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2002e1 
The oneness of mentor and disciple

Now, no matter what, strive in faith and be known as a votary of the Lotus Sutra, and remain my disciple for the rest of your life.  If you are of the same mind as Nichiren, you must be a Bodhisattva of the Earth.  And if you are a Bodhisattva of the Earth, there is not the slightest doubt that you have been a disciple of Shakyamuni Buddha from the remote past.

The True Aspect of All Phenomena, WND, 385


Written to Sairen-bo Nichijo on May 17, 1273 from Ichinosawa on Sado
When I consider these passages of the sutra and the commentaries, I wonder if you and I have not been pledged to each other as teacher and disciple from countless kalpas in the past.  You and I have been born together in this defiled age of the Latter Day of the Law, in the country of Japan in the southern continent of Jambudvipa, and with the utmost reverence we chant with our mouths Nam-myoho-renge-kyo, the ultimate reason for which the Buddhas appear in the world; we believe in it in our hearts, embrace it with our bodies, and delight in it with our hands.  Has all of this not come about solely because of some bond of karma we share from the past? 


Reply to Sairen-bo, WND, 309

Written to Sairen-bo Nichijo on April 13, 1272 from Ichinosawa on Sado
In any case, like me, you should condemn the slander of the Law committed by the followers of the other schools and cause them to reject the erroneous and embrace the correct.  Then, when you arrive in the Land of Eternally Tranquil Light where the three kinds of Buddhas are seated, and appear before the Buddhas Shakyamuni and Many Treasures, you will ask, “Were Nichiren and I bound by a promise to be teacher and disciple from the beginningless past, or were we not?  Was I sent as an envoy of Shakyamuni Buddha to assist him in his efforts to spread the teachings?”  And when the Buddhas reply, “Just so!” then you, too, will understand in your own mind why these things happened.  Therefore, you must by all means be diligent!  You must be diligent!

Reply to Sairen-bo, WND, 312

Written to Sairen-bo Nichijo on April 13, 1272 from Ichinosawa on Sado
Despite the official persecution facing me, I expound it now in the fifth five-hundred-year period, when the time is ripe for its propagation.  I hope those who read it will remain firm in their faith so that both teacher and disciples can together reach the pure land of Eagle Peak and behold with reverence the faces of Shakyamuni Buddha, Many Treasures Buddha, and the Buddhas of the ten directions.

The Object of Devotion for Observing the Mind Established in the Fifth Five-Hundred-Year Period after the Thus Come One’s Passing, WND, 377


Written to Toki Jonin on April 25, 1273 from Ichinosawa on Sado

In the same way, to forget the original teacher who had brought one the water of wisdom from the great ocean of the Lotus Sutra and instead follow another would surely cause one to sink into the endless sufferings of birth and death.

The Essentials for Attaining Buddhahood, WND, 747


Written to Soya Jiro Hyoe-no-jo Kyoshin on August 8, 1276 from Minobu
Those who call themselves my disciples and practice the Lotus Sutra should all practice as I do.  If they do, Shakyamuni, Many Treasures, Shakyamuni’s emanations throughout the ten directions, and the ten demon daughters will protect them.  Yet, for all that, [some people associated with Ota Jomyo distort the teaching].  I cannot fathom what could be in their minds.

On Establishing the Four Bodhisattvas as the Object of Devotion, WND, 978


Written to Toki Jonin on May 17, 1279 from Minobu
The rice plant flowers and bears grain, but its spirit remains in the soil.  This is the reason the stalk sprouts to flower and bear grain once again.  The blessings that Nichiren obtains from propagating the Lotus Sutra will always return to Dozen-bo.  How sublime!  It is said that, if a teacher has a good disciple, both will gain the fruit of Buddhahood, but if a teacher fosters a bad disciple, both will fall into hell.


If teacher and disciple are of different minds, they will never accomplish anything.

Flowering and Bearing Grain, WND, 909


Written to Joken-bo & Gijo-bo in April 1278 from Minobu
True Aspect of All Phenomena

How are we to become of the same mind as Nichiren Daishonin?  It is possible only when you maintain your faith as a votary of the Lotus Sutra and forever exert yourself as Nichiren’s disciple, that is when you practice his teachings with your thoughts, words and deeds, …  This phrase contains the principle of the oneness of mentor and disciple.  Superficially, mentor and disciple are two, there clearly is a difference in standpoint.  But in the ultimate depths of life, they are one and the same.


The oneness of mentor and disciple constitutes the essence of the relationship between the two, as is taught in Buddhism.  Therefore, true disciples of Nichiren Daishonin are those who “are of the same mind as Nichiren,” that is, those who make his mind their own and stake their life on accomplishing the noble mission he left unfinished.


A passage from ‘Persecution by Sword and Staff’ reads “From the time that I was born until today, I have never known a moments ease:  I have thought only of propagating the daimoku of the Lotus Sutra” (WND, 965).  Those who concentrate on the mission for kosen-rufu and take responsibility for it just as the Daishonin — in other words, those who “are of the same mind as Nichiren” — are undoubtedly… “disciples of the Buddha from the remote past.”


World Tribune, August 19, 1991 P. 7

Chapter 6 — Determination
(Book 5, Volume 10)

Yamamoto identified himself with Toda so completely that adhering to his mentor’s principles came naturally to him.  This kind of oneness between mentor and disciple always has been a mainstay of Soka Gakkai daily practice.


The Human Revolution, P. 124

One Individual Can Change Everything, 4-21-97, Hachioji, Tokyo, Japan

President Toda was imprisoned in a great suppression of our movement during the war.  What did he pray about each day in his tiny, solitary cell, the size of only three tatami mats?  He left behind clear statements about this, for example in his speeches at memorial services for President Makiguchi and his treatise “History and Conviction of the Soka Gakkai.”


He prayed: “I am still young, but Mr. Makiguchi is old.  May my mentor leave prison as soon as possible!”  “It doesn’t matter how long I stay here.  Please let my mentor go free soon!”  “Let all of the responsibility for the charges brought against President Makiguchi fall on me.  May he return home even one day sooner!”


Mr. Toda wanted to single-handedly bear the full brunt of the persecution.  His sole desire was to somehow protect the aged President Makiguchi.  This is most solemn and sublime. Herein lies the path of mentor and disciple in the SGI and the attitude of a true disciple.


Let us always remember this solemn spirit of the oneness of mentor and disciple.


World Tribune, June 13, 1997, Pg. 11

Chapter 3 — Fresh Leaves

[Kawanaka] modeled his behavior after that of Shin’ichi, whom he looked up to as his mentor, in any situation, he would ask himself what Shin’ichi would do if Shin’ichi were in his place.  In other words, he did not stand looking toward his mentor, thinking of himself as one of the crowd; he instead strove to live side by side with his mentor, facing the same direction in which his mentor’s gaze was focused.


The New Human Revolution, Vol. 4, Pg. 139

6 — “Expedient Means”:  The Art of Skillful Human Education

Saito:  Speaking of educating and fostering others, I will never forget the words of Lu Xun that you’ve quoted:  “In life, it is a joy to nurture others, even though one knows that in doing so, shedding one drop of blood at a time, one grows weaker and frailer.”

Ikeda:  I am nurturing and educating our youth today in exactly the same spirit, and I hope you will do so as well.  This is the way for a person who believes in the Lotus Sutra to live — the path of the oneness of mentor and disciple.  When mentor and disciple work as one to promote an educational movement that inspires and awakens people’s humanity and nourishes all humankind, their unstinting contribution to society exemplifies the principles that Buddhahood retains the nine worlds and the nine worlds have the potential for Buddhahood.”  It becomes a dynamic demonstration of the secret and mystic expedient


The Wisdom of the Lotus Sutra, Vol. 1, Pg. 136

7 — “Upsetting Attachments and Arousing Doubts”:  Inducing a Revolutionary Leap in Consciousness

Ikeda:  In praising these Buddhas with utmost respect, the Bodhisattvas of the Earth are actually praising the eternal oneness of mentor and disciple.  A Buddha lives each moment with the greatest sense of fulfillment, fully awakened to the truth that the present moment is itself eternity.  The Bodhisattvas of the Earth are in fact also Buddhas whose lives are illuminated by the awareness that the present moment is one with eternity.


The Wisdom of the Lotus Sutra, Vol. 3, Pg. 201

Dialogue on the Lotus Sutra, #28:  Establishing a State of Life of Eternal, Indestructible Happiness

Endo:  Shakyamuni became a Buddha by making the “eternal Law at one with the eternal Buddha” his mentor.  With the teaching of casting off the transient and revealing the true, Shakyamuni urged his disciples to follow his example and make the same eternal Law their mentor as well.  

The powerful message here is:  “Return to Shakyamuni the human being!  Acquire for yourself the same foundation that enabled Shakyamuni to become a Buddha!”  When I heard this, I felt as though I had truly grasped this principle for the first time.  
Saito:  The eternal Law is Nam-myoho-renge-kyo.  And the eternal Buddha is the Buddha of absolute freedom who has been enlightened since time without beginning or the Nam-myoho-renge-kyo Thus Come One.
Ikeda:  That’s right.  Nam-myoho-renge-kyo is the Law; but at the same time it is also the life of the Buddha.  The Person and the Law are one.  The oneness of the Person and the Law is the important point.  

While we may speak of the Law as though it were independent, if it really were separate from the Person (the Buddha) it would be no more than a theoretical construct.  What the Buddha realizes is the Law.  The Buddha’s wisdom is to the Law.  The Buddha and the Law can never be separate.

The Buddha from time without beginning, or kuon ganjo, the Buddha existing eternally without beginning or end, is the life of the universe itself.  It is the constant and ceaseless work to lead all to enlightenment, without a second’s pause.  In fact that Buddha, and we ourselves, are one.  Then, we ourselves have been working to lead people to happiness and for kosen-rufu since the remote past; not only in this lifetime.  This awareness is the heart of the “Life Span” chapter.


Living Buddhism, April 1998, Pg. 30

The True Purpose of Religion — Thoughts on the New Human Revolution

Mr. Toda often used to say to me, “The lion seeks no companion.”  I firmly believe that though I was alone, true companions would one day naturally join me again, without my saying a word.  We would unite in the oneness of mentor and disciple to strive, to soar, to advance, to triumph together, without limit.  I was waiting for the new companions of a new era to appear.


World Tribune, May 21, 1999, pg. 5

7 — “Upsetting Attachments and Arousing Doubts”:  Inducing a Revolutionary Leap in Consciousness

Ikeda:  This shows their heartfelt concern for Shakyamuni’s well being.  Their attitude is completely different from that of the voice-hearers who, in their state of abject dependence, sometimes express doubts or complaints.  


It’s on a different level, but I was always concerned about my mentor Josei Toda’s health.  Whenever I saw him, I tried to get a sense for whether he was tired, how he was feeling.  And President Toda was even more concerned about my health.  If I was perspiring, he would say to me:  “Dai, you should change shirts right away.  Otherwise you’ll catch cold.”  He was truly a wonderful mentor.  


From the conversation between the Bodhisattvas of the Earth and Shakyamuni, we get a sense of profound heart-to-heart exchange.  It is like a scene in a great painting.  

Suda:  Indeed.  Shakyamuni says in reply:  “...  The Thus Come One is well and happy, with few ills and few worries.  The living beings are readily converted and saved and I am not weary or spent.  Why?  Because for age after age in the past the living beings have constantly received my instruction....  So when these living beings see me for the first time and listen to my preaching, they all immediately believe and accept it, entering into the wisdom of the Thus Come One....” (LS15, 214-5).

“I’m all right,” he says in effect.  “You don’t need to worry.  I will lead all people to happiness without fail.”


The Bodhisattvas of the Earth praise Shakyamuni:  “Excellent, excellent, great hero, World-Honored One!  ...  We are accordingly overjoyed” (LS15, 215).  And Shakyamuni in turn praises the Bodhisattvas of the Earth for having aroused in their hearts a spirit of rejoicing.  


The Wisdom of the Lotus Sutra, Vol. 3, Pg. 202

5 — The Eternal Bond of Mentor and Disciple

Ikeda:  Stated more simply, this fundamental wish could be described as an aspiration or desire for the happiness of oneself and others.  The very simplicity of this might seem anticlimactic, since it’s something that all people understand on some level; but making this one’s guiding and fundamental spirit is in fact extremely difficult.  This is because hindrances in the form of earthly desires, ignorance, greed, egoism and divisiveness prevent people from doing so.


To base our lives thoroughly on this spirit, therefore, we need a teacher, a mentor, who can guide us in the right direction.  It seems that this is what the “Phantom City” chapter teaches through the elucidation of the karmic causes and conditions linking mentor and disciple over an extremely long time.


In short, “causes and conditions” indicates the eternal bonds that form between people.  These bonds certainly do not exist apart from human beings, nor do they fetter or bind people externally.


On the contrary the disciples themselves perceive the cause for attaining Buddhahood at the core of their being.  That is, they recollect their original aspiration.  Also, they awaken to a sense of gratitude for the condition provided by their mentor — that is, for their relationship with him — in helping them develop this cause for the effect of Buddhahood.  This sense of appreciation and excitement at realizing this supreme bond with the mentor is the spirit of “Phantom City.”

Saito:  T’ien-t’ai says of the “one great reason [lit. cause and condition]” for which all Buddhas make their appearance in the world:  “Living beings possess the capacity to respond to the Buddhas;  so this is called the ‘cause.’  The Buddhas, observing this capacity, act in response to it; so this is called the ‘condition.’”  He indicates that the “cause” rests with the disciples (i.e., living beings), while the “condition” rests with the Buddha.

Ikeda:  Yes.  And of cause and condition, cause is naturally primary.  Conditions function to support and assist the cause.  In the path of mentor and disciple, too, the awareness of the disciple is primary.  The response of the mentor depends on the strength of the disciple’s seeking spirit, sense of responsibility and determination.  


That said, the Buddha industriously teaches and guides his disciples over past, present and future, never abandoning any of them.  He educates them and embraces them in his mercy.  It seems to me that the Buddha’s immense compassion is the main point the Lotus Sutra seeks to convey


The disciples believe in and seek out the mentor, and the mentor protects and trains the disciples.  The mentor, ultimately, does not abandon even disciples who have forgotten their pledge.  This most beautiful of human bonds is the relationship of mentor and disciple in Buddhism.

Saito:  The mentor-disciple relationship in Buddhism is neither a one-way relationship from the mentor above to the disciple below nor is it an oppressive, feudalistic type of master-servant relationship.

Endo:  If I may digress, Karel Dobbelaere, former president of the international Society of Religion, citing the profound ties between our successive presidents, has observed that the Soka Gakkai is pervaded by the mentor-disciple relationship.  He also feels that the Soka Gakkai’s unity, built on these human bonds of mentor and disciple, provides members with a great deal of guidance and direction.  In other words, he sees that human bonds constitute the very nucleus of the SGI.

Ikeda:  That’s keen insight.  “The ‘cause and condition’ for our appearance in this world,” President Toda declared, “is to hoist up the great flag of kosen-rufu.”  That’s the raison d’etre of the SGI organization.  And the essence of this organization is the mentor disciple relationship.


In Buddhism, therefore, mentor and disciple are comrades advancing together toward the common objective of kosen-rufu, toward the creation of a world where Buddhist ideals and principles are widely embraced.  The mentor-disciple relationship is an extension of the kind that exists between those with greater experience in life or in faith and those with lesser.  In one sense, mentor and disciple stand face to face.  Yet on a more fundamental level, mentor and disciple are comrades standing side by side.

Endo:  It is a bond that absolutely cannot be broken.  In this connection, Mr. Toda, reminiscing about his mentor — the first Soka Gakkai president Tsunesaburo Makiguchi — once said:

“I explain the persecution that I underwent on account of the Lotus Sutra [during which I was imprisoned for two years] with the following passage from the [“Phantom City” chapter of the] Lotus Sutra:  “[They] dwelled here and there in various Buddha lands, constantly reborn in company with their teachers” (LS 7, 140).


“Reborn in company with” indicates that, through the beneficial power of the Lotus Sutra, mentor and disciple will definitely be born together at the same time, and will together study the Lotus Sutra.  All we [Mr. Makiguchi and I] did was put into practice this rule that has existed for countless millions of aeons.


Our relationship as mentor and disciple is not limited to this lifetime alone.  When I am the mentor, President Makiguchi becomes the disciple; and when President Makiguchi is the mentor, I become the disciple.  We are inseparable companions in both the past and the future.”

Suda:  At Mr. Makiguchi’s third memorial in November 1946, President Toda said:

“In your vast and boundless mercy, you took me with you even to prison.  Thanks to that, I could read with my life the Lotus Sutra passage, “[they] dwelled here and there in various Buddha lands, constantly reborn in company with their teachers.”  As a result of that benefit, I could understand the true meaning of the teaching of the Bodhisattvas of the Earth and could, albeit only dimly, grasp the meaning of the Lotus Sutra with my life.  What great happiness this is!”

A certain Japanese religious scholar was deeply impressed by these words, which he said expressed the very essence of Mr. Toda’s religious encounter.

Saito:  At a time when other disciples bore grudges against Mr. Makiguchi and condemned him for having provoked the persecution, President Toda alone expressed gratitude to his mentor for having allowed him to accompany him to prison.

Ikeda:  When we become aware of this indestructible bond of mentor and disciple, limitless power wells forth.  Our lives well with boundless hope, infinite mercy and inexhaustible wisdom.


To Shijo Kingo, who had accompanied the Daishonin during the Tatsunokuchi Persecution and been prepared to die at his mentor’s side, Nichiren Daishonin wrote:  “If you should fall into hell for some grave offense, no matter how Shakyamuni Buddha might urge me to become a Buddha, I would refuse; I would rather go to hell with you.  For if you and I should fall into hell together, we would find Shakyamuni Buddha and the Lotus Sutra there” (WND, 850).


Learning of this supreme bond of mentor and disciple in “Phantom City,” Shakyamuni’s disciples finally recall their own original aspiration, and their fundamental mission.  In doing so, they finally enter the path of attaining Buddhahood.  They have received a bestowal of prophecy that they will attain enlightenment.


Before that point, when they heard Shakyamuni talk about the truth to which he became enlightened in the “Expedient Means” chapter or relate allegories in “Simile and Parable,” it had seemed to them that the Buddha’s teaching concerned other people or matters external to themselves.  But now they suddenly realize, “This is about me personally!”  “The Buddha is explaining my own situation!”  This is a key point.


In President Toda’s day, virtually all Soka Gakkai members were poor.  But Mr. Toda, with great persistence, repeatedly taught these people, who were widely derided as a “gathering of the poor and sick”:  “You yourselves are the Bodhisattvas of the Earth whom the Lotus Sutra describes.”  He praised the members as “emissaries of the Buddha” and even “emanations of the Daishonin.”  “Aren’t ordinary people most worthy of respect?” he proclaimed.  “Aren’t you and I, the members of the Soka Gakkai, the most noble personages of all?”


Those who developed the confidence that they possessed a mission from the remote past advanced together with their mentor on the great path of kosen-rufu.  This is the path for attaining Buddhahood.  And by following this path, they recalled and awakened to their own original aspiration from the distant past.


Since “Phantom City” is in the theoretical teaching, or first half of the Lotus Sutra, it is of limited depth.  Nonetheless, I feel its significance lies in teaching the disciples that each of them is a protagonist in the grand and eternal drama of mentor and disciple.


The Wisdom of the Lotus Sutra, Vol. 2, pp. 137-142

The SGI Is Part Of Me — SGI President Ikeda’s Message For Kosen-rufu Day, March 16, 2001

As you all know, March 16 is the eternal prime point of mentor and disciple — it is the day when the youth stand up and shoulder full responsibility for the realization of kosen-rufu.  I hope that each of you, in your respective countries and regions, will become a leader determined to show proof of the principle that faith manifests itself in society, who works to create a strong alliance of people committed to justice and humanism.


It is important to have the awareness and sense of responsibility of a protagonist of kosen-rufu—the active attitude that “the SGI is part of me” rather than the more passive stance “I am part of the SGI.”  From the time I was a young man, irrespective of my organizational position, I regarded any and all matters relating to the Soka Gakkai as my personal responsibility.  I worried, thought, and chanted about how we could best advance kosen-rufu.


World Tribune, 03/30/01, pg. 10

The World of Nichiren Daishonin’s Writings, #2

Saito:  I understand there were varying reactions to the incredible figure of 750,000 households.  

Ikeda:  Since the total membership of the Soka Gakkai at the time was only several thousand households, I don’t think anyone could have imagined that the goal would be achieved in a mere seven years.  


One person thought Mr. Toda perhaps meant to say 75,000!  Another said he thought that President Toda intended to live for an extremely long time by extending his life through faith.  Another person was seriously distraught, thinking that he could not possibly endure throwing President Toda’s remains into the sea off Shinagawa.  Even the report in the Seikyo Shimbun newspaper on his inauguration speech didn’t once mention the figure of 750,000 households.  There may well have been leaders who, instead of thinking about how they could prevent their mentor from ending up in the “sea off Shinagawa,” were intent on giving a speedy burial to his vow.  


I myself was filled with keen anticipation at the crucial struggle for kosen-rufu that was sure to commence.  In any event, President Toda’s earnest feelings were conveyed to everyone.  And we all stood up to take action.  As President Toda’s disciple, I took my place in the vanguard of the youth division and initiated a great campaign of propagation to actualize my mentor’s vow.  

Saito:  This February marks the 50th anniversary of the “February Campaign” that you led in Tokyo’s Kamata Chapter, an event that became the starting point for the accomplishment of 750,000 member households.  

Ikeda:  The mentor-disciple relationship is the prime point of everything.  President Toda attained enlightenment in prison because, united in the spiritual bond of mentor and disciple with President Makiguchi, he rose to action with selfless faith and dedication to spreading the Law.  


President Makiguchi recognized the true essence of the Daishonin’s Buddhism.  In other words, that it is not a religion where priests just pray on behalf of the practitioners, but one which enables people to live lives of the highest good — seeking happiness for both oneself and others.  He therefore declared that the Daishonin’s followers must not be merely “passive believers” who are content to let priests pray for them.  

Saito:  President Makiguchi said:  

We must clearly distinguish between believers and practitioners.  While there is no dispute about the fact that someone who believes [in the Mystic Law] will have their prayers answered and realize benefit, this alone does not qualify as bodhisattva practice.  There is no such thing as a self-centered Buddha who simply accumulates benefit and does not work for the well-being of others.  


Unless we carry out bodhisattva practice, we cannot become a Buddha.  In other words, a person of genuine faith is a practitioner who serves others with the spirit of a parent.  However, when we carry out such a practice, devils will vie to obstruct us.  ...  A person of minor good who lives only for himself definitely will not be attacked by devils.  By contrast, when we lead the life of major good of dedication to bodhisattva practice, devils will arise without fail.  It is by the appearance of devils that we can tell that someone is a genuine practitioner.

Ikeda:  Mr. Makiguchi called on people to lead lives of major good based on bodhisattva practice, even if it meant facing obstacles and devilish forces.  This is what it means to act in direct accord with the great vow for kosen-rufu that ran through the Daishonin’s life.  


Living Buddhism, May 2002, pp. 47-8

2002e2 
Spirit of the Bodhisattvas of the Earth
Question:  The documentary proofs and actual proofs that you have cited above are particularly compelling.  But why do you place such emphasis upon this one passage from the “Supernatural Powers” chapter?

Answer:  This passage is profoundly significant, and that is why it is particularly pertinent.

Question:  What is that profound significance?

Answer:  In this passage, Shakyamuni Buddha explains that he is entrusting the five characters of Myoho-renge-kyo, which is the essence of the Lotus Sutra, to the Bodhisattvas of the Earth, his original disciples.  The Thus Come One Shakyamuni, who attained enlightenment countless kalpas in the past, says elsewhere, “What I long ago hoped for has now been fulfilled.  I have converted all living beings and caused them all to enter the Buddha way.”  Thus, he has already fulfilled his earlier vow.  Then, intending to charge his disciples with the task of accomplishing widespread propagation in the last five-hundred-year period after his passing, he called forth the Bodhisattvas of the Earth and entrusted them with the heart of the sutra, the lotus of the entity of the essential teaching.

The Entity of the Mystic Law, WND, 423-24


Written to Sairen-bo Nichijo in 1273 from Ichinosawa on Sado

I developed diarrhea on the thirtieth day of the twelfth month of last year, and up until the third or fourth day of the sixth month of this year, it grew more frequent by the day and more severe by the month.  Just when I was thinking that it must be my immutable karma, you sent me good medicine.  Since taking it, my complaint has diminished steadily and is now a mere one-hundredth fraction of its former intensity.  I wonder if Shakyamuni Buddha has entered into your body to help me, or perhaps the Bodhisattvas of the Earth have bestowed upon me the good medicine of Myoho-renge-kyo.

The Two Kinds of Illness, WND, 920


Written to Shijo Kingo on June 26, 1278 from Minobu
Among those who propagate this sutra in the Latter Day of the Law, who compares with Shariputra, Mahakashyapa, Perceiver of the World’s Sounds, Wonderful Sound, Manjushri, and Medicine King?  Persons of the two vehicles [such as Shariputra] had destroyed all the illusions of thought and desire, thus freeing themselves from the six paths.  Bodhisattvas [such as Perceiver of the World’s Sounds] had eradicated forty-one of the forty-two levels of ignorance and were like the moon on the fourteenth night before it reaches fullness.  Nevertheless, Shakyamuni Buddha refused to entrust the mission of propagation to any of these people and gave it instead to the Bodhisattvas of the Earth.  Thus these bodhisattvas are the ones who had thoroughly forged their resolve.

General Stone Tiger, WND, 953


Written to Shijo Kingo on October 22, 1278 from Minobu
Now that we have entered the Latter Day of the Law, an object of devotion should be made of the original Buddha flanked by his original attendants, since, according to the Buddha’s golden words, this is the most appropriate time.  Because this age corresponds to the predicted time, the Bodhisattvas of the Earth will appear soon and establish an object of devotion of the four bodhisattvas.  Now is truly the proper time.

On Establishing the Four Bodhisattvas as the Object of Devotion, WND, 977


Written to Toki Jonin on May 17, 1279 from Minobu
7 — “Upsetting Attachments and Arousing Doubts”:  Inducing a Revolutionary Leap in Consciousness

Ikeda:  The time after the Buddha’s passing means the ten thousand years and more of the Latter Day of the Law; that is, the eternal future.  Pervading the Lotus Sutra is the Buddha’s immense sense of responsibility to lead all people in every age throughout eternity to happiness.  The Bodhisattvas of the Earth embody this responsibility, compassion and wisdom.  They are great benefactors who work to elevate the spiritual state of humankind.  And we are at the forefront.  This is truly amazing.  Our mission is tremendous.


The Wisdom of the Lotus Sutra, Vol. 3, Pg. 197 

7 — “Upsetting Attachments and Arousing Doubts”:  Inducing a Revolutionary Leap in Consciousness

Ikeda:  Nam-myoho-renge-kyo is the wellspring of the universe and the fundamental power of life.  It is the ultimate expression of wisdom and the foundation of all laws and principles.  The Bodhisattvas of the Earth embody that fundamental energy.  Moreover, they are committed to the bodhisattva ideal.


The Wisdom of the Lotus Sutra, Vol. 3, Pg. 215

7 — “Upsetting Attachments and Arousing Doubts”:  Inducing a Revolutionary Leap in Consciousness

As Bodhisattvas of the Earth, we dwell in the “swamp” of society; we certainly do not seek to escape from reality.  And what’s more, our lives are in no way stained or tainted by society.  Why is this?  It is because we never forget our mission.


The Daishonin says of the Bodhisattvas of the Earth, “Their fundamental mission is to propagate Nam-myoho-renge-kyo, the one great reason for the Buddha’s appearance in this world” (GZ, 833).  It’s a matter of dedicating one’s life to kosen-rufu.  It’s a matter of possessing the spirit to help others become happy through the Mystic Law of Nam-myoho-renge-kyo.  The spirit of the Bodhisattvas of the Earth is found in the faith to dedicate oneself wholeheartedly to kosen-rufu.  If the people lose this spirit, then no matter how splendid their appearance, their hearts will be tainted by worldly affairs and concerns.


The Wisdom of the Lotus Sutra, Vol. 3, Pg. 245

The World of Nichiren Daishonin’s Writings, # 2

Bodhisattvas of the Earth are those who continually uphold the Mystic Law and who are in rhythm at each moment with the eternity of life.  In practice, they are Bodhisattvas, but in their inner state of life, they are Buddhas.


Living Buddhism, May 2002, Pg. 46 

Bodhisattvas of the Earth, Leaders Meeting, January 17, 1978, Ehime Prefecture, Japan

Bodhisattvas do not act merely because someone tells them to.  They act voluntarily and spiritedly, always aware of their own missions.  The “Earth” in ‘Bodhisattvas of the Earth’ implies that the bodhisattvas arise of their own will from among the common people.


Seikyo Times, April 1978, Pg. 17

The Magnificent Cosmos, M. V. Lomonosov State University, Moscow, May 17, 1994

“Live true to your own life!” was the rallying cry of my mentor Josei Toda, the second president of the Soka Gakkai.  He survived two years in prison during the second world war, and he emerged even more firmly undeterred from his dedication to peace.  After Japan’s defeat, the established values seemed to have been wiped out or turned upside down.  In that time of spiritual desolation, Toda preached that the people must return to the very beginning and recreate their own inner human revolution.  His teaching brought alive Shakyamuni’s observation that we are our own masters, as no one else can ever be; if we discipline ourselves well, we will obtain a master like no other, which in our time can be called human revolution.


A New Humanism, Pg. 47

Gift of an Unlined Robe (2)

The Daishonin says, “If Nichiren had not appeared, the Buddha’s words would have withered” (GZ, 1514).  This spirit to not allow the words of the original Buddha, Nichiren Daishonin, to have been in vain is the fundamental spirit of the Soka Gakkai.  This was the spirit of Makiguchi, and of Josei Toda.  And this is the spirit of a disciple.


Learning From the Gosho:  The Eternal Teachings of Nichiren Daishonin, Pg. 19

Walk the Way of the [Bodhisattvas of the Earth], Tokyo Community Center, September 20, 1986

One of the virtues of the Bodhisattvas of the Earth is to be “untainted by the things of the world.”  The cover letter of the Gosho, “The Entity of the Mystic Law,” states:  “The Lotus Sutra says, ‘They are untainted by the things of the world, like the lotus blossom in water, and they spring up out of the earth....’  Here we see that the Bodhisattvas of the Earth are the lotus of the entity of the Mystic Law.


In the “Recorded Lectures” there is a passage which interprets the sentence of the Yujutsu chapter cited in the above quotation, which reads, “They are untainted by the things of the world, like the lotus blossom in water, and they spring up out of the earth.”  That passage states:  “‘[Untainted by] the things of the world’ means completely free of being polluted by such things as greed, just as a lotus blossom, which emerges from water, is not dirtied by mud....  ‘Earth’ here means the ‘great land’ of the essential nature of the Law; in other words, the votary of the Lotus Sutra is untainted, just as the lotus blossom is not muddied.  His fundamental mission is to propagate Nam-myoho-renge-kyo, the one great reason for the Buddha’s appearance in this world.  ‘[Untainted by] the things of the world’ indicates not being swayed even though one may receive lands or an appointment from a sovereign or minister.”


Because the basic mission of the Bodhisattvas of the Earth is to propagate Nam-myoho-renge-kyo, it cannot be that they will become tainted by greed and other earthly desires and forget their mission, the purpose for which they were born into this world.  …


Mr. Toda said, “If a person is concerned only with his own honor and behaves so that he will be thought well of by others, he will come to a deadlock in life.  Such a person is no better than an impostor.”  Faith is not for the sake of personal honor, nor is it something about which one should be ostentatious.  The attitude in which one plays up to the world and seeks to be admired by people whose minds are in a state of constant flux is incorrect.  To the point of calling such people impostors, Mr. Toda strictly admonished us not to use faith for personal glory or selfish profit.  Faith must be carried out correctly, uprightly, and with strong resolve.  I hope that all of you will advance with commitment and conviction like those of the Bodhisattvas of the Earth described in the Yujutsu chapter.


Again, Mr. Toda instructed us, saying, “One must absolutely not carry out Buddhist practice in order to acquire fame and fortune or for the sake of one’s ambition.  Unless one’s faith is pure to the core, he will not be able to cultivate the strong life force needed to do battle with unrelenting devilish forces.  This is the most important and crucial point for your development.  Please remember it always.”


You should awaken to the fact that both the emergence of Buddhahood and the realization of authentic happiness in one’s life depend on pure faith.  The great development of the Soka Gakkai at the present time is solely the result of its members having advanced with this spirit of kosen-rufu and this determination in faith.  And your benefits are beyond measure.


“The True Entity of Life” states, “No matter what, maintain your faith as a votary of the Lotus Sutra, and forever exert yourself as Nichiren’s disciple.  If you are of the same mind as Nichiren, you must be a Bodhisattva of the Earth.”  As stated in the phrase, “If you are of the same mind as Nichiren,…” our mission is kosen-rufu and propagating the Mystic Law.  Please live your lives day to day without regrets, proud throughout your lives to be carrying out this respectworthy practice.


Concerning the Bodhisattvas of the Earth, the Yujutsu chapter states:  “They emerged from below, each bodhisattva at the head of, and commanding, a great multitude, each leading a retinue equal in number to the sands of sixty thousand Ganges Rivers.  How much the more numerous, then, were those leading retinues equal in number to the sands of fifty, forty, thirty, twenty, or ten thousand Ganges Rivers!”


In modern terms, the Bodhisattvas of the Earth represent great leaders.  I hope that as the leaders of many people, all of you chapter chiefs and chapter women’s division chiefs appreciate the very important role which you have in our movement.


The Yujutsu chapter explains that the Bodhisattvas of the Earth, “their resolve firm, have the great power of withstanding humiliation,” and are the ones “whom all beings desire to see.”  Their followers, accordingly, strive to make a portion of that virtue their own.  If one’s faith is in earnest, he will naturally come to possess an unshakable foundation of inner strength.  Above all, if you are a Bodhisattva of the Earth, you must have a firm resolve in faith.  You must fortify your heart with the armor of forbearance to endure the onslaught of difficulties which we are bound to face.


In the course of our activities for faith and for kosen-rufu to the present time, we have encountered numerous great obstacles.  Amid all of this, however, the Soka Gakkai has continued to develop, and the great river of the Mystic Law now flows through all parts of Japan and all regions of the world.  This is truly a victory wrought by our ability to endure hardship.


Buddhism in Action, Vol. IV, pp. 183-5

7 — Teachers of the Law Live Among the People

Ikeda:  It says, “how much more will this be so after his passing?”  Why should there be more persecution after the Buddha’s passing than while he is alive?


“After his passing” refers to a time when the Buddha’s spirit has been forgotten and there is great turmoil and confusion in areas of religion and philosophy.  In such an age, while people might appear to revere the Buddha, they forget the Buddha’s essential spirit; and while there are Buddhist schools, the spirit of the Buddha does not abide in them.  In such a time, while there may be religions, they exist for the sake of religion and not for human beings.  The Lotus Sutra was taught especially for the people of such an age.


The teachers of the Law propagate the Lotus Sutra, which conveys the Buddha’s spirit, in an age that has completely forgotten the spirit of the Buddha.  Consequently, there is much hatred and jealousy toward them.  In an age that has lost sight of humanity, it is no easy undertaking to campaign for a restoration of humanity.


The Wisdom of the Lotus Sutra, Vol. 2, pg. 200

At first only Nichiren chanted Nam-myoho-renge-kyo, but then two, three and a hundred followed, chanting and teaching others.  Propagation will unfold this way in the future as well.  Does this not signify “emerging from the earth?”  At the time when the Law has spread far and wide, the entire Japanese nation will chant Nam-myoho-renge-kyo, as surely as an arrow aimed at the earth cannot miss the target.


The True Aspect of All Phenomena, WND, 385


Written to Sairen-bo Nichijo on May 17, 1273 from Ichinosawa on Sado
7 — “Upsetting Attachments and Arousing Doubts”:  Inducing a Revolutionary Leap in Consciousness

Suda:  Then, at the start of the “Emerging from the Earth” chapter, the bodhisattvas who had joined the assembly from other worlds vow to spread the Mystic Law in the saha world after Shakyamuni’s passing.  This is the pledge of these bodhisattvas of high attainment who have gathered from throughout the universe.  From the way things develop, one feels sure that Shakyamuni will entrust them with this great mission.  

Saito:  Shakyamuni’s first statement in the essential teaching therefore comes as a complete surprise:  “Leave off, good men!” he tells them.  “There is no need for you to protect this sutra” (LS15, 212).  When he said this, the entire assembly must have recoiled in shock.  Everyone doubted their ears at these words; they must have felt as though their hearts had stopped beating.  But Shakyamuni's next words surprise them even more.

Suda:  Yes.  For he then says:  “Why?  Because in this saha world of mine there are bodhisattvas... who are as numerous as the sands of sixty thousand Ganges” (LS15, 212-13).  And he explains that these bodhisattvas will spread the sutra.  Next, the earth trembles and splits open and countless Bodhisattvas of the Earth come forth.  In appearance they are magnificent.  They are described as “golden in hue, with the thirty‑two features and an immeasurable brightness” (LS15, 213).  

Ikeda:  It’s a momentous scene.  Their entry is most dramatic.  The earth splits open and countless bodhisattvas appear in unison.  Moreover, each of them emits a golden light.  Nowhere in any sutra are there any bodhisattvas as brilliant as these Bodhisattvas of the Earth.  Even the bodhisattvas of the provisional teachings and the bodhisattvas who have gathered from other lands are struck with admiration.  


Comparing the two groups, Nichiren Daishonin says that the bodhisattvas already present at the assembly “seemed like a pack of apes or monkeys, with the new bodhisattvas appearing among them like so many Shakras (WND, 253).  The sutra explains just how noble the Bodhisattvas of the Earth are.

Suda:  Yes.  It describes them as follows:  

Firm in the power of will and concentration,

with constant diligence seeking wisdom,

they expound various wonderful doctrines

and their minds are without fear.  (LS15, 220)

It also says that they are “skillfully learning the bodhisattva way, / unsoiled by worldly things / like the lotus flower in the water” (LS15, 222).  And:

They are clever at difficult questions and answers, 

their minds know no fear.  

They have firmly cultivated a persevering mind,

upright in dignity and virtue.  (LS15, 223)

Endo:  It’s like a description of the Buddha.  

Saito:  In a sense, they might have been even more magnificent than the Buddha himself.  If Shakyamuni is compared to a youth of twenty‑five years, then the Bodhisattvas of the Earth are in appearance like great elders with a hundred years of rich life experience.


The Daishonin says of the appearance of these Bodhisattvas of the Earth:  

Solemn, dignified, they were beings of great and lofty stature.  Aside from Shakyamuni, Many Treasures, and the emanations of Shakyamuni from the ten directions, they were worthy of being good friends upon whom all beings could rely (WND, 253).

Ikeda:  In other words, he says they towered above others like great mountains over small hills, and were true leaders on whom all people could rely.  


The Wisdom of the Lotus Sutra, Vol. 3, Pg. 198-200

7 — “Upsetting Attachments and Arousing Doubts”:  Inducing a Revolutionary Leap in Consciousness

Ikeda:  And the appearance of the Bodhisattvas of the Earth is certainly not disorderly or confused.  They are vital, energetic and free; but at the same time they are united and harmonious.  In a sense, this is the image of an ideal organization.

Saito:  We often say that the SGI is an organization that exists and is advancing in accord with the Buddha’s decree, but I think we need to carefully consider what this means.  

Suda:  The first thing the Bodhisattvas of the Earth do is bow to the Buddhas Shakyamuni and Many Treasures who are seated within the Treasure Tower.  Then they go around to the innumerable Buddhas who have gathered from the worlds in the ten directions and praise them in various ways.  For countless Bodhisattvas of the Earth to greet countless Buddhas takes time.  The sutra says that although this takes the long period of “fifty small kalpas” (LS15, 214), Shakyamuni uses his supernatural powers to make it seem to those in the assembly like only half a day.  

Endo:  It must have been tremendously engrossing.  By contrast, when you are bored even an hour can seem like an eternity.  

Ikeda:  In praising these Buddhas with the utmost respect, the Bodhisattvas of the Earth are actually praising the eternal oneness of mentor and disciple.  A Buddha lives each moment with the greatest sense of fulfillment, fully awakened to the truth that the present moment is itself eternity.  The Bodhisattvas of the Earth are in fact also Buddhas whose lives are illuminated by the awareness that the present moment is one with eternity.  This, in other words, is a meeting between Buddhas.  Therefore it is joyful.  Accordingly even fifty small kalpas does not seem like a long time.  


Next, representing the Bodhisattvas of the Earth, the four great leaders Superior Practices (Jp. Jogyo), Boundless Practices (Muhengyo), Pure Practices (Jyogyo) and Firmly Established Practices (Anryugyo) begin conversing with Shakyamuni.  Their discussion is about the great objective of leading all people to enlightenment.  


The Wisdom of the Lotus Sutra, Vol. 3, Pg. 200

2002e3 
Meaning of “the Ceremony in the Air”
At the Ceremony in the Air, when the Buddhas and bodhisattvas of the ten directions gathered together, the two Buddhas, Shakyamuni and Many Treasures, nodded in agreement.  What they decided on was nothing other than the perpetuation of the Law throughout the Latter Day.  Many Treasures Buddha had offered Shakyamuni Buddha a place beside him, and when they unfurled the banner of Myoho-renge-kyo, the two leaders of the entire multitude made their decision together.  Could there have been anything false in their decision?  Their ultimate purpose in meeting was to provide a way for all of us living beings to attain Buddhahood.

The True Aspect of All Phenomena, WND, 385-86


Written to Sairen-bo Nichijo on May 17, 1273 from Ichinosawa on Sado
During his first forty and more years of teaching, Shakyamuni Buddha kept secret the five characters of Myoho-renge-kyo.  Not only that, he still remained silent concerning them when he preached the first fourteen chapters of the Lotus Sutra, which comprise the theoretical teaching.  It was only with the “Life Span” chapter that he spoke openly regarding the two characters of renge, which [represent the five characters of Myoho-renge-kyo and] indicate the true effect and the true cause.  The Buddha did not entrust these five characters to Manjushri, Universal Worthy, Maitreya, Medicine King, or the others of their group.  Instead he summoned forth the bodhisattvas Superior Practices, Boundless Practices, Pure Practices, and Firmly Established Practices and their followers from the great earth of Tranquil Light and transferred the five characters to them.


On Rebuking Slander of the Law and Eradicating Sins, WND, 437


Written to Shijo Kingo in 1273 from Ichinosawa on Sado
Thus T’ien-t’ai says, “The great assembly witnessed the Bodhisattvas of the Earth alone making this pledge.”  He also states, “[The Buddha said of the Bodhisattvas of the Earth,] ‘These are my disciples, destined to propagate my Law.’”  Miao-lo says, “The children propagate the Law of the father.”  And Tao-hsien states, “The Law embodied therein [in the Lotus Sutra] is the Law that was realized countless kalpas in the past, and therefore it was entrusted to persons who had been the Buddha’s disciples from countless kalpas in the past.”  Thus these five characters of Myoho-renge-kyo were entrusted to these four bodhisattvas.


On Rebuking Slander of the Law and Eradicating Sins, WND, 438-39


Written to Shijo Kingo in 1273 from Ichinosawa on Sado
When the Thus Come One Shakyamuni expounded the Lotus Sutra in the saha world, this bodhisattva came to attend the ceremony and pledged to protect those women who would embrace the Lotus Sutra in the latter age.


An Outline of the "Entrustment" and Other Chapters, WND, 911-12


Written to Nichinyo on June 25, 1278 from Minobu
Common People Change History and Society, Soka Culture Center, Tokyo, October 19, 1986

In the Gosho, the Daishonin states, “Wherever Nichiren and his followers who practice the Lotus Sutra live — whether mountains or fields — is Eagle Peak.”  Though Eagle Peak specifically refers to the mountain in India where Shakyamuni expounded the Lotus Sutra, in this context it signifies the Buddha land.  Eagle Peak, or the Buddha land, refers to that place where the Daishonin lived and wherever the Gohonzon exists.  In a broader sense, it means any place where people embrace the Gohonzon and promote kosen-rufu.  Therefore, you now dwell on Eagle Peak and will not fail to attain Buddhahood.


We must not forget that the place where we work for kosen-rufu is the most precious of all places.  A person who realizes this is a pioneer of kosen-rufu.  The “Ongi Kuden” (Record of the Orally Transmitted Teachings) states, “Embracing the Lotus Sutra is in itself the highest form of filial piety.”  There are three different stages of filial piety — high, middle, and low.  The Daishonin is saying here that all who embrace the Gohonzon are people of the highest filial piety.


Buddhism in Action, Vol. IV, P. 221

5 — Three Meetings in Two Places

Ikeda:  The Buddha does not look down on living beings from on high.  He lifts them up to the same level as himself.  He teaches them that they are all equally treasure towers worthy of supreme respect.  This is the philosophy of the Lotus Sutra and Nichiren Daishonin’s spirit.  It is true humanism.


The Ceremony in the Air described in “The Emergence of the Treasure Tower” also expresses the Buddha’s compassion to strive with all his might to communicate his state of enlightenment to all sentient beings.

Saito:  When the beings gathered to hear the Lotus Sutra are lifted into the air, you could say they break free from the fetters of the earth of ignorance and rise into the free and unobstructed skies of the Dharma nature.

Suda:  We find such expressions in the Daishonin’s writings as “the sky of the true aspect of all phenomena and the reality of all things” and “the sky of the essential nature of phenomena” (WND, 1030).  I think we can see at least part of the significance of the concepts of sky, space or air — as in the Ceremony in the Air — in these expressions.

Ikeda:  The Daishonin also said, “Hence, the ‘air’ represents the Land of Eternally Tranquil Light” (GZ, 742).  The Ceremony in the Air represents the vast and unbounded state of the Buddha, the state of enlightenment.  This realm of ultimate reality and truth transcends both time and space.


The Wisdom of the Lotus Sutra, Vol. 1, pp. 94-95

5 — Three Meetings in Two Places

Ikeda:  Since the Ceremony in the Air transcends any given time or place, it conversely belongs to any time, era or place.  Here, however, we must consider not only the significance of the Ceremony in the Air but the meaning of the Lotus Sutra’s entire progression in terms of three assemblies in two places.

Suda:  I believe the relationship between the two assemblies on Eagle Peak and the Ceremony in the Air has profound significance in terms of our Buddhist view of life.

Ikeda:  Yes, the progression from the assembly at Eagle Peak to the Ceremony in the Air and then back to Eagle Peak parallels the movement from reality to the state of enlightenment and then back to reality.  Or, more accurately, it flows from reality prior to enlightenment to the state of enlightenment and then to reality after enlightenment.


The Wisdom of the Lotus Sutra, Vol. 1, pg. 95-96
5 — Three Meetings in Two Places

Ikeda:  The Daishonin also declares: “The ‘place’ where Nichiren and his followers chant Nam-myoho-renge-kyo and dwell in faith corresponds to the passage ‘reside in the air.’  In other words, they reside in the Ceremony in the Air” (GZ, 740).


By exerting ourselves in faith, chanting daimoku and performing gongyo before the Gohonzon, we immediately become a part of the assembly in the air.  Nothing could be more wonderful than this.  Mr. Toda often said, “In the daily lives of us ordinary people, there is no place as sacred as the place where we practice gongyo and chant daimoku.”


To “rise into the air” means to elevate our state of life through our determined and unwavering faith.  This is the significance of the sutra’s progression from the first assembly on Eagle Peak to the ceremony in the Air.

Saito:  Then the subsequent progression from the Ceremony in the Air back to Eagle Peak represents returning to the reality of daily life and society and facing its challenges based on the life force of Buddhahood we have tapped through gongyo and daimoku.

The Wisdom of the Lotus Sutra, Vol. 1, pg. 96-97
5 — Three Meetings in Two Places

Ikeda:  Yes.  As a matter of fact, the distinction between the Daishonin’s Buddhism and Shakyamuni’s Buddhism can be explained in terms of the framework of the three assemblies in two places.

Suda:  Could you elaborate on that?

Ikeda:  Shakyamuni’s Buddhism, if anything, emphasizes the movement from Eagle Peak to the ceremony in the Air — in other words, leaving this world in search of the realm of the Buddha’s wisdom.  The goal of this search, in a nutshell, is Nam-myoho-renge-kyo, the teaching implicit in the depths of the “Life Span” chapter expounded during the Ceremony in the Air.


In contrast, the Daishonin’s Buddhism emphasizes the progression from the depths of “Life Span” expounded during the Ceremony in the Air back to Eagle Peak — that is, from Nam-myoho-renge-kyo back to real life.  It is a Buddhism that aims for the transformation of reality, and the practice of this Buddhism is to undertake compassionate actions among the people.


The Wisdom of the Lotus Sutra, Vol. 1, pg. 98-99
1998 Peace Proposal


Often it is bitter experiences that lead us to awaken to the most profound spiritual truths.  The awakening of Soka Gakkai second president Josei Toda, while in jail for his beliefs, also needs to be understood from the viewpoint of existential time.  His realization was that he had participated, in an eternally present moment, at the ceremony in which the essence of the Buddha’s teachings was entrusted to those who would share it with others in the Latter Day of the Law.  He realized that this allegorical ceremony, in which ordinary people (as “bodhisattvas of the Earth”) pledge to share their understanding of enlightenment to the Mystic Law contained within the Lotus Sutra with others, continues eternally.  


Without Toda’s experience — the starting point in the post-World War II period of the Soka Gakkai’s Buddhist movement of “value-creation” (soka) — Nichiren’s reference to “the assembly on Eagle Peak which continues in solemn state without disbanding” might have been ignored or dismissed.  


Living Buddhism, May 1998, pg. 17

2002e4 
Revealing Our true identity
In essence, the entity of Myoho-renge-kyo is the physical body that the disciples and followers of Nichiren who believe in the Lotus Sutra received from their fathers and mothers at birth.  Such persons, who honestly discard expedient means, put faith in the Lotus Sutra alone, and chant Nam-myoho-renge-kyo, will transform the three paths of earthly desires, karma, and suffering into the three virtues of the Dharma body, wisdom, and emancipation.  The threefold contemplation and the three truths will immediately become manifest in their minds, and the place where they live will become the Land of Eternally Tranquil Light.


The Entity of the Mystic Law, WND, 420


Written to Sairen-bo Nichijo in 1273 from Ichinosawa on Sado

This ‘expedient means’ chapter is the heart of the theoretical teaching.  In this chapter the Buddha expounded the ten factors that are the true aspect (entity) of all phenomena, thus revealing that all beings of the Ten Worlds can attain Buddhahood.


Reply to Ota Saemon no Jo, GZ, 1015


Written from Minobu in 1278  

2 — Belief and Understanding:  The Dynamic Relationship of Faith and Wisdom

The belief taught in the Lotus Sutra provides no easy answers, no escape route from the difficulties of human life.  In fact, it rejects such easy answers; instead it implores us to take up the two tools for exploring life, belief and understanding, and use them to continually challenge and work to perfect ourselves.  And it also provides us the energy to do just that.


The modern age maintains the illusion that intellect is an independent faculty, divorced from belief.  Yet aren’t we now seeing that in fact many so-called modern notions, such as materialism, actually rest on beliefs, or premises, that are entirely unexamined?  And actions based thereon have been the source of much suffering and turmoil.


What is called for now is a new unification of belief and reason encompassing all aspects of the human being and society, including the perspective achieved by modern science.  This is the great challenge that modern civilization faces.  It is an attempt to restore the wholeness of human society which has been rent asunder by reason without belief and irrational fanaticism.


It might be construed as the story of the wandering son — modern rationality — returning to his parental home — life itself.


This unification of belief and understanding will be the key to getting modern society back on course from its spiritual drift and helping humankind attain the summit of life’s true promise.


The Wisdom of the Lotus Sutra, Vol. 2, Pg. 59

Build a Solid Foundation for the Eternal Flow of Kosen-rufu, Tokyo, September 12, 1986

Concerning the origin of the name “Tatsunokuchi” (literally, Dragon Mouth), it is said that at one time an evil five-headed dragon lived in Lake Fukasawa.  According to the Enoshima Engi (Stories of Enoshima), this dragon was subdued and turned into a mountain by the magical power of the Enoshima Deity; the mountain behind the present-day temple Ryuko-ji is the one described.  We can interpret the name’s origin in modern terms as follows:  this area faces the sea, and it may be that the inundation of rivers and ponds that occurred during storms was thought to resemble the workings of dragons.


The persecution experienced by the Daishonin took place at precisely the “mouth” of the dragon, which had been transformed into a mountain.  It is said that the area has been called Tatsunokuchi since the Bun’ei era of the Daishonin ‘s time.  One source says that the Daishonin’s writings contain the first recorded use of the term “Tatsunokuchi.”


The Tatsunokuchi Persecution refers to the aborted attempt, on the twelfth day of the ninth month, 1271, to behead Nichiren Daishonin at Tatsunokuchi in Kamakura; this occurred when the Daishonin was fifty years old.  It took place, according to the solar calendar, on October 24, 715 years ago.


The Tatsunokuchi Persecution was an event of the greatest significance in the Daishonin’s lifetime.  This is because it was in this persecution that the Daishonin cast aside his identity as a common mortal and revealed his true identity as the Buddha of absolute freedom — in other words, as the reincarnation of the original Buddha who is the source of all Buddhas throughout the three existences of past, present and future.  This is what is termed hosshaku kempon, or “to cast off the transient and reveal the true.”  The Tatsunokuchi Persecution took place in the eighteenth year after the Daishonin’s establishment of true Buddhism in 1253.


Though on a different level, I sincerely hope that by grasping the profound significance of this persecution each of us, as well, from the standpoint of his faith and practice for the sake of kasen-rufu, will live up to his mission and reveal his true identity.


Buddhism in Action, Vol. IV, pp. 149-50

7  The Revelation of the Single Buddha Vehicle: Opening the Door to the Oneness of Mentor & Disciple

Ikeda:  The replacement of the three vehicles with the one vehicle engenders a fundamental transformation in the mind and the way life of the disciple — a transformation from the way of mentor and disciple to the way of the oneness of mentor and disciple.  …


President Toda often said:  “A blacksmith’s apprentice is a blacksmith; a fishmonger’s trainee is a fishmonger.  In the same way, the Buddha’s disciple is a Buddha.  It all works out very neatly….  We are actively sharing the teachings with others just as the Daishonin instructed, so we are the disciples of the Daishonin.”


Mr. Toda also repeatedly emphasized that we are the children of the Buddha.  Whether aware of it or not, a lion’s cub is a lion and a child of the Buddha is a Buddha.  This is an incontrovertible fact; a self-evident reality.  When we are profoundly aware of this reality, we have entered the path of the oneness of mentor and disciple.


The Wisdom of the Lotus Sutra, Vol. 1, Pg. 157

Dialogue on [Wisdom of] the Lotus Sutra, #28:  Establish a life of Eternal, Indestructible Happiness

Ikeda:  The ten factors are also termed the true entity of the ten factors.  The substance of the true entity is none other than Myoho-renge-kyo itself.  The factors of “inherent cause” and “latent effect,” along with the other eight factors, exist in one’s life at each moment.  This is the simultaneity of cause and effect.  This simultaneity is the marvelous Law of the lotus that we all are entities of that Law.

“All phenomena” in the phrase “the true entity of all phenomena” indicates the Ten Worlds.  While the phenomena of the universe are infinite, they are all included in the beings and environment of the Ten Worlds.  All phenomena of the Ten Worlds are the true entity; that is, they are all entities of the Mystic Law.  That is the meaning of the true entity of all phenomena.  …

Ikeda:  The true entity accords with the dynamic life of the universe, without beginning or end.  The true entity of all phenomena reveals the Law through which all beings in the Ten Worlds can equally attain Buddhahood.  This is ichinen sanzen of the theoretical teaching.

Living Buddhism, April 1998, pp. 32-3

Chapter 2 — Fresh Growth
Katsu Kiyohara asked a woman who had been beaming since their arrival, “Weren’t you the one who couldn’t stop crying during the discussion meeting when Sensei was here before?”


“Yes, that’s right,” the woman replied.


“How wonderful you look!”  Kiyohara said, and then added — in English — “How are you?”  The woman smiled brightly as she clasped Kiyohara’s hand.


In fact, people’s expressions and the whole atmosphere had entirely changed from Shin’ichi’s last visit.  Everyone was now high-spirited and energetic; they seemed like totally different people.


Those aware of their mission have a certain radiance.  Those who dedicate their lives to their mission know joy.  In this awareness and dedication, they find the wings to escape from the prison of sorrowful, painful karma and to soar high into the expansive skies of happiness.


The New Human Revolution, Vol. 7, pp. 97-98
[World Tribune, 11/06/98, pg. 4]

Everything Depends On Youth, 01/11/97, Tokyo, Japan 
Actualizing the Words of One’s Mentor

To be young is wonderful, but whether you can appreciate this is another matter.  You have an infinitely great mission.  But the outcome of your life will be completely different depending on whether you can recognize your good fortune in having such a profound mission.


Having a personal awareness is important.  When we do something, we should do it wholeheartedly and on our own initiative, not dragging our feet and taking action only because someone told us to.


Personal awareness entails a self-awakening.  The deeper our awareness, the more our horizons will expand and the more profound our lives will become.  When I was a young man, I made this determination: “I had the fortune to encounter my mentor, President Toda.  Therefore, I will actualize all of my mentor’s words.  And I want to learn and receive training from him.”  Because this was my unwavering commitment, I do not have any regrets.


World Tribune, 02/21/97, pg. 10

7 — “Upsetting Attachments and Arousing Doubts”:  Inducing a Revolutionary Leap in Consciousness

Ikeda:  Bodhisattva is not a stage of completion (the effect of Buddhahood), but of incompleteness (the cause of Buddhahood).  Bodhisattvas, while incomplete, cause their lives to overflow with the state of completion (the effect of Buddhahood).  To put it another way, while partaking in a state of life of boundless joy and completion (the effect of Buddhahood), a bodhisattva at the same time takes action to advance further ahead, to ascend ever higher, and to lead still more people to enlightenment.  In other words, it is a state of “incomplete completeness.”


The Bodhisattvas of the Earth are eternal activists who base themselves on the Mystic Law; theirs are lives of eternal progress.  Our summoning forth the bounding energy of these bodhisattvas constitutes the “emergence of the Bodhisattvas of the Earth” within our own beings.  When we do this, we can break through the shell of the lesser self that has constrained us.  


The Wisdom of the Lotus Sutra, Vol. 3, Pg. 215

7 — “Upsetting Attachments and Arousing Doubts”:  Inducing a Revolutionary Leap in Consciousness

Saito:  In that sense, the preconception held by those in the assembly of the Lotus Sutra — that Shakyamuni attained enlightenment for the first time during his present lifetime in India — is indicative of their confusion about the origin of their own lives.  They don’t understand the eternal energy of life that is the foundation and wellspring of their own existence.  This is comparable to the delusion of people in modern society.  

Ikeda:  That’s right.  Failing to comprehend the greatness of their own lives, they become attached to unimportant details.  The power of the Bodhisattvas of the Earth is the fundamental power we have as human beings to break through all differences — whether of ethnicity, race, gender or social standing — and lead people to happiness.  We are plain and unadorned ordinary people; we are thoroughly human and infinitely courageous.  This is the pride of the Bodhisattvas of the Earth.  


The appearance of the Bodhisattvas of the Earth is an earthshaking event attesting to the greatness of the underlying power of life.  We have to convey this to people throughout the world.  The transformation of the perception of the Buddha in the essential teaching amounts to a fundamental transformation in the perception of human beings.  


The Wisdom of the Lotus Sutra, Vol. 3, Pg. 216

The World of Nichiren Daishonin’s Writings, #2

Saito:  Mr. Toda’s enlightenment in prison became the prime point for the Soka Gakkai’s incredible development following the Second World War.  

Ikeda:  That’s right.  Realizing his mission as a Bodhisattva of the Earth led Mr. Toda to take the helm as second Soka Gakkai president per the members’ wishes.  And at his inauguration, he declared with the force of a roaring lion the great and historic vow of the Soka Gakkai to accomplish a membership of 750,000 households.  


I would like to share President Toda’s guidance on that occasion for the benefit of our younger members.  

Saito:  In the address that he gave at his inauguration (on May 3, 1951), President Toda said:  

If we wish to stand up at the present time with the same spirit as the Buddha and truly devote ourselves to working for the betterment of the world, our only course is to enable others to practice the Daishonin’s Buddhism.  This is the best possible way to attain personal happiness, it is the most direct path to world peace, and it is the key to bringing prosperity to the nation.  I therefore believe that propagating the Daishonin’s Buddhism is the highest form of Buddhist practice.


Since this act is dedicated to realizing happiness for all humanity and amounts to the Buddhist concept of salvation, it is in complete accord with the life-state of the Buddha.  Those who engage in this practice must not forget that their actions constitute the greatest compassion.  Introducing others to Buddhism is neither about religious debate nor about the mere growth of this school.  It is about emulating the compassion of Nichiren Daishonin, the Buddha of the Latter Day of the Law, and taking action in his place.  I hope you will never forget this spirit, not even in your sleep!  


Based on this spirit, I am determined to boldly carry out a great movement of propagation.  The time is ripe.  Next year will mark the 700th year since Nichiren Daishonin declared the establishment of his teaching.  The Soka Gakkai is the only organization of its kind to have appeared in all that time.  You should be proud of this fact.


I resolve to give my life for the cause of kosen-rufu.  I vow to convert 750,000 households during my lifetime.  If this goal is not achieved by the time I die, do not bother holding funeral for me; just throw my ashes into the sea off Shinagawa!  All right?  

Ikeda:  This was a great declaration made with a life-state equivalent to the Buddha’s and in exact accord with Nichiren’s writings.  In this way, the Daishonin’s vow was given new life in the current age.  


Living Buddhism, May 2002, pp. 46-7

1998 Peace Proposal

Of most interest to us as human beings, however, are the results that will be manifested in the future.  More than any other factor, these are shaped by inner causes in the present moment, that is, by the intensity of our conviction in the plane of what Berdjaev calls the profundity of existential time.  This is central to the Buddhist view of time in which the present moment is pivotal — in a sense is everything — and it stands in contrast to an historical conceptualization of time in which the future “eats up” the present.  Without this pivotal “now,” past and future are empty and illusory.  Our proper focus must be on ourselves at the present moment.  Our actions now should be carried out with intensity, with the realization that the depth of this inner determination is the decisive factor which creates the future and makes history.  This view of time and causality is referred to in Buddhism as inga guji, or the “simultaneity of cause and effect.”



Living Buddhism, May 1998, pg. 17

1998 Peace Proposal

Buddhism calls for participation in the profound spiritual history of humankind, which is possible only through undergoing great hardship and struggle; as Berdjaev suggests, by the intensity of joy or agony experienced.  It is also a message sent from the depths of history to all cosmic life, the “summons of heroes” that Bergson said is found in a “complete and perfect morality.”


Living Buddhism, May 1998, pg. 17-18

2002e5 
Buddhist view of equality
A passage from the “Teacher of the Law” chapter reads:  “If one of these good men or good women [in the time after I have passed into extinction is able to secretly expound the Lotus Sutra to one person, even one phrase of it, then you should know that] he or she is the envoy of the Thus Come One.”  This means that anyone who teaches others even a single phrase of the Lotus Sutra is the envoy of the Thus Come One, whether that person be priest or layman, nun or laywoman.


A Ship to Cross the Sea of Suffering, WND, 33


Written to Shiiji Shiro on April 28, 1261 from Kamakura
Such designations did not originate with the later scholars and teachers of Buddhism; they derive from the preaching of the Buddha himself.  Therefore they should be employed without exception by all living beings in the worlds of the ten directions.


The Teaching, Capacity, Time, and Country, WND, 48

Written on February 10, 1262 from Ito on the Izu Peninsula — recipient unknown 

The Lotus Sutra is the teaching that enables all living beings to attain the Buddha way.


Questions and Answers about Embracing the Lotus Sutra, WND, 59


Written from Kamakura in March of 1263, to an unknown recipient 

In the Latter Day of the Law, no treasure tower exists other than the figures of the men and women who embrace the Lotus Sutra.  It follows, therefore, that whether eminent or humble, high or low, those who chant Nam-myoho-renge-kyo are themselves the treasure tower, and, likewise, are themselves the Thus Come One Many Treasures.  No treasure tower exists other than Myoho-renge-kyo.  The daimoku of the Lotus Sutra is the treasure tower, and the treasure tower is Nam-myoho-renge-kyo.


On the Treasure Tower, WND, 299


Written to Abutsu-bo on March 13, 1272 from Tsukahara on Sado
But how great is the difference between the blessings received when a sage chants the daimoku and the blessings received when we chant it?”  To reply, one is in no way superior to the other.  The gold that a fool possesses is no different from the gold that a wise man possesses; a fire made by a fool is the same as a fire made by a wise man.


However, there is a difference if one chants the daimoku while acting against the intent of this sutra.


The Fourteen Slanders, WND, 756


Written to Matsuno Rokuro Saemon on December 9, 1276 from Minobu
The Buddha who is the entity of Myoho-renge-kyo, of the “Life Span” chapter of the essential teaching, who is both inhabiting subject and inhabited realm, life and environment, body and mind, entity and function, the Buddha eternally endowed with the three bodies—he is to be found in the disciples and lay believers of Nichiren.  Such persons embody the true entity of Myoho-renge-kyo; this is all due to the meritorious workings that the spontaneous transcendental powers inherent in it display.  Could anyone venture to doubt it?  Indeed it cannot be doubted!


The Entity of the Mystic Law, WND, 420


Written to Sairen-bo Nichijo in 1273 from Ichinosawa on Sado

8 — The Heart of the True Aspect of All Phenomena:  The Endless Challenge to Transform Reality

Ikeda:  The factor of “consistency from beginning to end” can be viewed from a higher plane as well.  Namely, that in terms of the true entity to which Buddha became enlightened, the life of the Buddha (beginning) and the lives of beings in the nine worlds (end) are ultimately equal (consistent) as entities of the Mystic Law.  Hence, all living beings can become Buddhas once they awaken to the true reality of their own lives — that is, that they themselves are entities of the Mystic Law.  Ignorance or awareness of this truth is the only difference between a Buddha and persons of the nine worlds.  Nichiren Daishonin states:


“Beginning” refers to the Buddha nature, while “end” refers to the not-yet-manifested Buddhas, the living beings of the nine worlds.  “Consistency” indicates that the Thus Come One who has attained the ultimate stage of perfect enlightenment and we ordinary people who are ignorant of our own Buddha nature are ultimately equal and without distinction.  This is the meaning of “consistency” and the reason the Lotus Sutra is acclaimed for its great impartial wisdom.  (GZ, 413)

Endo:  I am gradually coming to understand the meaning of the Daishonin’s statement that the principle of the true entity of all phenomena is the basis of enlightenment for all living beings.  The true entity of all phenomena means that though there are various differences and distinctions among phenomena, as far as their true entity is concerned they are all equally entities of the Mystic Law.

Ikeda:  Yes.  “True aspect refers to the true reality of life as viewed from the enlightened state of the Buddha, who has broken free of all delusion.  Here, all things are equal, transcending distinctions and differences between subject and object, self and others, mind and body, the spiritual and the material.  In its true aspect of life it is infinitely expansive and eternal, without beginning or end and transcending distinctions of the Ten Worlds.

The Wisdom of the Lotus Sutra, Vol. 1, pp. 172-73

8 — The Heart of the True Aspect of All Phenomena:  The Endless Challenge to Transform Reality

Ikeda:  Where and when is the eternal true aspect of life to be found?  It is now; it is here.  Enlightened to this truth, one is a Buddha; ignorant of it, one dwells in the nine worlds.  Consequently, the world of Bodhisattva is not necessarily close to the world of Buddhahood nor the world of Hell far from it.  All living beings in any of the nine worlds can equally manifest the state of Buddhahood within their lives just as they are.  Each individual life (all phenomena) is one with the cosmic life (true entity).  Nor does this cosmic life (true entity) exist separately from each individual life (all phenomena).


The Wisdom of the Lotus Sutra, Vol. 1, pp. 174-175

The Buddha replied to the request of his listeners by saying that “the Buddhas wish to open the door of Buddha wisdom to all living beings.”  The term “all living beings” here refers to Shariputra, and it also refers to icchantikas, persons of incorrigible disbelief.  It also refers to the nine worlds.  Thus the Buddha fulfilled his words, “Living beings are numberless.  I vow to save them all,” when he declares, “At the start I took a vow, hoping to make all persons equal to me, without any distinction between us, and what I long ago hoped for has now been fulfilled.”


The Opening of the Eyes (1), WND, 250-51


Written to Shijo Kingo in February of 1272 from Tsukahara on Sado
Part 6:  The Wider Ethical Perspective, #8 Equality

We are all different and equality cannot therefore be obtained when the quality of the individual, not his [her] nature as a rationalized unit, is of uppermost concern.  Indeed, overlooking our qualitative differences leads to a lessening in respect for the individual and their freedom.


In the greater view, all are equal.  The Lotus Sutra explains the equalitarian impartiality of the Buddhist Law by comparing it with the rain, which falls alike on all parts of the earth, though each individual plant puts forth leaves, flowers and fruit according to its own distinctive characteristics.


Ideal impartiality is not always either possible or desirable.  As the Buddhist scriptures state, the parents of seven children love all of their children equally until one of them falls ill, when partiality to the comfort and care of the sick child is perfectly in order.  Since ideal impartiality is impossible, in the real world of politics and society, I should like to recommend this kind of compassionate partiality.


All are born with divergent talents.  Although total equality is impossible, it is up to our authorities and social systems to create the next best thing:  an environment in which each individual has the opportunity to develop and employ one’s own talents for the sake of one’s own and the general well-being.


Human Values In A Changing World –by Daisaku Ikeda and Brian Wilson, pp. 308-9

1 — One’s Life Is Itself the Treasure Tower

The Treasure Tower exists in human life.  To understand it in these terms is to see beyond our apparent differences and perceive the sanctity of life itself.  The reason for this is that on the most essential level of life, there is no such thing as superior and inferior.  Everyone alike possesses life.  On the level of life there are no differences of gender, skin color or ethnicity.  There is no discrimination on the basis of wealth and social status.  Everyone is equal.


To base oneself on the treasure tower, therefore, is to establish the view of the sanctity and equality of human life.  It is true humanism.


The Wisdom of the Lotus Sutra, Vol. 3, pp. 26-7

Chapter 3 — Victory

In September 1911, Raicho Hiratsuka (1886-1971), a famous Japanese feminist and social activist, wrote the following, which appeared in the first issue of Seito (Bluestocking), a women’s magazine:  


“In the beginning, woman was truly like the sun.  She was a real person.”


“But today, woman is like the moon.  She depends on others to live and shines through the light of others.  This moon has an ashen pallor, like that of a sick person.  We must regain the sun, which has been hidden for so long.  Let us reveal our hidden sun, the latent genius within us!”


The hidden sun, the latent genius she speaks of, corresponds to the Buddha nature, the greater self that all people possess.  Hiratsuka continues:


“Shakyamuni entered the Snow Mountains; there one evening, after six years of meditation, he achieved enlightenment, upon which he exclaimed:  ‘How wondrous that all people are endowed with the wisdom and virtues of the Buddha.’  He also proclaimed, ‘As I, one Buddha, have attained the Way and observe the phenomenal realm, I perceive that every plant and tree, and the earth itself, attains Buddhahood.’  He thus discerned, for the first time, the true nature of all things and was astonished by nature’s perfection.  Shakyamuni became a realist in the truest sense, a true naturalist; not a dreamer, but a great realizer of total self-emancipation.”


The New Human Revolution, Vol. 5, Pg. 192

Take the Next Great Step Forward, SUA Calabasas, California, February 21, 1990

Equality and human rights are the ideals of America.  At the same time, Buddhism places the greatest importance on these fundamental values and seeks their practical application.


All people are equal.  There are absolutely no distinctions of superior and inferior among human beings.  Differences of position in an organization are temporary and provisional.  They are no more than an expedient means for enabling all members to practice joyfully and become truly happy.


Therefore, a leader in an organization is not someone who stands above others but one whose role is to serve and support everyone else.  This is something that Josei Toda, the second Soka Gakkai President, used to explain by saying, “Leaders are servants of the members.”  In a sense, true leaders of kosen-rufu are those who are determined to sacrifice themselves for the sake of the members.  If leaders are under the illusion that they are somehow great or superior to others because of their position, their attitude goes against the Buddhist spirit of equality.


In this vein, I would like to emphasize the importance of fostering an atmosphere where members feel free to speak their minds to leaders and say what they feel has to be said — for we are all equally good friends dedicated to the same cause.


Buddhism teaches that, ‘One who reprimands and corrects an offender is a voice-hearer who defends the Buddha’s teachings, a true disciple of the Buddha.  One who rids the offender of evil is acting as his parent’ (WND, 286).  From the standpoint of faith, to keep silent when one sees something amiss is tantamount to lacking mercy.  Although to criticize and censure someone out of petty emotionalism is of course incorrect, it is necessary that constructive and valuable opinions be aired.  If leaders are broad-minded enough to listen with a sense of appreciation, both they and the people sharing their views can expand their states of life.


Leaders may sometimes have occasion to call something to a members attention in the interest of that member’s growth.  That is an act of compassion.  But to scold someone out of emotionalism is a sign of arrogance.  Leaders should never reprimand members without good cause.  The human mind is infinitely delicate.


My Dear Friends in America, pp. 54-5

Take the Next Great Step Forward, SUA Calabasas, California, February 21, 1990

Equality of the Sexes

Men and women are equal.  People who ignore this in their behavior cannot be called civilized.  If women blindly follow male leaders, both may wind up suffering in the end.  Rather, Buddhism teaches that women and men should complement one another, like a bow and arrow.  So that the arrow may proceed along the correct path, a correct direction for the bow must be set and, from time to time, corrective adjustments made.


In his guidance to the wives of the Ikegami brothers, Nichiren Daishonin states, “If both of you unite in encouraging your husbands’ faith, you will follow the path of the dragon king’s daughter and become a model for women attaining Buddhahood in the evil latter age” (WND, 502).  This passage reflects the Daishonin’s strict, yet compassionate advice to his female followers.  I hope that you will take it deeply to heart.


Buddhism places the highest value on human rights and seeks to ensure that human rights are respected.  In caring for a single person, we try to thoroughly protect and do everything we can for that person.  One who respects and embraces the children of the Buddha in this way is a truly capable person and a true leader.


This year, which marks the thirtieth anniversary of the American kosen-rufu movement, is precisely the time for you to take the next great step forward.  Where will the energy for this step come from?  The new vitality of American society is produced by returning to the starting point — to the ideals on which your country was founded.  Similarly, you should also reconfirm the fundamental path of faith, practice and study and make a fresh departure based on the unity of many in body, one in mind — the starting point of our movement.  This is the key to the reconstruction of the SGI-USA as a model organization.


My Dear Friends in America, pp. 55-6

Chapter 3 — Golden Autumn

Beyond distinctions of race and ethnicity, Shin’ichi thought, all human beings are equal.  This was the spirit of America expressed in its Declaration of Independence.  Nevertheless, the sense of superiority and fear many Americans felt toward African Americans would not permit genuine equality.


The question boiled down to how to change people’s hearts and minds.  The Buddhism of Nichiren Daishonin teaches the inherent dignity and equality of all human beings, deeming all people to be children of the Buddha and what the Lotus Sutra terms “treasure towers.”  Shin’ichi realized it would be vital to establish in each person’s heart the profound view of the human being espoused by the Daishonin.  There was no other solution to the problem of racial discrimination than realizing a human revolution in each individual.  In other words, an inner reformation in the depths of people’s lives to transform the egoism that justifies the subjugation of others and replace it with a humanism that strives for coexistence among all peoples.


Shin’ichi keenly sensed how vitally important it would be to achieve kosen-rufu in America.


The New Human Revolution, Vol. 1, pp. 150-151
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