the arrogant, the authoritarian, the evil and corrupt ― all who look down on the people with contempt.


For Today & Tomorrow, pg. 110

November 14

In a family, if one person is unhappy, then so is the entire family.  Therefore, I would like you to sincerely pray for and protect one another so that there are no people who are unfortunate and unhappy, or who abandon their faith, and that every person will become happy.  These are the kinds of humanistic bonds among fellow members that give birth to true unity.  Coercion or force stemming from power and authority is ineffective at crucial moments.


For Today & Tomorrow, pg. 348

“The Opening of the Eyes”: The Great Compassion of the Original Buddha, January19, 1981, Hawaii

The phrase “endure persecution” in the quoted passage does not mean to passively bear hardships.  Moreover, the Daishonin is not considered great and respectworthy simply because he endured persecutions.  He is respectworthy because, in spite of many persecutions that pursued him throughout his life, he continued to refute misleading teachings and to clarify the correct teaching, establishing for all humanity the Mystic Law, the great Law which is eternal and imperishable.  This is why we should never forget that we cannot repay our gratitude to him too much.  


Buddhism in Action, Vol. 1, pg. 264

Protect Those Who Strive behind the Scenes, March 23, 1988, Wakayama, Japan

In contrast, how did the authorities, who led their country into war and ordered their people onto the battlefield, fare?  Not only did they manage to survive by remaining far behind the lines of battle, but even after the war more than a few remained in the seat of power and continued to enjoy material wealth and social status.  Nothing could be more contradictory or irrational.  It makes me painfully aware of the dreadful nature of authority, the horror of war, and the frightful deviousness of human beings.


I myself came to know the evils of war and authority when I was young.  My four brothers were sent into battle, where they repeatedly experienced the misery of war.  My eldest brother died on the battlefield, while those responsible for the war returned to society and, one after another, regained their wealth and status.  Seeing this, I made a firm resolution to dedicate my entire life to fighting authoritarianism as an ally of the common people, who have always sacrificed so much.


Fortunately, I was able to encounter the Buddhism of Nichiren Daishonin.  When I learned that its fundamental spirit lay in valuing ordinary people above all else and enabling them to build a solid happiness, I was overjoyed. It was my mentor Josei Toda who taught me this.  Mr. Toda deeply embodied the Daishonin’s spirit.  To always side with and fight for the sake of the people was both his lifelong aim and the way he lived.


I have never forgotten, even for a moment, his spirit to protect ordinary people.  I have exerted myself in everything with all my might to realize his ideals.  Ours must not be a society that sacrifices its people.  Ours must not be an age when the people are looked at scornfully, made to feel threatened or suffer from a lack of moral courage.  No matter what, it is the people who play the leading role in society.  We should create a world where each anonymous individual can freely enjoy the highest degree of happiness.


To this end, ordinary people must become more “powerful.”  They should strive to become stronger so that they will never surrender to the evil power of authoritarianism.  Therefore, I want to emphasize that, in order to secure a victory for the people, the Soka Gakkai should advance strongly and courageously, sinking its roots more deeply into all facets of society and widening its bonds of trust and understanding among human beings.


Buddhism in Action, Vol. 7, Pages 267-68

Courage

To be fearless no matter what happens — that is the root of true happiness.  To move forward resolutely regardless of what lies in store - that is the spirit, the resolve, that leads to human victory.  But if we allow ourselves to be disturbed by petty criticism and slander, if we fear pressure or persecution, we will never advance or create anything of lasting value.


Great individuals fight abuses of authority.  The truly strong do not lord it over the weak.  People of genuine strength and courage battle against the powerful, the arrogant, the authoritarian, the evil and corrupt — all who look down on the people with contempt.  


Faith Into Action, P. 106

Mahayana Buddhism and Twenty-first-Century Civilization, September 24, 1993, Harvard University

Dialogue is not limited to formal debate or placid exchange that wafts by like a spring breeze.  There are times when, to break the grip arrogance, speech must be like the breath of fire.  Thus, although we typically associate Shakyamuni and Nagarjuna only with mildness, It was the occasional ferocity of their speech that earned them the sobriquet of “those who deny everything,” in their respective eras.  


Similarly, Nichiren, who demonstrated a familial affection and tender concern for the common people, was uncompromising in his confrontations with corrupt and degenerate authority.  Always unarmed in the chronically violent Japan of his time, he relied exclusively and unflinchingly on the power of persuasion and nonviolence.  

(Seikyo Times, Dec. 1993, pg. 23)


A New Humanism — The University Addresses of Daisaku Ikeda, pg. 156

Fighting Evil

President Toda once said:  “To really change one’s life, to transform it at the very core, one must struggle against great evil.  Change cannot be achieved by merely accumulating many small good deeds like so many minute particles of dust.  Only in battling against great evil can the mountain of great good, of benefit and fortune, be built.”  


Faith into Action, pg. 217

President Ikeda’s Feb. 27 speech

The Daishonin also strongly urges Tokimitsu to fight bravely, with all the spirit of youth, against the attacks of evil authorities:  “When those of rank reproach you for your faith, think of them as worthy adversaries of the Lotus Sutra.  Consider it an opportunity as rare as the blossoming of the udumbara plant, or the blind turtle encountering a floating sandalwood log, and replay to them firmly and resolutely” (WND, 800-01).  While on the one hand the Daishonin encourages Tokimitsu to treat all living beings as his fathers and mothers, on the other hand he urges: “Fight back fiercely against evil.  That is what it means to be young!”


World Tribune, April 6, 2001, pg. 6

Conversations With Youth, #7

Ikeda:  Mr. Makiguchi labeled those who do not speak out when they should “cowards,” and he did not hesitate to refute the evil of the priesthood, which had bowed to the trend of the times and compromised its principles.  Even in prison, he spoke about the Daishonin’s Buddhism to his prosecutors and his guards, carrying on with his struggle to proclaim the truth to the very end.  Nichiren Daishonin writes, “Words manifest through sound to convey the sentiments in our heart” (Gosho Zenshu, P. 563).  Consequently, how passionately we are able to speak out about the truth depends on how deeply we care about a given issue, on the passion of our commitment.  


Seikyo Times, January 1995, pg. 51

The New Human Revolution, Volume 7:  Chapter 4 At the Helm (15 and 16)
At President Kennedy’s request, preparations for the meeting were conducted under extreme secrecy.  But by the time Shin’ichi returned from his overseas trip, news of the meeting had got out, probably because various arrangements had to be made for him to travel abroad again.


Suddenly, word arrived that a member of the Diet, a veteran politician known to be a powerful player in Japan’s ruling party, wished to meet with Shin’ichi.  Thinking it would be rude to simply refuse, Shin’ichi decided to meet him, and personally went to visit the Diet member at his office.

After the briefest exchange of pleasantries, the Diet member began to speak in a patronizing, overly familiar tone.


The Diet member was trying to intimidate Shin’ichi with threats that his party could use its political clout to stop his meeting with President Kennedy at any time.

Shin’ichi felt a surge of anger, but he listened quietly to what the politician had to say.  The representative cast an upward glance at Shin’ichi, gauging his response.


Shin’ichi listened silently, but his mind was moving at lightning speed.  He thought: “The aim of this Diet member is crystal clear — he wants to make me feel indebted to him and use that to exploit the Soka Gakkai for political purposes.  We must never allow the pure world of the Soka Gakkai to be thrown into disarray by the dirty hand of political power.  But if I ignore his proposal, he will no doubt set about blocking my meeting with President Kennedy.  If he succeeds, his party will make a great show of its power and, gloating, continue again and again to try to force me to capitulate to their will.


“No!  I won’t give them an opening!  Although it is regrettable, I will have to cancel my meeting with President Kennedy this time.  Protecting the Soka Gakkai is the most important thing.  It was not for my own benefit that I wanted to meet the president.  It’s not so crucial for me to see him that I should have to beg these politicians to be allowed to do so.”  Shin’ichi swiftly steered a new course.


World Tribune, May 19, 2000, pg. 9

The New Human Revolution, Volume 7:  Chapter 4 At the Helm (17)
When the politician finished, Shin’ichi Yamamoto smiled, but said firmly: “I understand what you are saying, and I respect the views of you and your colleagues.  Let’s just forget about my meeting with President Kennedy.  I will cancel it entirely.  I’ll wait another opportunity presents itself.”


The politician was taken aback.  He had obviously never expected such a reply.


“Cancel the meeting?” he exclaimed.  “But… if you do that, you’ll lose such a wonderful opportunity…”


Shin’ichi broke in:  “I haven’t the slightest intention of calling on the help of you and your colleagues to meet President Kennedy.  It would change the whole meaning of why I was going to see him in the first place.


“Furthermore, I have never for a moment cherished the base idea of boosting my prestige by meeting with the U.S. president.  That may be the way politicians think, but you are grossly mistaken in assuming the same about me.


“I wanted to meet with President Kennedy out of a desire to generate a tide toward peace for all humanity and to open a path of dialogue between the Eastern and Western blocs.  I believe this is also in the interests of Japan.


“The Soka Gakkai has always acted wholeheartedly, with the purest motives for the happiness of the people, the prosperity of society and the peace of the world.  It does not tolerate self-serving political bartering.


“To sincerity, I respond with even greater sincerity.  To arrogance, I respond with strength.  Against evil and injustice, I fight armed with truth.  This is my creed and my conviction.”


Sweat trickled down the Diet member’s face.  As he mopped it up with a handkerchief, he tried to mask his confusion with feigned generosity.


World Tribune, June 2, 2000, pg. 9

Nationwide Conference for Prefecture Leaders, April 26, 2001, Shinanomachi, Tokyo, Japan

Looking at the long sweep of history, we find that the Daishonin appeared 700 years after Buddhism was first transmitted to Japan from Korea.  And that was 700 years from the time of the Great Teacher T’ien-t’ai of China.


The Daishonin says:  “Now, more than 700 years after Buddhism was introduced to Japan…the great Law never heard of in previous ages is spreading throughout Japan.  How reassuring it is to know that not only the people here, but those of India, China, and the entire land of Jambudvipa will be able to attain Buddhahood!” (WND, 482).


The SGI, which is actualizing the Buddha’s prophecy for the propagation of the Law throughout the entire world, was founded 700 years after the Daishonin waged his struggles for the Law.  Were it not for the SGI, the Lotus Sutra and the Daishonin’s writings would be nothing but collections of empty words.


The completion of each of these 700-year intervals has been occasioned by landmark struggles to protect the lifeblood of the Law.  Buddhism can only be protected by waging a sublime, magnificent struggle of faith.  A passage in the Nirvana Sutra that the Daishonin cites explains that 700 years after the Buddha’s death a villain appearing in the form of a sage or Buddha will seek to destroy the Law (see Gosho Zenshu, p. 651).


The Soka Gakkai has resolutely fought and defeated a conspiracy of corrupt priests seeking to destroy the Law that arose, just as this passage predicts, 700 years after the Daishonin’s passing.  Advancing in the exemplary unity of many in body, one in mind, let us from May 3 make a new departure, loudly sounding a new cycle of Seven Bells in the new century.


World Tribune, June 29, 2001, Pg. 5

Reviving Education:  The Brilliance of the Inner Spirit — 

Further Thoughts on Education in the Twenty-first Century

Aversion to Good, Aversion to Evil

The philosopher and religious writer Simone Weil (1909-43) astutely observed that for writers of her day “words which contain a reference to good and evil” had become “degraded, especially those which refer to the good” (288).  We see this increasingly in our own time, when words related to good — not only courage but also effort, patience, love and hope — are met with cynicism and indifference.  Ours is a social climate in which people are perhaps fearful of being judged by others and hesitate even to utter such words.  Unless we boldly confront cynicism and indifference, we will be unable to make fundamental and effective responses.  


This undercurrent of social and spiritual malaise has spread rapidly in recent years.  The question, “Why is it wrong to kill people?” was asked recently on a popular Japanese television program.  It then became the title of a feature series in a magazine and was later published as a book (Nagai).  These phenomena give us an indication of where the problem lies:  when even the time-honored tenets and virtues articulated in all the major world religions, such as prohibitions against the taking of human life, are called into question, one can easily imagine the prevailing attitude toward coercive and violent behavior such as bullying.  I believe we must wake up to the fact that cynicism and indifference erode society at its roots and are potentially more dangerous than any individual act of evil.  


Two men with whom I co-published a series of dialogues, the renowned Russian children’s author Albert A. Likhanov and Norman Cousins, known as the conscience of America, both shared this view.  They adamantly warned against the dangers of indifference and cynicism in the face of evil — even more than evil itself — because these attitudes reveal a decisive lack of passionate engagement with life, an isolation and withdrawal from reality.


Citing the paradoxical words of Bruno Jasienski, Likhanov warns of the profound harm apathy inflicts on a young person’s soul:  

Do not fear your enemies.  The worst they can do is kill you.  Do not fear friends.  At worst, they may betray you.  Fear those who do not care; they neither kill nor betray, but betrayal and murder exists because of their silent consent.  (Wakamonotachi, P. 161)

In other words, it is the act of averting our eyes from acts of murder or betrayal that allows such evil to proliferate without end.  Similarly, Cousins makes reference to the following statement by Robert Louis Stevenson:  “I hate cynicism a great deal more than I do the devil, unless perhaps the two are the same thing” (pp. 48-49).


He voices his own deep concern that the defeatism and self-doubt characteristic of a pessimistic attitude will undermine and destroy such values as idealism, hope and trust.  


A state of life controlled by apathy and cynicism grows immune to emotions of love or hatred, suffering or joy, and retreats into a barren, makeshift world of alienation.  Indifference toward evil implies an indifference toward good.  It makes for a bleak state of life and a semantic space estranged from the vital drama of the struggle between good and evil.


Children’s keen senses quickly detect the apathy and cynicism rampant in an adult world bereft of values.  It is perhaps for this reason that adults become uneasy when they see in children’s hearts an eerie and familiar darkness.


Evil, like good, is an undeniable reality.  Without evil there is no good, and without good there is no evil:  they coexist and are defined by their complementarity.  Depending on one’s response or reaction, evil can be transformed to good or good to evil.  In this sense, they are both relative and transmutable.  We must therefore recognize that both good and evil are defined in relation to its opposite or “other,” and that the “self” is defined by this dynamic.


Living Buddhism, July 2001, pg. 25-26

Reviving Education:  The Brilliance of the Inner Spirit — 

Further Thoughts on Education in the Twenty-first Century

 “Self” in the Absence of “Other”

In Buddhism we find the concepts of “the oneness of good and evil” (zen’aku funi) and “the fundamental neutrality of life with regard to good and evil” (zen’aku muki) (Nichiren, Writings).  As an example, for the historical Buddha Shakyamuni (representing good) to attain enlightenment and thereby fulfill his purpose in life there had to exist an opposing, evil “other,” in this case his cousin Devadatta who sought to undermine and then destroy him.  In contrast, the failure to acknowledge and reconcile oneself with the existence of an opposing “other” is the basic flaw in an apathetic, cynical approach to life, in which only the isolated self exists.  

…
In the course of our discussion, peace scholar Johan Galtung mentioned that the prerequisite for an “outer dialogue” is an “inner dialogue” (p. 64).  If the concept of “other” is absent from “self,” true dialogue cannot take place.


Exchanges between two individuals both lacking a sense of “other” might appear to be dialogue, but are in fact simply the trading of one-sided statements.  Communication inevitably fails.  Most distressing in this semantic space — at once voluble and empty — is that words lose their resonance and are eventually stifled and expire.  The demise of words naturally means the demise of an essential aspect of our humanity — the capacity for language that earned us the name Homo loquens.  


Reality can be revealed only through genuine dialogue, where “self” and “other” transcend the narrow limits of ego and fully interact.  This inclusive sense of reality expresses a human spirituality abounding in vitality and empathy.


In a lecture I gave at Harvard University in 1991, I stated that the times require an ethos of “soft power.”  I suggested that an inner-motivated spirituality constitutes the essence of soft power and that this derives from inner-directed processes.  It becomes manifest when the soul has struggled through phases of suffering, conflict, ambivalence, mature deliberation, and, finally, resolution.  


It is only in the burning furnace of intense, soul-baring exchanges — the ceaseless and mutually supporting processes of inner and outer dialogue between one’s “self” and a profoundly internalized “other” — that our being is tempered and refined.  Only then can we begin to grasp and fully affirm the reality of being alive.  Only then can we bring forth the brilliance of a universal spirituality that embraces all humankind.  


Living Buddhism, July 2001, pg. 26-27

2000d4
Stand Alone Spirit
Whether tempted by good or threatened by evil, if one casts aside the Lotus Sutra, one destines oneself for hell.  Here I will make a great vow.  Though I might be offered the rulership of Japan if only I would abandon the Lotus Sutra, accept the teachings of the Meditation Sutra, and look forward to rebirth in the Pure Land, though I might be told that my father and mother will have their heads cut off if I do not recite the Nembutsu — whatever obstacles I might encounter, so long as persons of wisdom do not prove my teachings to be false, I will never yield!  All other troubles are no more to me than dust before the wind.


The Opening of the Eyes (2), WND, 280


Written to Shijo Kingo in February of 1272 from Tsukahara on Sado
Carry through with your faith in the Lotus Sutra.  You cannot strike fire from flint if you stop halfway.  Bring forth the great power of faith, and be spoken of by all the people of Kamakura, both high and low, or by all the people of Japan as “Shijo Kingo, Shijo Kingo of the Lotus school!”  Even a bad reputation will spread far and wide.  A good reputation will spread even farther, particularly if it is a reputation for devotion to the Lotus Sutra.

Earthly Desires Are Enlightenment, WND, 319


Written to Shijo Kingo on May 2, 1272 from Ichinosawa on Sado

A passage from the Lotus Sutra reads that it is “the most difficult to believe and the most difficult to understand.”  Many hear about and accept this sutra, but when great obstacles arise, just as they were told would happen, few remember it and bear it firmly in mind.  To accept is easy; to continue is difficult.  But Buddhahood lies in continuing faith.  Those who uphold this sutra should be prepared to meet difficulties.  It is certain, however, that they will “quickly attain the unsurpassed Buddha way.”  To “continue” means to cherish Nam-myoho-renge-kyo, the most important principle for all the Buddhas of the three existences.  The sutra reads, “We will protect and uphold what the Buddha has entrusted to us.”  The Great Teacher T’ien-t’ai stated, “One accepts because of one’s power of faith and continues because of one’s power of constant thought.” 


The Difficulty of Sustaining Faith, WND, 471


Written to Shijo Kingo on March 6, 1275 from Minobu
Therefore, I say to you, my disciples, try practicing as the Lotus Sutra teaches, exerting yourselves without begrudging your lives!  Test the truth of Buddhism now!


The Selection of the Time, WND, 583-84


Written to Yui on June 10, 1275 from Minobu
Strengthen your resolve more than ever.  Ice is made of water, but it is colder than water.  Blue dye comes from indigo, but when something is repeatedly dyed in it, the color is better than that of the indigo plant.  The Lotus Sutra remains the same, but if you repeatedly strengthen your resolve, your color will be better than that of others, and you will receive more blessings than they do.


The Supremacy of the Law, WND, 615


Written to Nichimyo on August 4, 1275 from Minobu
Since I willingly bring these troubles upon myself, when others vilify me, I do not rebuke them.  Even if I wanted to rebuke them, there are too many of them.  And even when they strike me, I feel no pain, for I have been prepared for their blows from the very beginning.


On Repaying Debts of Gratitude, WND, 728


Written to Joken-bo & Gijo-bo on July 21, 1276 from Minobu
Moreover, even though one may encounter a wise teacher and the true sutra and thereby embrace the correct teaching, when one resolves to break free from the sufferings of birth and death and attain Buddhahood, one will inevitably encounter seven grave matters known as the three obstacles and four devils, just as surely as a shadow follows the body and clouds accompany rain.  Even if you should manage to overcome the first six, if you are defeated by the seventh, you will not be able to become a Buddha.


Letter to Misawa, WND, 894

Written to Misawa Kojiro on February 23, 1278 from Minobu
If you do not question and resolve your doubts, you cannot dispel the dark clouds of illusion, any more than you could travel a thousand miles without legs.


Letter to Niike, WND, 1031


Written to Niike Saemon-no-jo in February of 1280 from Minobu
You people look to other human beings to be your allies.  But I, Nichiren, make the gods of the sun and moon, Shakra and Brahma, my allies.


The Doctrine of Attaining Buddhahood in One’s Present Form, WND, 1057


Written to Myoichi-nyo on July 14, 1280 from Minobu

Since you now appear certain to attain Buddhahood, perhaps the heavenly devil and evil spirits are using illness to try to intimidate you.  Life in this world is limited.  Never be even the least bit afraid!


The Proof of the Lotus Sutra, WND, 1109

Written to Nanjo Tokimitsu on February 28, 1282 from Minobu
Anchoring Our Faith Firmly in Our Daily Lives, June 5, 1996, Los Angeles, California

It all comes down to you.  You have to polish and develop yourselves.  Should there be a leader or leaders in faith whom you do not like, all you have to do is determine not to become like them.  All you have to do is decide that you will become leaders who will make everyone feel comfortable and at ease.


My Dear Friends in America, Collected U.S. Addresses 1990-96, pg. 420

It is a mistake to suppose that the presence of many people ensures that great things can be achieved.  On the contrary a single person who towers above others will change the course of history and open new a new stage.  This principle is something I have talked about on many occasions.  It is very easy to tell others to stand alone but unless one actually stands alone the words are devoid of meaning and value.  In fact there is no need to talk about standing alone.  When you are standing alone and taking action other will definitely follow; at first two or three and eventually a great surging tide of people will stand up in your footsteps.


World Tribune, October 23, 1989

Youth Division Leaders

Be a young revolutionary who can fight at a crucial moment.  Be a youth division leader who can use good judgement and protect Buddhism, with the courage to crush evil and promote justice.  To inspire a vibrant spirit in your group, you, as the leader, must first stand alone.  If you chant Daimoku to the Gohonzon for your members’ development, your wish will penetrate their lives.


Guidance Memo, pg. 33

Opening Up a Brilliant New Century with the Buddhism of the Sun, December 19, 1987, Tokyo, Japan

In 1982, the Soka Gakkai was assailed by storms of abuse from the mass media.  Beset by these troubles, on November 18, the anniversary of the founding of the Soka Gakkai, I wrote the following short poem in my diary, and presented it to the Gohonzon and the late Mr. Toda:

As long as I live,

I will protect

The Soka Gakkai of the Buddha’s will,

Even though there are days

When my bitter tears fall ceaselessly.


Daisaku, disciple of Josei Toda

In this poem I expressed my unchanging pledge and resolve to follow the path of master and disciple throughout my life.  One who is only half serious or, what is worse, completely false in his intentions, or who says things simply to get by and to hide his meanness, while in reality seeking to escape from difficulties, is not qualified to speak of “the path of master and disciple.”  This relationship can be neither halfhearted or shallow.


The more numerous the obstacles and the more difficult the circumstances, the more willing we should be to suffer and endure hardships together and open up the way — this is the noble spirit of master and disciple.  As a human being, it is the loftiest and supreme path one can follow. Herein, I am convinced lies the true spirit of the Soka Gakkai, which we must never forget, whatever the age.


Buddhism in Action, Vol. 7, Pages 37-38 

No matter what you’re doing, do it yourself first.  Don’t depend on somebody else.  It is Zuitai to be swayed by another’s opinion.  Youth should have the spirit of Zuijii, to stand alone.


Regardless of what others may do or say, you should insist, “This is the traditional Gakkai spirit,” and practice it.  This is faith.


Guidance Memo, Page 210

President Ikeda’s Gosho Lecture:  The True Entity of Life 

The first person who stands alone is important, for he is the source of the future development. I want you to be firmly convinced that this is an unchanging principle of kosen-rufu.  Nichiren Daishonin teaches us the following in his Letter to Niike:  “The relation between cause and effect is like that between flower and fruit.  When someone lights a fire in a great plain of grass, even one as faint as a firefly, the fire will burn one, two, ten, a hundred and a thousand blades of grass, and finally reach all the trees and grass of the thousand mile plain.”  A single match can cause a great conflagration.  Each of us is a matchstick of faith.


Selected Lectures on the Gosho, pg. 68-69

President Ikeda’s Gosho Lecture:  The True Entity of Life

Since you believe in the Gohonzon, the entity of Nichiren Daishonin’s life, and live up to the spirit of Presidents Makiguchi and Toda, you should stand alone courageously, chanting and propagating daimoku in your respective fields.  To stand alone means to take total responsibility for kosen-rufu wherever you are — your home, office or community.  True Buddhism and kosenrufu lies in the places closest to you and steady, continuous activities.  We all have to be aware that we are here as envoys from the True Buddha, Nichiren Daishonin.


No matter what circumstances we may be in, each of us has his own set of human relationships.  He forms his own world of associations at his home, office and community with many types of people.  In the light of the Mystic Law these are the places to carry out his own mission and the people there are all fellow bodhisattvas.  In that group of people you are the one and only person who can assume the responsibility and mission for kosen-rufu.  To stand up alone to fight for kosenrufu in your own place is to “emerge from the earth.”


Selected Lectures on the Gosho, pg. 69-70

The Direct Way to True Happiness, April 19, 1982, Osaka, Japan

In this world where there are many who are cunning and deceptive, we may sometimes be deceived.  We may be insulted; we may be betrayed.  This happened during Nichiren Daishonin’s day, and earlier in the days of Shakyamuni and T’ien-t’ai.  But because the law of cause and effect is the law of the universe which is strict, please be convinced that from a far-reaching perspective and in the light of the Gosho, those who create such bad causes never fail to suffer from their negative effects.  Let me remind you of the words of a great man of literature who said that those who are strong when they stand alone are truly courageous.  


Buddhism in Action Vol. 1, pg. 212

The Mystic Law Is the Source of Strength, March 15, 1986, Tokyo, Japan

One who honestly lives up to the mission and responsibility which are his alone will be able to expand his life force and condition to the maximum degree ― just as the plum and cherry blossoms unfailingly come into full bloom at just the right time.  He will also gain a deep sense of pride, satisfaction and fulfillment at being able to utilize his utmost potential in this lifetime.


Buddhism in Action, Vol. 3, pg. 178

April 2

There is a saying, “One lion is worth more than a hundred sheep.”  No matter what troubles you may encounter, courageously stand alone, like the lion.  Faith of this kind is what we mean by the Gakkai spirit.  


Daily Guidance, Vol. 2, pg. 105

April 10

One may have to face all sorts of things in life, but I hope you will advance with the conviction:  “Even if I am completely alone, I will not be defeated.”  


Daily Guidance, Vol. 2, pg. 112

August 24

President Makiguchi and President Toda each stood alone.  The same is true of myself.  Even if one encounters all sorts of trials and hardships, to live on as befits a human being, pursuing the path of one’s mission to the end, is the Gakkai spirit.  


Daily Guidance, Vol. 2, pg. 255

February 25

Gandhi taught people to live with lionlike courage, impressing upon them that they could not afford to leave things up to others, that they had to stand up for themselves and fight for justice.  Ultimately, the only way forward is by developing self-reliance, forging a stand-alone spirit.  That is the only path to victory.  


For Today & Tomorrow, pg. 61

Nanjo Tokimitsu’s Dedication to Protecting the Believers, August 4, 1986, Shizuoka, Japan

I believe that Nichiren Daishonin’s praise for Nanjō Tokimitsu, who had staked his life on the battle for the Law, also applies to our millions of comrades in the Soka Gakkai who are dedicating their lives to the cause of kosen-rufu in the present age.  Those who are devoting themselves day and night to the struggle for kosen-rufu deserve the highest respect.  While confident of the great benefit you have accumulated from serving tens of billions of Buddhas in your past existences, you should be convinced that all of your descendants will bask in the great good fortune you develop in this life.  


Buddhism in Action, Vol. 4, pg. 107

Buddhism Teaches Respect for Other’s Individuality, November 29, 1986, Tokyo, Japan

Regardless of the age, it is a time of trial that the true worth of a person reveals itself.  I want each one of you to be an uncrowned king of humanity, a champion in happiness and spiritual wealth; cultivate a broad-minded personality, which, when you have withstood the rough-and-tumble of life, will shine all the more brilliantly.  All of you are as precious as gold to our movement of kosen-rufu.  As leaders of that movement, I ask you to exert yourselves even more strenuously in your activities.


Buddhism in Action, Vol. 4, pg. 312-13

Valiantly Devote Yourself to Kosen-rufu, June 8, 1986, Chiba, Japan

We are pledged to propagate the Buddhism of Nichiren Daishonin throughout society in an evil age fraught with the five impurities of the age, of desire, of the people, of thought and of life itself.  This struggle to propagate the Law requires extraordinary spiritual strength and determination.  Josei Toda, the second president of the Soka Gakkai, used to say to us, “Kosen-rufu cannot be achieved without invincible courage and an unparalleled fighting spirit.  These two are the key elements of the Gakkai spirit.  Only those who advance with invincible courage deserve the highest praise from Nichiren Daishonin.  Only they are entitled to receive great benefits.”  Throughout his life Mr. Toda continued to act true to his words.  I, too, attempt to live this spirit as I exert myself without respite for kosen-rufu.
Looking further back, the Daishonin dedicated his entire life to saving people with an unparalleled fighting spirit.  Undaunted by the relentless persecutions which came from all of the heretical sects, he opened the way for kosen-rufu, a path that will continue for all the years of the Latter Day of the Law.


It was invincible courage which constituted the Daishonin’s spirit.  This same courage filled the spirits of those who called themselves disciples of the Daishonin.  Similarly, it is an unparalleled fighting spirit that forms the backbone of the Soka Gakkai.  Therefore, these two ― invincible courage and an unparalleled fighting spirit ― are the essentials in our struggles to advance kosen-rufu as disciples of Nichiren Daishonin and as members of the Soka Gakkai.”  


Buddhism in Action, Vol. 3, pg. 297-98

President Ikeda’s Lecture on The True Entity of Life

Since you believe in the Gohonzon, the entity of Nichiren Daishonin’s life, and live up to the spirit of Makiguchi and Toda, I hope you will stand alone courageously, chanting and propagating daimoku wherever you are.  To stand alone means to take total responsibility for kosen-rufu in the home, office or community.  Buddhism and kosen-rufu lie in the places closest to you and in steady, continuous activities.  We all have to be aware that we are here as envoys from the original Buddha, Nichiren Daishonin.


No matter what our circumstances, each of us has his own set of human relationships.  He forms his own associations in his home, office and in his community with many types of people.  In the light of the Mystic Law, these are the places to carry out his mission, and the people there are all fellow bodhisattvas.  In that group of people you are the one and only person who can assume the responsibility and mission for kosen-rufu.  To stand up alone to fight for kosen-rufu in your own place and circumstances is to “emerge from the earth.”


Selected Lectures on the Gosho vol. 1, pp. 69-70

Long Journey (37)
Shin’ichi was well aware that his mission in life was to accomplish his mentor’s cherished hopes, his vision.  But he also knew with painful clarity what an incredibly heavy, demanding task that would be — how unimaginably long the journey to achieve it would be.  Soka Gakkai members could as yet be found in only a handful of countries.  And even then their number were extremely small.  There were also some countries members couldn’t even enter, because no diplomatic relations existed with Japan, and others that did not guarantee religious freedom.


In those circumstances, planting in people’s hearts the principles of peace and humanism, based on Buddhist philosophy, and creating bonds of friendship were extraordinarily difficult, time-consuming endeavors.  They might have been compared to moving an entire desert by picking up its sands a grain at a time.


Shin’ichi was at times overwhelmed by the scope of the challenge that lay before him.  On occasion, he felt a deep sense of anxiety.  But he would then recall how his mentor had risen amid the ashes of Japan’s defeat to complete his chosen mission, to build a great castle of happiness by accomplishing a membership of 750,000 households.  Whenever Shin’ichi thought of that, courage and strength welled up in his heart like the sun breaking through dark clouds.  As Toda’s disciple, he would carry out his mission just as resolutely as his mentor had.  His courage became hope and then deep, certain conviction, until his heart called out, “Watch me, Sensei!”  Rousing his courage with memories of his mentor, Shin’ichi would continue on his journey.


The New Human Revolution, Vol. 6, pp. 115-116

The New Human Revolution, Volume 7:  Chapter 1 The Flower of Culture (41)
The achievement of 3 million member-households did not take place without enormous effort.  The fierce determination and all-out struggle of Mr. Toda’s true disciple and successor, Shin’ichi, touched and inspired his fellow members, creating a powerful surge of action to spread the Daishonin’s teachings.


Shin’ichi had taken a passage from the Daishonin’s writings as his inspiration and guide: “This I will state.  Let the gods forsake me.  Let all persecutions assail me.  Still I will give my life for the sake of the Law”  (MW-2, 174).  Never looking back, he gave everything to propagating the Daishonin’s teachings.


Had they [Shin’ichi and his wife Mineko] not had the same adamant commitment, then the goal of reaching a membership of 3 million households and laying a solid foundation for kosen-rufu in the defiled age of the Latter Day of the Law could not have been achieved.


If Shin’ichi had felt even the tiniest bit concerned for his own safety or a hint of fear of being called upon to give his life for his beliefs, it would have been impossible for him to illuminate the hearts of his fellow members like the sun, radiating the bright light of courage, hope and energy as he had done over the years.


The sun burns its own mass as fuel in order to illuminate the cosmic darkness, bringing its light to the moon and the planets.  Similarly, the courage of one individual who possesses a spirit that burns like the sun will touch and inspire countless others.  This is the unchanging formula for achieving the spread of the Law, that most difficult of all undertakings.


World Tribune, October 2, 1998, pg. 4

The New Human Revolution, Volume 8:  Chapter 1 Securing the Foundation (37)
This was the first that any of the members had heard about the formation of a general chapter, and they were very surprised.  Takashi Nogawa, who was a candidate for the post of general chapter leader, was thinking of turning down the position.  He felt that he had been unable to fully carry out his duties as chapter leader, and that he would not be able to handle the even heavier responsibilities of general chapter leader.


When time for his interview came, he expressed this concern to Shin’ichi Yamanoto, who said: “It is true that the Amami Oshima General Chapter will cover a lot of territory and the responsibilities of that leader will be great.  But that doesn’t mean you cannot do it.


“At the age of 32, I took on the entire world.  The Amami Islands may be spread out, but they’re not that wide!”


Nogawa could say nothing in response to this.  He thought of the personal vow he had made to devote himself to working for kosen-rufu alongside President Yamamoto, and decided to challenge himself to the very end.


World Tribune, April 13, 2001, pg. 9

Standing Alone
“What a gulf between those four and me!”


He didn’t blame them for renouncing their faith under oppression, but it saddened him that they were still so blind to what they’d done.  It was useless talking to them.


“The times have changes, but they’re the same as ever.  They come and hang around me, but just to drink sake and have a good time.  They don’t even try to understand what’s troubling me.”


Inwardly, he grieved that he had no real comrades.  He walked on, discouraged.  Suddenly the image of his master rose vividly in his mind.  Makiguchi never left his thoughts, even for a moment.  Now the image was so clear it tore his heart, and he nearly cried out.


“Sensei…”  He could see that warm, affectionate smile, and suddenly he felt as though his master still watched over him.


He could scarcely hold back his tears.  He trembled with an overwhelming conviction.  Suddenly he recalled something he’d heard once:  “The lion never seeks a companion.”  He realized that the sharp loneliness that troubled him so often lately stemmed from a vague hunger for companionship.  Was he really so weak-willed?  The lion leans on no one, he told himself.  Once he does, he is no longer the king of beasts.


The lion knows no sense of solitude.  He seeks no companions; others follow him.  Kosen-rufu was the task of a lion.  If he were indeed the lion, thought Toda, he would never lack followers.  Comrades would seek him out on their own and follow him gladly.


The question was, was he really a lion, or not?  A true Bodhisattva of the Earth, or not?  “I’ve got to be a lion.  A lion!  I will not be another ordinary beast.”  Suddenly he understood.


Toda, alone out of all those who’d attended the ceremony, stood ready to take command and spread the supreme Law.



The Human Revolution, Vol. 1, pp. 159-160, pp. 182

President Ikeda’s March 19 speech

All it takes is a single individual — one person earnestly striving in the field of his or her mission, prepared to accept full responsibility for it.  Such a person will be the foundation from which the flames of the victory of justice will burn bright and spread forever.

I, too, am striving single-handedly.  I am afraid of nothing.  I am dauntless.


World Tribune, April 20, 2001, pg. 7

“Ripples From Thoreau” — an essay by SGI President Ikeda

Thoreau believed that any individual “more right than his neighbors constitutes a majority of one.”  In other words, a true majority is not determined by sheer numbers.  The rightness of one’s position is the decisive factor.


One person is enough.  When a person dedicates his life to truth and justice, he has taken the first step toward what Thoreau described as a “peaceable revolution.”


He calls for us to become people of integrity and genuine backbone.  True change begins from a single brave individual willing to fight against evil.  Thoreau declared, “Under a government which imprisons any unjustly, the true place for a just man is also a prison.”


World Tribune, June 8, 2001, pg. 8

On the Selection of Time, Gosho lecture by Daisaku Ikeda

The late mentor Mr. Toda called on us, “Youth, stand alone!  Then the next will certainly stand up and the third will follow.”  This formula will hold true in any age.  All will start from an individual, who then ignites a brilliant hope in the mind of another.  Thus the bright light in a single person will extend to all people to ignite the same fight in their minds.


Seikyo Times, December 1977, p. 10

21  Why Do We Have an Organization?

Because we share a common spirit and purpose, each one of us can grow limitlessly, reaching for the sky in our personal development and achievements.  True unity is achieved when each person has the strength to stand alone — the conviction and fortitude to advance, even if you are the only one.  Mutual dependency is not the answer.  


Discussions on Youth, vol. 2, 1998, P. 231

The Power of One Committed Person


If you give serious thought to the happiness of your friends and the welfare of your society and community — racking your brains over how you can contribute, taking action to try to make a difference — then you will find vibrant wisdom welling forth from your life.  Courage will rise within you quite naturally.  You will develop your character in the process.


A person who lives this way is invincible, regardless of what happens.  When one such commitment individual stands up in earnest, the entire area in which she or he lives and the organization in which she or he practices will flourish.  This is an unchanging formula for victory.  It was so in the past, and it remains so today.  


World Tribune, 1-14-00, p. 5

Chapter 3:  The Buddha


Seeming to perceive what was on Ananda’s mind, Shakyamuni said:  “Ananda, live with strength.  You must become strong.  If you are weak, how can you become happy?  How can you save those who are suffering?  You must be refuge unto yourself; depend on yourself.  Do not depend on anyone else.  Take the law as your island; depend on the Law.  You must not depend on anyone else.


Live in accord with the Law; rely on a solid ‘self’ as unmovable as an island — this is the very heart of Shakyamuni’s lifelong teachings.  


The New Human Revolution, vol. 3, P. 201

May 17

Don’t be dependent on anyone — this is my sentiment.  We each have to strengthen and develop ourselves through our own efforts.  We must never surrender to any foe or difficulty.  We must be fearless.  This is the true spirit of self-reliance.  


For Today & Tomorrow, 1999, P. 151

The Spirit of Standing Alone

Even one evil person can ruin an entire organization or a nation to which she or he belongs.  In contrast, the appearance of a great leader striving for peace can enable a nation prosper.  One person has incredible potential.  The Soka Gakkai began, based on the human revolution of one man.  


World Tribune, 7-23-84, p.4

February 4

Victory is born of the leaders' all-out efforts and resolute stand-alone spirit.  All it takes is just one such person.  A successful outcome depends on individuals who are determined to continue moving forward and exerting themselves undaunted - never stopping or retreating, come what may. 


SGI President Ikeda's Daily Guidance for, Vol. 3

Become self-reliant as soon as possible and win the great trust and support of the people.


The New Human Revolution, vol. 5, P. 251

Chapter 5:  Pioneers

“Buddhism is a teaching of unsurpassed reason.  Therefore, the strength of your faith must manifest itself in the form of studying, exercising your ingenuity and making twice as much effort as anyone else.  Earnest daimoku is the wellspring or the energy to challenge these things.  Your daimoku must also be a pledge.”


“A pledge?”  asked the man.  None of the members had ever heard of such a concept before.


“Yes, a pledge.”  Shin’ichi replied.  “This means to make a vow of your own accord and pray to fulfill it.”

...
Prayer in Nichiren Daishonin’s Buddhism means to chant daimoku based on a pledge or vow.  At its very core, this vow is to attain kosen-rufu.


The New Human Revolution, Vol. 1, pg. 250

9  “Expedient Means”:  The Inherent Sanctity of All Existence

Ikeda:  That's right.  The "wish-granting jewel" refers to the principle of three thousand realms in a single life-moment (ichinen sanzen); it refers to the Gohonzon.  In the Gosho, we find, "'Precious jewel' stands for the principle of three thousand realms in a single life-moment" (GZ, 741).  Faith based on this principle means being absolutely confident that, by one's very own presence, it is possible to change everything.  It is faith propelled by a "stand alone" spirit.


Wisdom of the Lotus Sutra, Vol. 1, pg. 212
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